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ABSTRACT
SO THE WORLD WILL BELIEVE:
DISCOVERING THE INVITATIONAL NATURE OF GOD
by
Frank Sterling Harris III (Trey)
For over forty years the United Methodist Church has been in decline. In my
opinion, one primary reason for decline within the United Methodist Church is the lack of
an invitational nature in local churches. This lack of invitational welcome stems in part
from the failure ofmembers to experience communion with God, each other, and the
communities they are called to serve. In an effort to stem a decades-long decline, the
United Methodist Church has focused much of its resources on planting new churches.
If the United Methodist Church is correct about new church starts, then the
worshipers within them would be participating in certain spiritual practices personifying
upward, inward, and outward spiritual orientations, which embody the invitational nature
of God. The Christian Spiritual Practices Profile survey measures the depth and
frequency of ten spiritual practices (prayer, repentance, worship, meditation, examen of
conscience, Bible reading and study, evangelism, fellowship, service, and stewardship),
which were grouped into the spiritual orientations of upward, inward, and outward.
The purpose of this descriptive nonexperimental quantitative study was to
determine how persons within three new church starts in the Baton Rouge District of the
Louisiana Annual Conference of the United Methodist Church reflect and embody the
invitational nature ofGod as measured by participation in certain spiritual practices.
The major findings of this study indicate that all three churches embody the
invitational nature of God. The spiritual practices within the upward, inward, and
outward spiritual orientations for the entire sample were interpreted as practices occur
regularly. No statistically significant difference exists among the responses from each
church in the spiritual practices associated with the upward, inward, and outward spiritual
orientations. The spiritual practices associated with the upward spiritual orientation are
practiced more frequently within the entire sample than are the spiritual practices
associated with the inward or outward spiritual orientations. The study results revealed no
statistically significant difference among the spiritual practices associated with the inward
and outward spiritual orientations of the entire sample.
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CHAPTER 1
PROBLEM
Over the past forty-five years, since the Evangelical Brethren Church and the
Methodist Church merged to form the United Methodist Church (UMC) in 1 968, the
United Methodist Church has consistently decreased in worship attendance, discipleship
groups, and missional outreach. The average age ofUMC members in the U.S. is 57,
twenty-two years above the US national average of 35 (Godlasky).
A recent study by The Office of Research and Planning of the General Council on
Ministries (ORPGCM) of the UMC states, "If a denomination's future rests upon the
shoulder's of the young, then The United Methodist Church must intensify its efforts to
attract and involve young adults who currently make up the smallest portion of its
population" (13). The UMC must seek ways to attract younger members or continue to
face membership loss due to death and attrition.
In an August 2010 article in. Heather Hahn writes "In reports from 39 U.S.
conferences, most disclosed declines in membership, worship attendance or church-
school participation in 2009." In all, "twenty-six conferences reported losses in all three
of these categories, and thirteen reported membership drops ofmore than 2 percent. Only
four conferences in the U.S. gained members." (Hahn) Hahn continues, "Earlier this year,
the denomination's General Council on Finance and Administration reported U.S.
membership dropped 1 .01 percent to 7,774,420 in 2008. It was the largest percentage
decline since 1974, when membership dropped 1.06 percent." For any decades, decline in
the UMC is one of its few consistencies has been constant.
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While US numbers for United Methodism are bleak, the church is growing
worldwide (Robert and Scott 42). In the ten years between 1 998 and 2008, the
denomination added 14 percent to its worldwide membership rolls. Reasons exist to hope
the denomination can stem a decades-long hemorrhage of members. The additional
international members in the General Conferences of the UMC indicate a receptive
attitude towards United Methodist theology and discipline. Conversely, US membership
"dropped by nearly 590,000 between 1998 and 2008," further indication of the need for
denominational change.
While membership decline in and of itself is a negative for any organization,
when the following factors are added to that dilemma, the future grows bleaker:
1 . The denomination is experiencing a decrease in financial support from its
members. According to Lovett H. Weems, Jr., director of the Lewis Center for Church
Leadership at Wesley Theological Seminary in Washington, DC, UMC financial giving
declined by sixty million dollars in 2009.
2. The United Methodist Church is facing decrease in missional outreach
denominationally and at local church levels. According to William H. Willimon and
Robert Leroy Wilson, decreases in membership and financial support have caused
reciprocal declines in missional outreach and giving as well.
3. Participation in discipleship groups is also declining. A statistical review of
the United Methodist Church from 2005-09, initiated by the General Council on Finance
and Administration (GCFA) revealed a decrease in Sunday School attendance of
2,056,479, a decrease in United Methodist Men of 24,200, and a decrease in United
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Methodist Women of 1 19,981 . There were no numbers available for United Methodist
Youth for 2009, but from 2005-08 the group decreased by 47,148.
In my opinion, one key reason for this marked decline could be the lack of an
experience of the invitational nature of God within the UMC. This lack of experience
means members have lost depth in their communion or interconnectedness with God (the
upward orientation of communion), each other (the inward orientation of communion),
and the communities they are called to serve (the outward orientation of communion).
Moreover, an inadequate understanding of God's invitational nature rooted in this lack of
threefold communion can be measured by the lack of participation in key spiritual
practices such as prayer, worship, Bible study, evangelism, and outreach.
Unfortunately, in some ways, today's UMC has become more of a religious
institution than a proclaimer of the good news of Christ. Many in the UMC see the
church as "little more than a sponsor for religious meetings and activities, a vendor of
products and services that facilitate individual spiritual experiences and growth" (Green
and Pasquarello 1008).
In describing the North American church, Roman Catholic theologian Robert
Dulles asserts that it has turned inward:
The church has become increasingly concemed with its own internal
affairs and correspondingly more estranged from modem civilization, to
the point where communication between the world and the church has
become very difficult. This has brought about in the church a loss of
numbers, a loss of vitality, and a loss of influence. (Dulles, 98)
In referring to the intemal affairs of a church, one must assume that Dulles is
emphasizing a church more concemed with issues of paying bills and maintaining its own
status quo than growing in its relationship with God (the upward spiritual orientation).
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fellowship and discipleship (the inward spiritual orientation), and reaching out to the
world (the outward spiritual orientation). The result of becoming inwardly focused is
estrangement or disconnection from God, each other, and the community (both local and
global). Correspondingly, the UMC has suffered a loss of connection reflected in these
upward, inward, and outward spiritual orientations. The result of this estrangement is a
diminished experience of the invitational nature of God as reflected in the nature of the
Holy Trinity. In my opinion, the UMC's loss ofmembership, financial support, and
missional outreach are a result of the loss of its embodiment ofGod's invitational nature.
Following the extraordinary events on the Day of Pentecost, having experienced
the presence and communion of the Holy Spirit in their midst, the disciples were
empowered and motivated to participate in certain spiritual practices and behaviors that
resulted in multitudes of people joining the first Christian movement. Luke describes
early Church meetings as gatherings of people committed to particular practices:
All the believers devoted themselves to the apostles' teaching, and to
fellowship, and to sharing in meals (including the Lord's Supper), and to
prayer. A deep sense of awe came over them all, and the apostles
performed many miraculous signs and wonders. And all the believers met
together in one place and shared everything they had. They sold their
property and possessions and shared the money with those in need. They
worshiped together at the Temple each day, met in homes for the Lord's
Supper, and shared their meals with great joy and generosity�all the
while praising God and enjoying the goodwill of all the people. And each
day the Lord added to their fellowship those who were being saved. (Acts
2:42-47 NLT)
The believers participated in certain spiritual practices that deepened their communion
and fellowship with God (the apostle's teaching, prayer, and worship), each other
(fellowship and sharing in the Lord's Supper), and the surrounding community (signs and
wonders and sharing possessions with those in need), and that reflected and embodied the
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invitational nature of God in the early Church. As a result, the believers enjoyed the
goodwill of the community at large to the extent that numerous people experienced
salvation and were drawn into their fellowship. Because the early Christians made the
spiritual practices associated with the upward, inward, and outward spiritual orientations
a priority, their communion with God, each other, and the world was deepened and
strengthened. Consequently, multitudes of people were drawn into the early Church,
responded to God's invitation and were baptized into the Christian faith.
A viable response to the UMC's decline is to seek to experience and embody
God's invitational nature rooted in this threefold communion. After all, Jesus promised
that if people seek, they shall fmd (Luke 1 1 :9; Matt. 7:7), and God stated that if people
seek him with all their hearts they will fmd him (Jer. 29:13). According to other accounts
in Scripture (Acts 2:42-47; 4:32-37), when the church focuses on its relationship with
God, fellowship and study within the body and service to the world, the result is an
inherent invitational nature to which persons are drawn. In preparing his disciples to take
over his earthly ministry (John 17:18), Jesus prayed the following for his disciples:
I am praying not only for these disciples but also for all who will ever
believe in me through their message. 1 pray that they will all be one, just
as you and 1 are one [upward orientation]�as you are in me. Father, and I
am in you [inward orientation]. And may they be in us so that the world
will believe you sent me [outward orientation]. (John 17:20)-
Jesus was speaking of a communion brought about by the mutual indwelling between
God, the church, and the world.
When the church communes in meaningful ways with God, each other, and the
world it is called to serve, a mutual indwelling exists within the body of Christ that can
empower an invitational nature. Therefore, when the church participates in certain
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spiritual practices that encourage the aforementioned upward, inward, and outward
orientations of spiritual communion, it embodies the invitational nature of God and
people are drawn to the church. In Methodist circles, the invitational nature of God is
often referred to as prevenient grace and these spiritual practices are often referred to as
John Wesley's means of grace.
This paper proposes the UMC's need for the communion modeled and revealed
by the Trinity in its relationship with God, its members, and the communities and world it
is called to serve. This Trinitarian communion is often experienced as the invitational
nature of God or, in Wesleyan circles, prevenient grace, which is God inviting humanity
into relationship with himself through the Son empowered by the Holy Spirit
(Seamands 100). When communion is experienced and subsequently embodied by the
church, the church will reflect the invitational nature of God as revealed by Jesus
specifically in John 17:21 . If the church were to embody this mutual indwelling of the
Trinity, and a holy communion was experienced, the world might be more likely to
respond to the love invitation God issues to all humanity through the Church.
In an effort to stem the decades-long decline, the General Conference of the UMC
has launched several preemptive initiatives. One such initiative is Pathl. According to its
website, the purpose and goal of Pathl is the following:
To equip 2,016 church planters who enable Annual Conferences to start
1 ,000 new congregations that each commits to start a new congregation
within their first 10 years thereby, beginning a process that forms millions
of new disciples of Jesus Christ within 30 years. ("Planting")
Additionally, the UMC seems to understand the need to implement different strategies for
planting churches and choosing church planters than have been used in previous years.
Along that train of thought the Pathl Web page insists the following:
Harris 7
The real measure of success will not be in those numbers or in
membership increases or improved giving but in the lives that will be
touched and drawn to Christ because these new churches were able to
reach people who might otherwise not be reached.
Believing that God's will for the church is to grow and welcome new members to the
faith (Moore 12, 39; see also Acts), the UMC is hoping to launch a new era of creating
new spaces for new faces. According to S.K. Daniel, "Growing the body of Christ,
making new disciples for Jesus Christ (the process of faith development), and building
new faith communities are the will of God" (Daniel).
In stating the biblical imperatives for starting new churches, Wesley S. K. Daniel
writes the following:
The theological base on which revitalization and new church development
can take place is to perceive the church as an agent of outreach and
reconciliation and to perceive the church as faithful to our Lord's
command to go and make new disciples and build new faith communities.
In 2007, following the denominational impetus on planting new United Methodist
congregations, the Louisiana Annual Conference of the UMC decided to plant three new
faith communities in southeast Louisiana. A study presented to Pathl in 2008 by the
Lewis Center for Church Leadership (Weems) revealed that new churches were more
likely to reach unchurched persons than older, more established churches (18). In
addition, the report established a link between new church starts and denominational
vitality and growth (20). Therefore, assumptions can be made that new churches are more
likely to embody the invitational nature ofGod. If the UMC's presuppositions about new
church starts are correct, then worship participants within these new church starts would
be participating in certain spiritual practices personifying upward, inward, and outward
spiritual orientations, which result in the embodiment of the invitational nature of God.
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Purpose
The purpose of this descriptive, nonexperimental quantitative study was to
determine how persons within three new church starts in the Baton Rouge District of the
Louisiana Annual Conference reflect and embody the invitational nature ofGod as
evident in the frequency and depth of participation in certain spiritual practices.
Research Question #1
What is the frequency and depth of participation ofworship participants from the
three new church starts in Louisiana in the spiritual practices of prayer, repentance, and
worship, which primarily focus on communion with God, categorized as an upward
spiritual orientation?
Research Question # 2
What is the frequency and depth of participation ofworship participants from the
three new church starts in Louisiana in spiritual practices ofmeditation, examen of
conscience, and Bible reading and study, which primarily focus on communion with
other believers, categorized as an inward spiritual orientation?
Research Question #3
What is the frequency and depth of participation ofworship participants from the
three new church starts in Louisiana in spiritual practices of evangelism, fellowship,
service, and stewardship, which focus primarily with the person's relationship with the
community and the world, categorized as an outward spiritual orientation?
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Definition of Terms
The foHowing words are used as defined throughout the project.
Invitational Nature
In John 1 7, Jesus prayed what is referred to as his high priestly prayer. Verse
21 describes a mutual indwelling that communicates the invitational nature of God well.
Jesus' invitation to humanity to be as one with the Father and the Son is the transcendent
embodiment of an invitational nature. When the church is mutually indwelt with the
Trinity (as Jesus prays in John 17:21), communion with its members and with the world it
is called to serve is deepened and the invitational nature ofGod becomes incarnate
through the Church. Wesley referred to the invitational nature of God as prevenient
grace. The invitational nature of God can be measured in the local church by the level of
participation ofmembers in certain spiritual practices.
Perichoresis
Perichoresis describes the mutual indwelling of the Holy Trinity, as well as
describing a dance, or rhythm inherent in the relationship. Franklin Scott Peterson writes
a concise, yet comprehensive definition:
Perichoresis is a composite Greek word: peri + choreio, (perichoresis)
which means "to move or dance around." In other words, the Holy Trinity
is a divine movement, which is called in Byzantine theology, "The Great
Dance." Each person of the Holy Trinity exists in a state mutual
indwelling with the other two. The One God is therefore a Holy
Community of three persons marked by interpenetration, communion, and
interdependence. Father, Son, and Holy Spirit move and flow and draw
life from one another in a bond of perfect love.
It is to this "Great Dance" that God invites humanity.
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Ministry Study
The project was the administration of a Likert-type scale survey that measured the
participation of survey participants in ten specific spiritual practices, which reflect the
upward, inward, and outward spiritual orientations of communion with and embodiment
ofGod's invitational nature. The survey measured the frequency and depth of each
person's participation in the Christian practices of prayer, repentance, worship,
meditation, examen of conscience, Bible reading and study, fellowship, service,
evangelism, and stewardship.
The particular instrument, the Christian Spiritual Participation Profile (CSPP),
was chosen for its reliability in similar studies (Thayer, 195; Stella Y 321-39) and its
measurement of the depth and frequency of ten Christian practices I believe reflect the
invitational nature of God. The instrument's fifty questions align with, and measure well,
ten spiritual practices indicative of an upward, inward, and outward spiritual orientation
embodying the invitational nature of God. The ten spiritual practices measured in the
CSPP are prayer, repentance, worship, which identify with an upward orientation,
meditation, examen of conscience, Bible reading and study (which identify with an
inward spiritual orientation), and evangelism, fellowship, service, and stewardship, which
identify an outward spiritual orientation.
The survey participants were members and attending constituents ofNewSong
UMC, Faith Crossing UMC, and The Well UMC of the Baton Rouge District of the
Louisiana Annual Conference. Participation in the survey was voluntary, and no one was
coerced.
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Context
The context for this descriptive, non-experimental quantitative study is the
members and worship participants of three new churches started in 2007 in the Louisiana
Annual Conference of the UMC.
After Hurricane Katrina caused a historic population shift in Louisiana, the
Annual Conference began exploring the possibilities of planting new churches in areas
receiving large segments of displaced New Orleanians. Out of these efforts, three
churches were planted in 2007: The Well UMC in Ponchatoula, Louisiana, a small town
on the north shore of Lake Ponchatrain, fifty miles north ofNew Orleans, Faith Crossing
UMC in Denham Springs, Louisiana, Denham Springs now a bedroom community east
of Baton Rouge, and NewSong on Old Perkins Road UMC in Prairieville, Louisiana,
Prairieville lies to the immediate south of Baton Rouge and has become home to
commuters to both New Orleans and Baton Rouge.
The Well UMC, planted by Dr. M. Jack O'Dell, launched in the Fall of 2008 with
approximately one-hundred participants. Due to funds made available from insurance
settlements and the sale of abandoned church property in New Orleans, The Well UMC
was able to borrow money through the Louisiana United Methodist Foundation at low
interest and purchase property (ten acres) and build a 6,500 square foot initial facility.
The average worship attendance at the writing of this paper was 140.
Faith Crossing UMC, planted by Rev. Leslie Stephens, also launched in Fall 2008
with approximately one hundred in attendance. Faith Crossing UMC met initially in an
elementary school auditorium and then moved into a rented a warehouse facility for
$5,000.00 per month. Their weekly attendance registered in the 2010 Annual Conference
Harris 12
Journal was 102. In 2013 the Annual Conference brokered a merger between Faith
Crossing UMC and Friendship UMC an older, declining congregation. The resuh was
basically a takeover of Friendship UMC by Faith Crossing UMC as Friendship's
attendance had declined to less than twenty persons per Sunday. The arrangement
provided the opportunity for Faith Crossing to acquire a rent/mortgage-free facility
located on a major thoroughfare in a growing demographic. The building offers more
suitable accommodations for Faith Crossing UMC to grow numerically and to expand its
ministries.
NewSong UMC began public worship on 10 February 2008. NewSong was a
parachute drop church plant. A single pastor was sent to begin a new worshipping
community of the United Methodist Church in northern Ascension Parish, Louisiana,
specifically in an unincorporated community called Prairieville. Prairieville is a bedroom
community of Baton Rouge, Louisiana. At its inception, NewSong UMC met for worship
in a rented dance studio with one 128 people. After the initial launch day, worship
attendance averaged approximately eighty persons. At the writing of this paper,
NewSong meets in a twelve thousand square foot mansion renovated to accommodate
1 60 seats in an upstairs worship setting and another fifty seats in other venues around the
house. Sunday morning worship attendance averages slightly below three hundred each
week. The total number ofmembers and constituents is approximately five hundred.
As new congregations, these churches have not faced some of the challenges
more established churches face. The congregation had no traditions to overcome, no bad
habits to break, no long-held unhealthy practices to diagnose and treat. They formed
unique worshipping communities with both contemporary and traditional worship styles.
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The attire for worship at all three churches is decidedly casual. Many people come to
these new churches with no recent church experience and many members/constituents are
new Christians. While the newness of these churches is refreshing in many ways, many
challenges still exist. One such challenge is growing the faith of new Jesus followers and
lapsed Christians beyond semi-regular worship attendance and nominal discipleship
practices.
New worshipping communities are more likely to produce congregants who
embody the invitational nature of God (www.Pathl.org). As previously stated, these new
churches did not face the challenges of overcoming decades of bad habits but were
established by the Annual Conference to focus their efforts on reaching unchurched and
dechurched persons with the good news of the gospel of Jesus Christ. If this is the case,
then these three new churches in the Baton Rouge District of the Louisiana Annual
Conference of the UMC should embody an invitational nature and show evidence of
frequency of certain spiritual practices measured by the CSPP,
Methodology
This research study was an explanatory, nonexperimental quantitative study
designed to investigate how members of three new UMC churches in the Louisiana
Annual Conference embody the invitational nature ofGod by measuring the frequency
and depth of participation of survey participants in ten spiritual practices using a fifty-
question survey instrument. The study included self-limiting demographic data
concerning the age of the participants and length of time attending one of the three new
church starts. This data was collected in order to limit participation to those worshipers
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who were both over 1 8 years of age and had attended one of the churches for at least
three months.
1 collected behavioral data in the area of spiritual disciplines to indicate the
presence of an invitational nature in worship participants. These practices were prayer,
repentance, worship, meditation, examen of conscience, Bible reading and study,
evangelism, fellowship, service, and stewardship (Thayer, "Constructing a Spirituality
Measure" 204).
Participants
The participants were the members and worshipers 1 8 years of age or older of The
Well UMC, Faith Crossing UMC, and NewSong UMC. The invitation to participate was
sent to the worship participants and members of the three churches whose e-mail
addresses were current and on file with the churches' information systems. The sample
was self-selected as to the persons who voluntarily opted to participate.
Instrumentation
The study utilized the Christian Spiritual Participation Profile, a fifty-question
online survey designed to measure the frequency and depth of participation in ten
spiritual practices. CSPP was developed using learning theory and theology in
conjunction with basic spiritual practices as a measure to predict spiritual growth
(Thayer, "Constructing a Spirituality Measure", 195). O. Jane Thayer developed the
CSPP at Andrews University based on the assumption that processes of learning and
processes of spiritual growth are analogous. This instrument measures participation in
certain spiritual practices (prayer, repentance, worship, meditation, examen of
conscience, Bible reading and study, evangelism, fellowship, service, and stewardship)
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and how participants utihze four spiritual growth modes in association with their own
spiritual growth.
Data Collection
Data was collected by means of an online Likert-type scale survey instrument
(CSPP) and a brief demographic instrument. The lead pastor of each new church invited
the members and worshipers participate in the online survey during Sunday worship
services and the church's weekly e-mail newsletter. The invitation was issued for two
consecutive weeks and data collected the weeks following the invitation to participate.
The CSPP and supporting demographic survey was administered online over a two-week
period and then closed, preventing any additional responses. The demographic addendum
helped exclude any respondents who had not participated in worship services at one of
the three new churches for at least a period of three months and were not at least 1 8 years
of age.
Data Analysis
The CSPP survey measures the depth and frequency of ten spiritual practices ,
which are then sorted into four modes of behavior associated with the practices: (1)
Growing through a relationship with God, (2) Growing through critical reflection, (3)
Growing through the Word, and (4) Growing through a relationship with others. (Thayer,
"Assessing Participation"). For this present study, I realigned the four modes into the
three spiritual orientations of upward (consisting of the spiritual practices of prayer,
repentance, and worship), inward (consisting of the spiritual practices ofmeditation,
examen of conscience, and Bible reading and study) and outward (consisting of the
spiritual practices of fellowship, service, and stewardship). This realignment was
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accomplished by combining behavioral modes of growing through critical reflection and
growing through the Word, representing the upward spiritual dimension and retaining the
modes of growing through relationship with God representing the upward spiritual
dimension, growing through relationship with others representing the outward spiritual
dimension. Using the results of the survey, mean scores for each of the ten subscales for
the sample were produced and interpreted as "practice almost never occurs," "practice
does not occur very often," "practice occurs regularly," or "practice occurs most all the
time." An analysis of the score interpretations indicated the frequency and depth of
spiritual practices of respondents that reflected the embodiment of the invitational nature
of God.
Generalizability
Because this descriptive, nonexperimental quantitative study was limited to the
worship participants at The Well UMC, Faith Crossing UMC, and NewSong UMC, the
results do not represent a wide variety of congregational contexts. However, the number
of congregations involved should not limit the administration and results of this study to
the aforementioned churches. The CSPP is a widely used instrument, developed for use
in evangelical churches; however, the practices measured are also utilized by many other
Christian traditions and denominations. The invitation to participate was sent to all the
worshipersand members of the three churches whose e-mail addresses were current and
on file with the churches' information systems. The study was took place during a two-
week period, which may have limited the survey respondents to those who were in town
or in church or those who read e-mail regularly. The sample was self-selected.
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Theological Foundation
God's invitational nature flows out of his Trinitarian nature. The doctrine of the
Trinity is, therefore, foundational in this study. In formulating this doctrine, the ancient
church coined a unique word to describe the mutual indwelling of the Father, Son, and
Holy Spirit: perichoresis. Perichoresis has its roots in a Greek word having to do with the
movement of the dance. Perichoresis is the interdependent, yet wholly sacrificial
collaboration of the dancers to the dance: "In other words, the Holy Trinity is a divine
movement, which is called in Byzantine theology, 'The Great Dance.' Each person of the
Holy Trinity exists in a state mutual indwelling with the other two" (Petersen). The
ministry of the Trinity comes out of the mutual indwelling of the Father, Son, and Holy
Spirit, or perichoresis. Correspondingly, the invitational nature of God flows out of and
reflects the perichoresis, the inner Trinitarian life of Father, Son, and Holy Spirit. Robert
Duncan Culver states the following:
The terms perichocesis (Greek) and circuminsessio (Latin) both meaning
mutual indwelling or interpenetration, are usually employed rightly to
describe the inner relations of the three Persons of the Godhead. Where
the Person [the Son] is or works the other two are also. This is a correlate
of the consubstantiality of the three Persons. (491)
Thus, one can readily understand the comparison of the Trinity's consubstantiality
with a divine dance movement.
St John of Damascus, the theological fountainhead of Eastern Orthodox theology,
formulated a definition of perichoresis that became standard:
The subsistences [i.e., the three Persons] dwell and are established firmly
in one another. For they are inseparable and cannot part from one another,
but keep to their separate courses within one another, without coalescing
or mingling, but cleaving to each other. For the Son is in the Father and
the Spirit: and the Spirit in the Father and the Son: and the Father in the
Son and the Spirit, but there is no coalescence or commingling or
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confusion. And there is one and the same motion: for there is one impulse
and one motion of the three subsistences, which is not to be observed in
any created nature, (qtd. in Petersen)
His definition captures the mutual indwelling of the Trinity revealed and modeled and
prescribed by Jesus in the high priestly prayer of John 17:21.
In using perichoresis, the ancient church chose a word associated with dance to
describe the Godhead because a biblical and cultural connection between religious
expression and dance exists. The Bible is filled with examples of people dancing. While
some biblical dances celebrate the goodness ofGod (Exod. 15:20), others commemorate
military victories (1 Sam. 18:6), and still others seem simply to be expressions of the
overflow of human joy (Judg. 1 1 :34).
Much ofmy life and ministry experience was shaped by the years 1 lived in New
Orleans, Louisiana. New Orleans is a city with a rich history steeped in music and dance.
From the hip hop artists of the Uptown Projects, to the rappers of Desire Street Project, to
the street beat of the Lower Ninth Ward, to the jazz of the French Quarter, to the rock and
roll of Fat City, to the chamber music of the uptown society scene, to the organ preludes
of high steeple churches on St. Charles Avenue, to the wail of a steel guitar at Tipitina's
Bar, to the blues riffs of Treme, to the rat-a-tap-tap of African-American children tap
dancing for tips in front of St. Louis Cathedral, is the city has an ebb and flow to its
musical life. With each idiosyncratic musical style comes a distinctive movement or
dance. The most intrinsic dances are the ones in which people move freely with the
groove of the music. The groove of the music is the emotional, unrestrained and steady,
soulful beat of the music. These dances have no pre-prescribed steps, no one leading, but
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instead a unique and organic, corporate dance movement. This type of dance is cultural
perichoresis.
As mentioned previously, the ancient church used a term with its etymology in the
dance to describe the mutual indwelling of the Trinity. Perhaps God wishes for his people
to share, in some tangible way, in the same mutual indwelling that the persons of the
Trinity have with each other. As previously stated, perichoresis is the interdependent, yet
wholly sacrificial, collaboration of the dancers to the dance. Perhaps this is what lies at
the root of God's people dancing. Through the perichoresis of the Trinity, Father, Son
and Holy Spirit are mutually indwelt. Moreover, humanity, even all of creation, is invited
to participate in the Trinitarian dance. Spiritual practices both deepen and expand
humanity's mutual indwelling with God referred to as the upward orientation with fellow
Christians, referred to as the inward orientation, and, with the world, referred to as the
outward orientation, thus reflecting and embodying the invitational nature of God.
The church needs to embrace its own perichoresis, as modeled by the Holy
Trinity, in its relationships with God, its members, and the communities and world it is
called to serve. When this perichoresis is achieved, the church will embody the
invitational model prescribed by Jesus in John 17:21, and become a participant in God's
divine invitational nature, in order to be in position to reach the world and have the world
respond positively to the love invitation (i.e., prevenient grace) God issues to all
humanity.
Overview
Chapter 2 establishes the foundational review of the Bible in the area of the
invitational nature of God as seen in the breadth of Scripture. Chapter 3 presents the
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methodology. Chapter 4 reports the findings of the study. Chapter 5 provides analysis of
the results and a discussion of the study as a whole.
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CHAPTER 2
REVIEW OF LITERATURE
Introduction
Over the past forty-six years, since the merger of the Evangelical Brethren Church
and the Methodist Church formed The United Methodist Church, The United Methodist
Church (UMC) has consistently, decreased in worship attendance, missional outreach,
financial support, and discipleship groups. As a resuh of these declines, the average age
ofUMC members in the United States is 57, twenty-two years above the national
average age of church members at 35 years old (Godlasky).
The premise of this paper is that one prominent reason for this degeneration is a
lack of understanding and embodiment of the invitational nature of the Triune God on
the part of a large number of United Methodist Church worship participants. The purpose
of this descriptive, nonexperimental quantitative study was to determine how persons
within three new church starts in the Baton Rouge District of the Louisiana Annual
Conference of the UMC reflect and embody the invitational nature of God as evident in
the frequency and depth of participation in certain spiritual practices.
The invitational nature of God is revealed in Scripture through the creation
account, the Old Testament covenants, the Psalms, the Gospel of John, the books of
Luke/Acts, the Pauline epistles and the Book ofRevelation. In each of these invitations
from God, one also finds the invitational action ofGod. God's nature is to invite, so God
acts by offering humanity numerous opportunities to respond to his ongoing invitation.
God's invitational nature and corresponding action can be explained in a short discussion
of the immanent and economic Trinity.
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Briefly, the immanent Trinity is the preexistent Godhead (i.e. Father, Son and
Holy Spirit). The economic Trinity is the action of the immanent Trinity in salvation
history. Andrew Conard states it as the following:
There is one Trinity and the terms immanent and economic are ways for
us to think about the Trinity. Referring to the immanent Trinity is a way of
referring to God's eternal existence and the intemal relationships between
the Father, Son and Holy Spirit. Referring to the economic Trinity is a
way of considering God's activity in creation.
Conard's definition demonstrates the inseparability of the preexistent Godhead
and the
Godhead's activity in creation.
According to Karl Rahner, the immanent Trinity and the economic Trinity cannot
be separated; they are one and the same. In his book, he states, "The economic Trinity is
the immanent Trinity, and the immanent Trinity is the economic Trinity" (12). Thus,
while appropriate to discuss both of these characteristics for the purposes of this paper, I
should also state, in agreement with Rahner, that there no difference or separation exists
between the invitational nature of God (immanent Trinity) and the invitational action of
God (economic Trinity); they are at once present and equal characteristics of the Trinity.
In fact, one might connect the interrelatedness of the immanent Trinity and economic
Trinity to this paper's earlier discussion of the perichoretic nature of the Trinity, "It is this
perichoretic interpenetration of the persons of the Trinity which has long been considered
the central concern of Trinitarian theology" (Sanders 175).
Biblical and Theological Framework
Through the creation account, the Old Testament covenants, the Psalms, the
Gospel of John, the books of Luke/Acts, the Pauline epistles and the Book of Revelation,
the invitational nature of God is revealed in Scripture. These invitational actions ofGod
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reveal the invitational nature o/God. God's nature is to invite, so God acts by offering
humanity numerous opportunities to respond to his ongoing invitation. God's invitational
nature and corresponding action can be explained in a short discussion of the immanent
and economic Trinity.
Invitational Nature ofGod
In this section, I will discuss the various biblical evidences revealing the
invitational nature ofGod. In some ways, the entire writ of Scripture is a revelatory
account of God's invitational nature being played out in human history.
Invitation in the Creation Account. Since the beginning of time, God's
invitations to humanity are both diverse and innumerable. Whether to the first humans to
enter into the initial creative process, or to the Hebrew people to enter into covenant
relationship, or to all humanity to enter into the kingdom of God through God's own Son,
God constantly reveals a divine, invitational nature:
Then God said, "Let us make human being in our image, to be like us.
They will reign over the fish in the sea, the birds in the sky, the livestock,
all the wild animals on the earth, and the small animals that scurry along
the ground." (Gen. 1 :26)
The very wording of the creation account indicates God's nature to invite. In fact, the
writer (or writers) of Genesis distinguish between the more common Hebrew name for
God, Yahweh, and the more personal and plural name, Elohim. This concept is reinforced
over thirty times in the creation account,yet Elohim is the sole creator (Russell 34). God
the Father invites God the Son and God the Spirit to be involved in the making ofGod's
most prized creations: human beings (Adam in Hebrew). Genesis 2 gives the creation
account an even more personal characteristic as God forms "man" (2:7) from the very dirt
of the earth and breathes into the lifeless figure God's own breath, causing the man to
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become "a living person" (2:7). An ancient proverb proposes, "Like communes with
like." According to Wainwright, "The first meaning of humanity's being made in the
image of God is that God has made humanity sufficiently like himself for communion
between God and human beings to be possible" (16). An obvious desire or need exists for
communion and intimacy expressed simply in God's desire to create a being in God's
own image.
The intimacy is unveiled when people comprehend the Hebrew word for breath
used in Gen. 2:7 (HD: or yippah) is not the same word as is used for "spirit" (nil or ruach)
in Genesis 1 :2. Rather, God's own breath fills humanity, or simply, the breath of life. The
image of the Creator bending over the creation to blow into its lungs the very breath of
God cannot be missed as an intimate interlude in the midst of the creation account. The
language suggests God blew or puffed into the man as one might blow on embers to bring
forth fire: "So when this verse says God blew into man's nostrils the breath of life, it is
affirming that God made him alive by making him breathe" (Wenham 60). This is the
ultimate intimacy revealed in creation.
In his work End ofCreation, Jonathan Edwards sets forth his fundamental
principle of God's relationship to creation. According to Beldon C. Lane, Edwards
believed the following:
The human soul is the highest order of created being not because it is
"spiritual" whereas a tree is physical, but because the soul, relative to all
other created things, is both the most refined expression ofGod's self-
communication in creation and the being that is most capable of receiving
the communication of the knowledge and love of God by knowing and
loving God in retum. (66)
This truth further indicates God's issuance of invitation to humanity to be passionately
interested and vested in a relationship with God. As stated by Lane, Edwards believed the
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inherent value of the human soul lay not in the fact that it was spiritual as opposed to
physical but in its ability to respond to God's invitation of love by loving in retum. The
human soul, unlike the rest of creation was designed to reflect the "dynamic Trinitarian
nature ofGod" through its capacity to know and love God and respond to God's love
towards the human soul. Lane goes so far as to say, "Edwards's theology of creation
suggests that since creation is a product of the self-communication of God, then the way
Christians interact with creation is part of the worship and honor they give to God" (45).
That being said, could it also be said that simply living and breathing is interaction with
God?
Taking this line of thought a step further, if God is love (1 John 4:8), that is, if the
Trinity is the origin of self-giving love, then God must create not only a universe or
world to love but also a creation that has the capacity to retum God's love (Ward, 319).
The intention and fulfillment of God's love is for God to love and be loved in retum.
Keith Ward maintains that if God is indeed self-diffusive love, "it seems
reasonable to assert that some universe is a necessary expression of the divine love,
which will involve real relationship to what is other, sympathetic knowledge of the
feelings of others, and creative response to the acts of others" (321). Thus, because self-
giving love is God's essential nature, God must have someone or something to which this
love might be outpoured and, arguably, the reason God created human beings who
possess the ability to love in retum. God created humanity in order for God to have a
loving relationship with persons outside the Godhead.
The Genesis 2 creation account continues with God creating a garden called Eden
and filling it with trees that produced delicious fruit. Verse fifteen begins with God and
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the human on a stroll and the Creator showing off the creation to the human being. The
man was shown the trees and the fruit they bore and warned not to eat of the fruit of the
tree of the knowledge of good and evil. As they journeyed, God apparently identified in
the man a loneliness, a need for more physical intimacy than the Creator could offer his
creation: "It is not good for the man to be alone. I will make a helper who is just right for
him" (Gen. 2:18). The woman's arrival in the garden brought approval from Adam: "'At
last!' the man exclaimed. 'This one is bone from my bone, and flesh from my flesh! She
will be called 'woman,' because she was taken from 'man'" (Gen. 2:23). So the first man
enters begins a relationship with the first woman.
After Adam and the woman (she is not named Eve until after the couple is
actually expelled from the garden) ate of the forbidden fruit, God came walking in the
garden (Gen. 3:8). This verse demonstrates a desire on God's behalf to continue the
initial intimate relationship between God and human. In order to make God's presence
known, God apparently makes a noise in order to be heard by the man and the woman
(Gen. 3:8). A similarity between this walk and the walk God took with Adam exists in the
previous chapter; this time, however, God discovered something had gone terribly wrong.
Instead of a joyous welcome from the human beings, God encountered a frightened
Adam and the woman hiding from their Creator. The end result of humanity's sin and
God's reaction has filled hymnbooks with songs and poets with verse. The concept of the
fall or original sin has fueled the homiletic fires of evangelical preachers since Paul. The
premise of a judgmental God casting a sinful humanity out of the perfect world into a
fallen and broken one presents itself as a launching pad for many an orator. However, the
possibility exists that God's reaction to Adam and the woman's disobedience, rather than
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being vindictiveness pertaining to their disobedience, was heartbreak over their rejection
ofGod's invitation to be a part of the primal dance between God and human, Creator and
creation, between Father and child.
One might note that the serpent is the only one of the offending trio God directly
cursed. The woman was dealt the pain of child bearing and being mastered by her
husband (Gen. 3:16), and Adam was sentenced to "scratch a living" (3:17) from the earth,
having been cursed by God, all the days of his life until he returned, by his own death, to
the very earth from whence he originated (3:19). On another interesting note, the word
written to describe the woman's pain in childbirth is the same word used to describe
Adam's pain in his struggle to make a living (3:17) from the ground. Apparently, the
punishment for the man's and the woman's disobedience was equal in God's sight. While
God was obviously disappointed, or as previously suggested, heartbroken over
humanity's disobedience, God is never portrayed as being angry with the couple. Perhaps
this posture leaves open the door for God to issue yet more invitations for humanity to
rejoin the relationship.
Following this line of thought, John H. Sailhamer suggests the curse on the
serpent was part of God's plan for redeeming and blessing humankind:
In Genesis 1 , the writer shows that at the center of God's purpose in
creating human beings was his desire to bless them. Immediately after
creating them, God blessed them and said, "Be fruitful and multiply and
fill the land" (Gen 1 :28). Even after they were cast away from God's
protective care in the garden, God let it be known that this act of
disobedience would not thwart his plan for humanity's blessing: A future
"seed" would one day come and crush the head of the serpent (Gen 3:15).
Genesis 3:15 clearly indicates God's original intention for the human race
was blessing and that his continual concern for humanity remains the
same. (42)
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Even the apparent curse on Adam to spend his days toihng away in the dirt to produce
food for his family was not a curse on the work humans were destined to perform. Walter
Kaiser wrote the following:
Work . . . was never meant to be a strain or a curse. True, a curse was
connected (original emphasis) with labor after the fall in Genesis 3:17-19,
but it never was put on work itself. The curse was to be found in the pain,
frustration, and strain that now accompanied work. God's intention from
the very beginning was that people would fmd joy, fulfillment, and
blessing in the fact and consistency of work. (1 50)
Even though they are banished, Adam must have sensed some chance for continued hope
because he gave his wife the name Eve, meaning in Hebrew life. It seems an appropriate
moniker for the woman from whom all human life would come.
One of humanity's first actions after disobeying God was to sew clothes from fig
leaves (Gen. 3:7). Prior to this point, the humans apparently had no shame in their
nakedness and no reason for them to cover themselves or hide from God (Gen. 3:8)
because they saw themselves as part of the same social stratum as God (Belnap 52).
However, their sin separated them from God, at least in their minds, so they hid.
On the surface, humanity's fall from God's favor appears to usher in an era of
animosity between God and humans; God does, after all, expel the humans from the
Garden of Eden. However, a careful examination of the events immediately following
God's discovery of humanity's sin and subsequent shame shed light on a deeper
commitment of God towards humans than is often traditionally expressed. Upon
humanity's confession of sin and resulting expulsion from the Garden, God took personal
initiative in the expulsion from the garden by making for them their first set of clothes:
"And the Lord God made clothing from animal skins for Adam and his wife" (Gen.
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3:21). Were God not interested in further relations with Adam and Eve, God would not
have clothed them.
God's provision is in contrast with humanity's attempt to cover their shame, thus
separating themselves from God. God's actions demonstrate His desire to remain in
relationship with and provide for humanity. Belnap writes that "This new set of clothing
would have stood as a constant reminder of his presence with them and of his power to
bless them" (Belnap 56). Thus, God's clothing of Adam and Eve cannot be mistaken as
anything other than evidence of God's invitation to humanity to continue the relationship.
At the very least it is assurance that God still cared deeply for Adam and Eve.
The creation, however, is not connected to the Creator God in some merely
external manner; God is present with his grace in all creative activities because he loves
the created and is intimately connected to it (Jenkins 97). This intimate love is not
intended to be a one-way expression of God towards creation but an invitation for God's
creation to respond back in love.
St. Maximus the Confessor, one of the Greek fathers of the Christian faith, saw in
the created world evidence of the perichoresis of the Trinity, an intermingling and
interconnectedness between creation and Creator. Vema E. F. Harrison describes
Maximus' in the following way:
... a mutual interchange of energies, i.e., of the free and conscience
personal life and self-manifestation of all who participate in it. There is, in
other words, a radical giving of one's own being to God and to all other
persons, as far as is possible, and a receiving of theirs in retum. This
perichoresis of love is the created likeness and manifestation of the Holy
Trinity, and it ultimately extends though glorified angelic and human
persons to include all varieties of created beings in a co-inherence with
God and with each other. (65)
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Harrison believes this mutual indwelling indicates that Father, Son, and Holy Spirit give
to each other out of love for each other and creation and the desire to share that love and
have it returned:
Thus, in the etemal generation, the Father gives all that he is to the Son. In
retum, the Son gives all that he is to the Father, and the Holy Spirit, too, is
united to the other in mutual self-giving. This relationship among the
persons is an etemal rest in each other but also an etemal movement of
love though without change or process. (64)
Might this be a model for how God intends humanity to give themselves to God
in response to God's invitation?
This perichoretic relationship among Father, Son, and Holy Spirit and their
creation finds its origin in love�love for one another and love for the creation. That love
is generated and sent forth with hope and expectation of response. Thus, inherent in the
created order an invitation from the Trinity exists to receive and respond to that love
freely offered. The image of God as seen in humanity is the ability to love (Wainwright
29).
Old Testament covenantal invitations. Humanity was created with a profound
need to be engaged in a deep, intimate relationship with God. According to Wainwright,
"The biblical and traditional view of humanity made in the image of God expresses a
relationship" (16). He goes on the say that humanity cannot be separated from this
relationship and, in fact, would cease to exist were that the case. Adam and Eve sinned
and severed that intimacy but could not disconnect humanity's need for relationship with
God nor God's desire for relationship with humanity. God's transcendence in creation is
also found in the human/God, Creator/creature relationship. In order to facilitate
humanity's need and God's desire (at the same time as God's ultimate plan of salvation
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in Jesus Ciirist was being brought to fruition through the ages), God issued a series of
covenantal invitations to humanity.
Persons in biblical times understood covenants well and practiced them in daily
life before Yahweh issued the covenantal invitation to humans. Covenants were a daily
part of the business world and were practiced by certain biblical characters as evidenced
by the covenants recorded in the Old Testament. For example, Abraham and the
Philistine King Abimelech made a covenant concerning water rights for family and
livestock at a place Abraham named Beersheba (Gen. 21 :22-34), David and Jonathan
made covenant never to part friends even though David had been anointed King instead
of Jonathan (1 Sam. 18:3; 23:18), and Jacob and his father-in-law, Laban, established a
covenant to provide mutual protection for each other as well as for Jacob to protect
Laban' s daughters (Gen. 31 :43-53).
Ray Vander Laan states the following:
The fundamental difference between covenants and other agreements is
the relationship established between the covenant makers. Each party
made specific promises and could expect certain benefits (and penalties, if
the promises were broken) based on the terms of the covenant. But this
relationship went far beyond legal concepts. Covenanted parties viewed
each other as friends who were bound together permanently. Abraham's
covenant with Abimelech allowed these two very different men to live
peaceably in the same area (Gen 21 :34). The covenant between David and
Jonathan was one ofmutual loyalty and love (1 Sam 18:3). The legal
obligations of a covenant relationship were based on the friendship
established by the covenant itself To be in covenant was to be in
relationship, (emphasis original)
Thus, due to the relational aspect of the Old Testament-era covenant, God's invitational
nature is substantiated in the numerous Old Testament covenants Yahweh initiated with
the people of Israel. The rest of this section briefly outlines the major Old Testament
covenants and God's intent to share covenant beyond each person to all people.
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By some estimates, the pages of the Old Testament identify seven major
covenants offered by God to the people: the Noahic, the Abrahamic, the Mosaic, the
Levitical (or Priestly), the Deuteronomic, the Davidic, and the New (see Table 2.1).
Table 2.1. Thematic Progression of Israelite Covenants
Abrahamic Mosaic Priestly Deuteronomic Davidic New
E
in
Nation
Seed
Land
Blessing
(Spiritual)
Kingdom
Gen. 12:1-3;
15:1-21;
17:3-14; 22:
14-19
Nation
Land
Blessing
(spiritual &
material
Kingdom
Exod. 19-24
Blessing
(spiritual �fe
material)
Kingdom
Num. 25:10-
13; 1 Sam.
2:35; Ezek.
44:10-15;
Mai. 2:4
Nation
Blessing
(material)
Deut. 27-30
Nation
Seed
Land
Blessing
(material)
Kingdom
Nation
Blessing
(spiritual)
Kingdom
2 Sam. 7:8-16 Jer. 31:27-40
Source: Barrick. (170)
For the purposes of this paper, the Noahic, Abrahamic, Mosaic, Davidic, and New
covenants will be briefly addressed, as they are invitational in nature. The
Priestly/Levitical and Deuteronomic covenants are more directed towards adherence of
the Law and ceremonial practice.
Genesis tells the story of a world gone wrong: "The Lord observed the extent of
human wickedness on the earth, and he saw that everything they thought or imagined was
consistently and totally evil" (Gen. 6:5). God was so disgusted with the sinful condition
of the world that he decided to destroy all living creatures (6:7), except Noah and his
family who found favor with God (6:8). God sent a flood to destroy all life on earth.
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After God sent the flood to wipe sinful humanity from the face of the earth (Gen.
6:9-8:22), God established a covenant with Noah and his sons, promising never again to
destroy all living things on earth. This promise is known as the "covenant of seed time
and harvest" referring to God's promise to Noah in Genesis 8:22: "While the earth
remains, seedtime and harvest, cold and heat, summer and winter, day and night, shall not
cease" (ESV). The account continues with God confirming the covenant again (Gen. 9:8-
11) and then offering Noah and his descendants, now the only humans on the earth and,
therefore, all of humanity, the sign of a rainbow in the heavens whenever rain clouds
appeared: "When I send clouds over the earth, the rainbow will appear in the clouds, and
I will remember my covenant with you and with all living creatures. Never again will the
floodwaters destroy all life" (Gen. 9:14-15). Once again God reaches out with invitation.
God obviously had a change of heart towards humanity following the flood and
Noah's subsequent sacrificial offering. Basically, God found Noah's sacrifice and the
aroma it produced pleasing (Gen. 8:21). It was so pleasing that God was moved to render
null and void the curse of the flood and revert to an earlier scene in biblical history.
Wenham states the following:
The second half of the flood narrative consistently reverses the action of the first
half But in this final scene we have God's own public change of heart expressed.
The slate is wiped clean; man is given a fresh start. The commands given at
creation are renewed (188).
Thus the covenant between Creator and creation was reestablished.
The next major covenant between God and Abram. The preamble to the covenant
begins in Genesis 12. When God initially called to Abram (Gen. 12:1), readers know
almost nothing of Abram, save his family lineage recorded in Genesis 1 1 :27-32.
Obviously, God knows something of Abram's character (Gen. 15:6) and nature as God
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calls him to take his family and move to a place that God will eventually make known to
him (Gen. 12:1). Until this point in timeAbram, though perhaps ethical and honest and of
good heart, is "thoroughly pagan" (Walvoord and Zuck 46). By this recognition, scholars
know the offer of relationship is one-sided with God as the initiator and sustainer of the
covenant, thus, once again, exhibiting the invitational nature of God.
The actual establishment of the Abrahamic covenant is recorded in Genesis 15:18:
"So the LORD made a covenant with Abram that day and said, i have given this land to
your descendants, all the way from the border of Egypt to the great Euphrates River....'"
Preceding the actual promise of the covenant, God initiated a sacrificial ritual with
Abram using particular animals and birds as offerings. Perhaps this ritual is where the
expression cut a covenant began as Abram was instructed to cut the animals in half
except for the birds. The reason for the severing is understood as evening began to fall.
Genesis states, "After the sun went down and darkness fell, Abram saw a smoking firepot
and a flaming torch pass between the halves of the carcasses" ( 15:17). After establishing
the sacrificial procedure, God then offered Abram the promise of verse eighteen..
While many commentators try to make a parallel comparison between this initial
Abrahamic covenant and the subsequent Sinaitic (or Mosaic) and Deuteronomic
covenants, this initial covenant between God and Abram stands alone. In stark contrast to
the latter covenants, this offer has no reciprocal arrangement on the side of the receiver.
In both the Sinaitic and Deuteronomic covenants, an actionable or behavioral standard
exists to which the people being offered the covenant must adhere. This type of
agreement was common in that era between a conquering nation and the vassal state. The
covenant offered to Abram is different; it is a promissory oath made by God alone with
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no prerequisite or subsequent behavioral constraint (Wenham 333). The nearest parallel
to this form is the royal land grant made by kings to loyal servants. These grants of land
were typically made to a man and his descendants in perpetuity. In form and content they
thus run in parallel to the patriarchal promises made by God to Abram (Weinfeld and
Loewenstamm 1 84-203).
Before entering a discussion of the Mosaic Covenant, a brief comparison between
the Covenant offered by God to people and the traditional secular treaty of the day is
necessary. Sama states the following:
Generally speaking, the extraordinary nature of Israel's new relationship
with Yahweh presupposed the writing of a document whose genre derived
from the ancient Near Eastern vassal treaty, whose similarities and
differences with the Mosaic Covenant indicate the latter displays an
originality and independence that transforms it into a wholly new creation.
(emphasis original 1 36)
At the same time, the Mosaic covenant's innovations, "as well as those found in both the
apodictic and casuistic pericopae, render it a unique and preparatory document for
Yahweh's dealings with his people" (273; see Table 2.2). While certain covenants existed
before the Mosaic Covenant, Yahweh offered Israel a relational agreement rather than
simply a business arrangement.
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Table 2.2. Comparison ofAncient Near East Treaties/Mosaic Covenant
Ancient Near East Treaties
Was between overlord and vassal
Contained a historical prologue justifying the reason
for the treaty
Focused on external issues between vassal and
overlord
Are essentially time-bound; their power depended
upon the overlord's power
The king/State served as the source of the authority.
Obedience -was driven from the outside� coercive
power of the government
Breach of the treaty played out betw een overlord
and vassal�two main participants in the treaty
Written format indicated the king's idealized sense
of responsibility for the people
The written form of the treaty implied the need for a
specialist in litigation
Contain fewer motivational clauses that yield a civil
emphasis
Contain multiple punishments for single infractions
Reflect a correspondence between social classes
and the types of punishment meted out�more
brutal punishments were imposed for the theft or
destruction of property (usually owned by the upper
class)
Source: Bailey.
Mosaic Covenant
Was between God and people
Resided in a narrative context setting the stage for
the subsequent history and interpretation of the rest
ofScriptures (both Old and New Testaments).
Centered on interpersonal relationships of
individuals
Are essentially timeless; the apodictic and casuistic
formulations were unaffected by changing political
conditions
King/state subservient to treaty, mediated by Moses,
but authored by God, the source of its authority
Obedience driven from the inside� reflected
absolute values, rules, or norms of deity's will upon
the inner person (e.g., the commandment against
covetousness)
Breach of covenant played out betiveen Yahweh
and his people as a collective, corporate entity�
individual violators were harmed but society also
affected
Oralformat preceded written, indicating people 's
responsibility to obey once precepts were heard
Oralform preceded the written, making Torah
spiritual/moral discipline for each individual,
eliminating needfor specialists in litigation
Contains more motivational clauses which yield a
historical, religious/ethical sense
Avoids multiple punishments
Reflect no such relationships�the death penalty
imposed for the violation of certain religious norms
and the taking of a human life, but never for the
theft or destruction of property
Additionally, the Mosaic Covenant, as opposed to other treaties discovered in the
Ancient Near East, "exhibited an altemating structure of 'narrative-law-narrative-law-
narrative-law-narrative-law', which continued down to the Tabemacle instructions of
[Exodus] chapter 35" (Fretheimsee Table 2.3). Thus, while God uses current cultural
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traditions such as covenants to invite, he declares the covenant between the Hebrews and
their God different from the prevailing cuhural norms.
Table 2.3. Narrative and Law
Narrative Law
The covenant proposed, 19:1-25
The people react, 20:18-21
Ratification of the covenant. 24: 1 - 1 8
False worship�rebellion and renewal, 23:1-
34:35
The commandments articulated, 20:1-17
The Book of the covenant, 20:22-23:33
Tabemacle instructions, 25:1-31:18
True worship�construction of the Tabernacle,
35:1-40:38
Source: Fretheim
The Mosaic covenant, as opposed to the Abrahamic covenant, does contain the
reciprocal agreement. In other words, in this covenant, Yahweh requires certain behaviors
and prohibits others as is evidenced in Exodus 19:5: "Now if you will obey me and keep
my covenant, you will be my own special treasure from among all the peoples on earth;
for all the earth belongs to me." The "if you will" and "you will be" statements declared
by God are important. Even though definite imperatives exist, the covenant was still
established and offered by God to the people. Once again, God offered or invited the
people into a relationship with God.
The Davidic covenant does not follow the traditional covenantal invitations from
God to his people (Gordon 71). At least two reasons exist for this difference. First God
spoke through Nathan the prophet on the occasion of David desiring to build for God a
house, a temple. David, logically, desired to build for God a place of dwelling. After all,
David could claim almost immeasurable accomplishments in his reign; no reason existed
to believe God would desire the king to honor God with a temple. By this time in his
kingship, David had reunited the northern and southern kingdoms (2 Sam. 5:3) and
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accomplished countless military victories while vanquishing legions of opponents in the
process. Through military victory over the Jebusites, David established Jerusalem as the
seat of govemment by building himself a palace and calling Jerusalem the City of David
(2 Sam. 5:9). David also returned the Ark of the Covenant (Mosaic) to Jerusalem after its
long sojourn, first with the Philistines, then with the house of Abinadab in Baalah of
Judah and finally (after a previously disastrous attempt) with Obed Edom (2 Sam. 6).
God did not desire a home buih by David (2 Sam. 5:7).
Second, apparently no official ratification process for the establishment of this
covenant existed. In previous covenantal invitations, save the initial Abrahamic covenant,
Yahweh offered a conditional covenant requiring a reciprocal ratification process to
accompany the people's adherence to the covenant. In this covenant no such agreement
exists. In fact, according to A. W. Pink:
It is true we have no formal account of any sacrifices being offered in
connection with it, no express figurative ratification of it, such as we find
attending every similar transaction ofwhich mention is made in Scripture.
But the silence observed on this point is no proof that no such formality
took place. The legitimate inference rather is that those observances were
so customary on such occasions, and were so well understood, as to make
any specific allusion to them here quite unnecessary. However, that it was
a true covenant is evident from the distinct and frequent mention of it
under this very designation in other passages (Pink, 213).
Arguments to the contrary, therefor, prove futile.
King David referred to the agreement as a compulsory covenant between him and
God: "Is it not my family God has chosen? Yes, he has made an everlasting covenant
with me. His agreement is arranged and guaranteed in every detail. He will ensure my
safety and success" (2 Sam. 23:5). David's use ofwords "arranged and guaranteed"
indicated his understanding of a binding agreement.
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The offer or invitation to covenant from God to David is recorded in 2 Samuel 7.
After a rebuke (albeit a somewhat soft rebuke in light of other Divine rebukes) from God
and God's negative response to David's offer to erect for God a sanctuary or temple, God
changed direction and began a reminder in regards to God's initiatives towards David.
From shepherd's staff to king's scepter, David was reminded of God's ability to raise up
leaders and tear down enemies, to provide protection and to present David illustrious to
all generations: "I have been with you wherever you have gone, and I have destroyed all
your enemies before your eyes. Now I will make your name as famous as anyone who
has ever lived on the earth!" (2 Sam. 7:9). Thus begins the promise of the Davidic
Covenant.
Finally the covenant was offered:
Furthermore, the Lord declares that he will make a house for you�a
dynasty of kings! For when you die and are buried with your ancestors, I
will raise up one of your descendants, your own offspring, and I will make
his kingdom strong....
Your house and your kingdom will continue before me for all time,
and your throne will be secure forever. (2 Sam. 7:1 1-12, 16)
This covenant, unlike others, is, according to Yahweh, irrevocable. In essence, this
covenant is the beginning of the Messianic covenant (Gordon 78), the ultimate invitation
from God to people.
The bridge from the Old Testament covenant to the New Covenant is undoubtedly
Jeremiah 31:31-34:
"The day is coming," says the Lord, "when I will make a new covenant
with the people of Israel and Judah. This covenant will not be like the one
I made with their ancestors when I took them by the hand and brought
them out of the land of Egypt. They broke that covenant, though I loved
them as a husband loves his wife," says the Lord. "But this is the new
covenant I will make with the people of Israel on that day," says the Lord.
"I will put my instructions deep within them, and I will write them on their
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hearts. I will be their God, and they will be my people. And they will not
need to teach their neighbors, nor will they need to teach their relatives.
saying, 'You should know the Lord.' For everyone, from the least to the
greatest, will know me already," says the Lord. "And I will forgive their
wickedness, and 1 will never again remember their sins."
Notice the personal tenor of this New Covenant.
The nature of a covenant is to promote relationship (Vander Laan). The
relationship indicates the offer or invitation to friendship or, at the very least, an intended
friendship or even deeper fellowship. Through God's prophet Jeremiah, God offered the
ultimate of invitation: fellowship with him. While not renouncing the former covenants
(in fact, this New Covenant would be a further ratification of the older covenants), God
intended this new fellowship with human beings to be more intimate and binding than the
previous. While older covenants were spoken by prophets between God and the people,
this new covenant would be between God and each individual, "I will put my instructions
deep within them, and I will write them on their hearts. I will be their God, and they will
be my people" (Jer. 31 :33). Once again, the intimate character of the New Covenant is
revealed.
The fact that the phrase new covenant is used only here in the entire Old
Testament indicates the importance of the passage and the promise/covenant. The integral
piece of this new covenant is the new thing God planned for the people. The prophet
intimates God's desire to move beyond the covenant[s] of the past (Jer. 31 :32), which
were broken by the people, and on to this new invitation. Instead ofwriting this covenant
on tablets of stone, it was written on the hearts of the people. This writing of the
instructions ofGod on the hearts of the people was more than simply a way for the
people to remember the words of God. It was more than a guarantee of obedience to law
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and adherence to covenant. This wholehearted familiarity was an avenue to transcendent
mtimacy between Creator and created, between heavenly father and earthly children.
Larry Shelton states the following:
This new covenant hope is the assurance of salvation that is based in the
covenant faithfulness {hesed) of Yahweh's unmerited mercy. God
promises those who are under the sentence of death his justification that
removes their guih and opens up a new life by his mercy. This promise of
justification opens the way to the eschatological hope that is the theme of
the prophetic promises. (76)
Additionally, this new covenant was one in which intimacy between Creator and
created was the norm rather than the exception. In this impassioned passage, God
foretells the detail:
"And they will not need to teach their neighbors, nor will they need to
teach their relatives, saying, 'You should know the Lord.' For everyone,
from the least to the greatest, will know me already," says the Lord. "And
I will forgive their wickedness, and 1 will never again remember their
sins." (Jer. 31:34)
The word commonly translated know seen here in verse thirty-four has a Hebrew origin
dating back to the Garden of Eden. After Adam and Eve had broken covenant with God
and partaken of the fruit of the Tree of Knowledge and Life, they were sent away from
the garden to begin a life on their own. God clothed them and sent them forth. As would
any young couple, Adam and Eve had marital relations and started a family. Genesis 4:1
states, "Now Adam had sexual relations with his wife. Eve, and she became pregnanf
(NLT). The phrase "had sexual relations" is rendered in other translations as the word
knew. Another version reads: "Now Adam knew Eve his wife, and she conceived and
bore Cain..." (ESV). The word knew in the Hebrew language is the ^ord yada or vmv-
dah (Strongs 3045). Significantly, the know of Jeremiah 3 1 :34 is the same Hebrew word
yada (Wright 194). The relationship between humanity and Yahweh in this new covenant
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was unprecedented and breathtalcing. The depth of the mysterious intimacy between
husband and wife is the invitation offered by God to humanity in this new covenant.
The record of the covenants of the Old Testament stand as evidence of God's
desire to build a relationship with human beings and to have a people called by God's
name. The covenants served as the invitational method by which God offered humans the
opportunity to live in relationship with God. Though humanity time and again broke
covenant with God, God continually offered newer covenants and issued more invitations
for humanity to enter into a meaningful, binding relationship with God. Thus, the
covenantal history of God and humanity serves as record of God's invitation for people to
belong to him and for God to belong to people.
Invitation in the Psalms. The Psalms are filled with what commentators refer to
as Messianic prophecy. Since Jesus walked the earth, the Psalter has been searched,
quoted, and read in reference to Jesus. In regards to Messiah, these verses from the
Psalms have been mentioned: "The LORD said to me, 'You are my son. Today I have
become your Father'" (2:7), "Even my best friend, the one I trusted completely, the one
who shared my food, has turned against me" (41 :9), "They have pierced my hands and
feet" (22:16), "But instead ... they offer me sour wine for my thirst" (69:21), "They
divide my garments among themselves and throw dice for my clothing" (22:18), "For the
Lord protects the bones of the righteous; not one of them is broken!" (34:20), "For you
will not leave my soul among the dead or allow your holy one to rot in the grave"
(16:10). "The stone that the builders rejected has now become the comerstone" (1 1 8:22),
"May the king's name endure forever; may it continue as long as the sun shines. May all
nations be blessed through him and bring him praise" (72:17).
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If taken individually, one might dismiss the Messianic claim, but so many
references, taken in total, surely point to Messianic prophecy. In the words ofAlexander
Francis Kirkpatrick, the particulars "were so moulded by the Spirit ofGod as to prefigure
... Christ even in circumstantial detail" (Ixxvi). Other scholars state, "This messianic
significance in the Psalms may not have been understood by the psalmists, nor those who
heard them, but it was in the mind of the Spirit who inspired them" (Tesh and Zom). The
sheer volume of" these Messianic claims should be taken as prophetic.
The Psalms have been referred to as the prayer book of Jesus. In fact, Bonhoeffer
referred to the Psalter as the prayer book of Jesus "in the truest sense of the word"
(Bonhoeffer and Doberstein 440). Jesus referred to the Psalms in his teachings and drew
from the Psalter while delivering the Sermon on the Mount recorded in Matthew 5. The
Psalms overflow with prayers and pleadings, imploring God's people to come to God, to
retum to God, to worship God, to pray to God, to trust God, and to love God. Jesus
quoted from the Psalms more than any other Old Testament reference (Waltner 24).
In recognizing Augustine's appreciation for the Christology of the Psalter, Jason
Byasee offers the following:
Christian life is nothing other than a lived-out response to the psalms. The
psalms offer Augustine a detailed anatomy of salvation, a medicine for
anything that ails any person, a trade route for the divine commerce of
salvation for sin. Just so, their chanting is central to salvation itself
Christian life for Augustine is a continual effort to make christological
sense of the words we have just offered to God in praise. (2717)
To attempt a reasonable examination of the invitational nature of God without including
the Psalms would be derelict.
The Psalms may be divided into five separate chapters or books: (1) Psalms 1-41,
(2) Psalms 42-72, (3) Psalms 73-89, (3) Psalms 90-106, and (5) Psalms 107-150. Within
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these five books of Psalms are contained three basic categories: Psalms of Praise, Psalms
of Lament, and Psalms of Thanksgiving. For the purpose of identifying the invitational
nature of God in the Psalms, three psalms, one from each of the aforementioned
categories, will be investigated.
Comments on only the first three verses of Psalm 40 will allow focus on those
reflecting the invitational nature of God:
I waited patiently for the Lord to help me,
and he turned to me and heard my cry.
He lifted me out of the pit of despair,
out of the mud and the mire.
He set my feet on solid ground
and steadied me as I walked along.
He has given me a new song to sing,
a hymn of praise to our God.
Many will see what he has done and be amazed.
They will put their trust in the Lord. (Psalm 40:1-3)
Readers do not know what life event[s] caused the psalmist to find himself in the "pit of
despair" (40:2), no doubt a certain merciless episode (or episodes) of life got his attention
and caused him to realize his need for God. Psalm 40 begins, as do many psalms, with the
author waiting for God to act and then celebrating the corresponding action of God. The
troubled author being lifted from less than desirable circumstance, being set on solid (i.e.,
safe, protected) ground and having the steady hand ofGod guide his next steps should not
be revolutionary to those familiar with the psalter. However, verse three brings a different
perspective to this psalm.
In much of the psalter, the psalmist encourages the hearers/worshippers to sing a
"new song" to the Lord (33:3; 96:1; 98:1; 144:9; 149:1).I In other places the invitation is
simply to "sing to the Lord" (30:4; 95:1; 96:1; 96:2; 104:33; 149:1). In all of these
Psalms, the people are implored to sing to God in response to God's goodness (13:4), or
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God's unfailing love (33:3), or God's wonderful deeds (98:1). However, in Psalm 40:3
the psalmist is given a new song by God: "And he put a new song into my mouth, a hymn
of praise to our God" (Craigie). The difference is obvious. In all other psalms, the song is
in response to an action or character trait or nature of God. In Psalm 40:3, the song is
given as a gift from God to the psalmist in response to the psalmist's patience in waiting
for God to act.
Upon observing the goodness and faithfulness of God exhibited in the rescue of
the psalmist, those witnessing the extraction from the pit will place their faith in the
psalmist's God. By hearing the psalmist's cry (40:1), by rescuing the psalmist from the
pit (40:2), by securing and steadying his "walk" (40:2), and by placing a new song to be
sung in the psalmist's mouth (40:3), God brings positive attention to the incident, thus
inviting others to discover his attentive, liberating, melodious presence for themselves.
This prophetic word precedes but resonates the essence of Jesus' words of John 17:21 .
The parallel of others coming to know God due to the intimacy of the relationship
between God and his people is undeniable. This truth is yet more evidence of the
invitational nature of God displayed in the Psalms.
Perhaps the most familiar of the Lament Psalms is David's post-Bathsheba/Uriah
the Hittite confessional. Psalm 51. David's guih is implicit; he never denied it. He never
tried to excuse his sin or cover up his actions; he faced God honestly and openly. He
begins, therefore, with a cry for mercy, an impassioned plea for forgiveness, appealing to
God's grace, compassion, and love for absolution for his depravity. As he emphatically
confesses his own understanding of the severity of his transgressions against his Holy
God, David's request for clemency crescendos:
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For I recognize my rebellion; it haunts me day and night. Against you, and you
alone, have I sinned; 1 have done what is evil in your sight. You will be proved
right in what you say, and your judgment against me is just. (51 :3-4)
Stephen J. Lennox states the following:
David's request for renewal continues with a promise to testify to God's
deliverance (51:13-17). He will use his restoration (51:12) to help restore
others (51:13; approximating the word play in Hebrew). If preserved from
the consequences of bloodshed, David will sing the praises ofGod's
righteousness with lips released from a guilt-induced silence (51:14-15).
(Lennox)
Interestingly, David's lament also brings forth a song of its own:
Restore to me the joy of your salvation, and make me willing to obey you. Then 1
will teach your ways to rebels, and they will retum to you. Forgive me for
shedding blood, O God who saves; then I will joyfully sing of your forgiveness.
(51:12-14)
David seems to cry, "Restore me and I will teach, forgive me and I will sing." He
believed the resuh of his sharing God's act of personal restoration with the rebels would
encourage them to retum to God. David obviously trusted in God's ability and
willingness to forgive. He also understood the appeal his own redemption would have to
the rebels with whom he wished to share. While not overt, the implication is that David's
forgiving, restoring God would welcome home the rebels as David himself expected to be
welcomed home.
Additionally, David mminates on the appropriate sacrifice to offer in response to
God's mercy and grace: "You do not desire a sacrifice, or I would offer one. You do not
want a bumt offering. The sacrifice you desire is a broken spirit. You will not reject a
broken and repentant heart, O God" (51:16-17). Apparently David's sin ofmurder cannot
be forgiven by animal sacrifice. According to Numbers 35:30-34, only the murderer's
own blood spilt would provide a remedy (Tate). Neither the offering consumed by the
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mouths of the congregation (sacrifice) nor the offering consumed by the flames of the
altar fires (bumt offerings) would satisfy God at this point. God only accepts a spirit
"broken into pieces" and a contrite or "crushed" heart. In other words, "The sacrifice that
God demands is a sacrifice ofman's self-will and self-importance; in other words, it is
the surrender ofman's own self to God" (Weiser 410 see also Rom 12:1 ; Tate).
That David understands God will accept his own remorse and subsequent
repentance is indication of past experience with God's forgiveness. IfDavid expected to
be forgiven, he must either have had occasion to encounter God's forgiveness personally
or God's forgiveness was so well known amongst David's people that it was presumed.
Either way, it is an indication of God's inviting sinners to receive forgiveness and grace
(Rom. 5:20-21).
One of the most endearing of Psalms, perhaps second only to Psalm 23 is Psalm
150:
Praise the LORD!
Praise God in his sanctuary;
praise him in his mighty heaven!
Praise him for his mighty works;
praise his unequaled greatness!
Praise him with a blast of the ram's horn;
praise him with the lyre and harp!
Praise him with the tambourine and dancing;
praise him with strings and flutes!
Praise him with a clash of cymbals;
praise him with loud clanging cymbals.
Let everything that breathes sing praises to the LORD!
Praise the LORD!
The entire Psalm is a song of invitation for God's people to join in exuberant praise and
worship ofGod. Fittingly, the book named praise ends in praise. Every instrument, every
movement, every voice, every living being is summoned to praise God: "The exhortation
Harris 48
to praise God is found three times in verse one and two times in each of the other five
verses" (Gingrich). The Psalm answers the following points: 1) where God should be
praised, (2) why God should be praised, (3) how God should be praised, and, perhaps
most importantly. (4) who should praise the Almighty (Allen).
The following is a reciprocal answer to these questions. Whether the sanctuary is
the literal temple setting or the whole earth is immaterial as is whether or not the heavens
are the actual final dwelling place about which Jesus teaches in John 14:2. The point is
that God is to be praised in every place in the universe. God should be praised for what
God has done and for who God is (Gingrich). God is first praised for what he has done:
mighty deeds. A literal translation would render 2a: "Praise him for his abundant
greatness." Notice the plethora of instruments included in this list: a ram's horn, lyre,
harp, tambourines, flutes, strings, and even loud clashing cymbals, a list, perhaps, of all
the instruments of the day employed in music making in praise ofGod.
The one noninstrumental ingredient in this musical mix is dancing. Dancing is
suggested in the midst of listing the instruments sounding God's praise. The psalmist
seems to imagine all the instrumentalists swelling the music to crescendo and cannot
keep his own feet still. The music and majesty of the moment seem to sweep the author
into a divine dance of praise. Finally, I turn to Lennox:
The call extends to everything that has breath (150:6a). With this
concluding invitation, "the Psalmist sums up the aspiration and aim of
Israel's mission and the purpose of its existence as God's appointed
messenger to mankind." From Israel's hymnal we have leamed why God
deserves our worship. Now we have heard the summons to praise. The
time has come to add our own voices to the timeless song. (49)
The psalter ends with a universal invitation for every living, breathing creature on the
planet to lift praises to their Creator.
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The Invitational Nature of Jesus' Earthly Ministry
The inclusivity of his invitation. From the moment Jesus invited two of John the
Baptist's disciples to "come and see" (John 1 :39), he exuded a contagious invitational
nature. It was so contagious that Andrew, one of the disciples who followed Jesus, felt
compelled to go find his brother, Simon Peter, so that Simon might "come and see" the
one they considered to be Messiah (John 1 :40-41).
This invitational nature of Jesus was evident throughout Jesus" earthly ministry.
From the fishers along the Sea of Galilee (Matt. 4:19, 21), to the world's weary and
heavy laden (Matt. 1 1 :28), to society's smallest ones (Mark 10:14), to persons in need of
physical healing (Mark 3:3; 10:49), to persons in need of spiritual and emotional healing
(Mark 5:8), to the ready and to the reticent (Luke 9:59), to the tax collector stuck up a
tree (Luke 19:5), to the dead, (John 1 1 :43), to the disconsolate, postresurrection disciples
(John 21:12), Jesus said "Come."
Jesus' inclusive invitational nature first raised the ire of the religious leaders of
his day. When they saw him eating with a cadre of tax collectors and other sinners at
Matthew's dinner party (Mark 2:1 5), the Pharisees were beside themselves: "Why does
he eat with such scum?" (Mark 2:16b), they asked. By their reaction, it was not the first
time they had observed Jesus including people outside their immediate religious
assemblages. Apparently, Jesus made a habit of inviting the outcasts into his presence
(Tatamic 287). His reaction to them and reputation with them made them feel welcome
and valued. According to Matthew, "News about him spread as far as Syria, and people
soon began bringing to him all who were sick. And whatever their sickness or disease, or
if they were demon possessed or epileptic or paralyzed�he healed them all" (Matt.
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4:24). To the first century Jew, the persons Jesus healed ( i.e., the demon possessed, the
epileptic, the paralyzed) were the outcast, the marginalized, and not deserving of such
hands-on attention from the Messiah. Nonetheless, time after time, Jesus is depicted as
welcoming, associating with, and valuing these very persons.
As he healed and preached and taught, Jesus kept his mission clear: welcoming all
into the kingdom of God (Holmen and Porter 2771). The Gospel ofMatthew states that
"Jesus traveled throughout the region ofGalilee, teaching in the synagogues and
announcing the Good News about the Kingdom" (4:23). He encouraged his followers to
seek kingdom values above all worldly wealth and pleasures (Matt. 6:33), that kingdom
dwellers were greater even than John the Baptist (Matt. 11:11), and that the kingdom of
God knows no racial or geographical boundaries (Luke 13:29).
One of the best examples of Jesus' invitational nature is the parable of the soils
and sower. The parable is included in all three synoptic Gospels, indicating the
significance of its meaning to the Gospel writers. One day Jesus told a to a large crowd
that had gathered to hear him:
"A farmer went out to plant his seed. As he scattered it across his field,
some seed fell on a footpath, where it was stepped on, and the birds ate it.
Other seed fell among rocks. It began to grow, but the plant soon wilted
and died for lack ofmoisture. Other seed fell among thorns that grew up
with it and choked out the tender plants. Still other seed fell on fertile soil.
This seed grew and produced a crop that was a hundred times as much as
had been planted!" When he had said this, he called out, "Anyone with
ears to hear should listen and understand." (Luke 8:4-8)
When explaining the parable, Jesus was clear: "The seed is God's word." (Luke 4:1 1)
Jesus does not say "seeds" were scattered; instead, he chose the singular word seed (Luke
8:1 1). While the different soils represent different kinds of persons and attitudes (i.e.,
busy, distracted, shallow, and receptive; Luke 8:12-15), the seed represents the Word of
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God. The indication of the invitational nature of Jesus" ministry is highlighted by this
declaration.
For the first century Jewish person, God's Word was reserved for only Jewish
ears. As mentioned previously, this fact is evidenced by the attitudes of the religious
leaders. Pharisees and Sadducees would certainly have never befriended non-Jewish
persons, much less thought them worthy of receiving the Word of God. However, here in
this thrice-recorded parable, Jesus proclaimed that this farmer-God scattered the Word
with sheer abandon. Seed falls on rocky soil and pathway and thomy ground. All
represent unwilling, if not undeserving recipients of the Divine utterance. This parable
was completely averse to the Jewish mind-set of the day. In their view, this generous
sowing negated or at least diluted the idea of God having only one chosen people and
threw open the doors to God"s kingdom to all who would respond to the careless casting
about ofGod"s word. Sharing God's word with gentiles was, to them, preposterous and
dangerous. No wonder the religious hierarchy sought to have Jesus killed.
Gospel of John, Chapters 13-17. John reveal 13-17 Jesus" desire to prepare the
disciples for his earthly departure. If readers are to grasp fully this invitational nature of
the Gospel message, then they must spend time in these chapters discovering what was
and is important to Jesus. This passage has been referred to as a most "vital body of
teaching essential to their [the disciples'] lives and ministries" (Dongell). Time spent
discovering and studying Jesus' words is crucial to the lives and ministries of today's
Jesus followers. Jesus emphasized prayer, outreach, caring for each other, caring for the
world, the relationships between Father and Son, Son and followers, and therefore
between God and humanity. By examining Jesus' words to his disciples at this juncture in
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their relationship, it is possible to understand better Jesus" thoughts and emotions and
vision for his followers.
Human beings need relationships with each other. God created humanity this way
(Gen 2:18). Part of an invitational nature is an understanding that God desires humans to
be in relationship with one another as well as with God. In God's economy, this
perichoretic relationship must come before the call to make disciples. In other words, one
must experience and embody an invitational nature through relationships with God and
humans before endeavoring to share the same with others. In John thirteen, Jesus began
to prepare his disciples for his own absence. In doing so, he told his disciples he was
leaving them a new commandment�^to love one another: "So now I am giving you a new
commandment: Love each other. Just as I have loved you, you should love each other.
Your love for one another will prove to the world that you are my disciples" (John 13:34-
35). Notice Jesus did not tell his followers to go love others. The new commandment has
to do with loving one another. Jesus understood the loving relationships among his
disciples had to be in place before they could be sent to make disciples of all nations.
The fact that Jesus named this imperative a "new commandment" should not be
lost. In the encounter with an "expert on religious law" (Matt. 22:25), Jesus answered the
Pharisee's challenge by saying,"'You must love the Lord your God with all your heart,
all your soul, and all your mind.' This is the first and greatest commandmenf (Matt.
22:37-38). However, Jesus was not finished with his answer: "A second is equally
important: 'Love your neighbor as yourself The entire law and all the demands of the
prophets are based on these two commandments" (22:39-40). When read in light of John
13, the new commandment ofMatthew's record of Jesus' emphasis on loving neighbor
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as self being as important as the first and greatest commandment, it iUumines the
significance of the placement of the new commandment in these last words of Jesus to his
disciples.
Jesus told the disciples to love one another, not to love the world around them.
Obviously, loving the world is the end goal of any church and primary goal of embodying
an invitational nature, but a proper foundation must first be laid. Therefore, it is true that
"Such a community ofChristly love will be a revelation to the world of the reality of
Christ's redemption, a witness to the presence and power of the kingdom of God in the
midst of the world (v 35, cf 17:21, 23)" (Beasley-Murray,\). In other words, seeing the
love of Jesus being lived out in the lives of his followers will draw others, presumably
nonfol lowers, to Jesus, thus giving the church an opportunity to share the love of Jesus
with them.
Jesus began this most important teaching with this new commandment to
emphasize the need for fellowship. Most churches offer numerous fellowship
opportunities through small groups, Bible studies, and various gatherings based on
interest, age, and affinity. These gatherings offer opportunities for persons to deepen
friendships, acclimate to the church, and come to know new friends. Believers getting to
know each other, becoming close as fellow Jesus followers, and eventually truly loving
each other are, according to Jesus, first steps in being consistent with Jesus' plans for his
church.
In the next chapter of John's Gospel, Jesus continued the work of preparing his
disciples for his earthly departure. In the first few verses of chapter 14, Jesus tells the
disciples of a place ("my father's house" 14:1) he would go to prepare for them so they
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may one day join him there. Jesus perceived the need to assure the disciples that the
relationship they had at that current time would change but endure even in his absence.
Jesus reassured the disciples, "When everything is ready, I will come and get you, so that
you will always be with me where I am" (14:3). This verse is strong evidence of the
intimate relationship Jesus had, and wished to continue, with the disciples. In this same
chapter, Jesus went on to promise the coming of the Holy Spirit "who will never leave
you" (14:16). In his Wesleyan commentary Joseph Dongell asserts the following:
So effectively would the Spirit represent the Father and Son, and so
wonderfully would the Spirit mediate their presence to believers, that
Jesus could express the result in the imagery of travel in two directions:
believers would travel to live in the Father's house (14:2), and Father and
Son would travel to make their home in believers (14:23).
Exhibiting his concern for the disciples in his absence, Jesus named the Holy Spirit the
Advocate or Counselor (see also 14:26; 15:26; 16:7).
Every church should be responsive to the infilling of the Holy Spirit. However,
too often the mission and ministry of the church is delegated to a group of high-energy
persons who equate frenetic activity with ministry and mission. High energy and drive
are laudable characteristics for any church (or church member), but the energy and drive
must be Holy Spirit-empowered or ministry becomes a to-do list for the membership.
Jesus continued teaching the disciples by saying, "But when the Father sends the
Advocate as my representative�that is, the Holy Spirit�he will teach you everything
and will remind you of everything 1 have told you" (14:26). Even the most well-meaning,
dedicated church needs to be reminded constantly of Jesus' intended ministry for the
church. Planning missions and ministry under the leadership of the Holy Spirit follows
Jesus' teaching the disciples to listen and discern the Spirit's guidance.
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Along with what Jesus would have his disciples do they must also take into
account the ministry Jesus would not have them do. Rather than provide a list of rules
and regulations in some Pharisaic exercise, disciples should gain knowledge of how to
discern between the two. In John 15, Jesus is recorded as saying, "Yes, I am the vine; you
are the branches. Those who remain in me, and I in them, will produce much fruit. For
apart from me you can do nothing (1 5:5). Listening for and following the Holy Spirit's
guidance in regards to mission planning and execution were discussed previously. Jesus"
words concerning the vine and branches, and the gardener can apply specifically to the
invitational nature of the church.
The New King James Version translates John 15:5 as, "1 am the vine, you are the
branches. He who abides in Me, and I in him, bears much fruit; for without Me you can
do nothing'" (emphasis mine).
The word translated abides in this Johannine usage, seeks to express the
immutability and inviolability of the relation of immanence. Thus God abides in
Christ (14:10). Believers abide in Christ (6:56; 15:4-7; 1 Jn. 2:6, 27 f.; 3:6, 24)
and Christ in them (Jn. 15:4-7; 1 Jn. 3:24). God abides in Believers (1 Jn. 4:16),
and Believers in God (I Jn. 2:24; 4:16). The eschatological promise of salvation
becomes immediate possession in virtue of this statement in the present tense."
(Kittel 576)
Therefore, the Christian evangelistic assignment is to not only to procure souls bound for
heaven but also to model the life of an abiding follower of Jesus Christ so the persons to
whom their missional efforts are intended will be curious about and eventually accept
Christ as their own.
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If Jesus modeled the quimessential relationship of the believer (i.e. abiding in God
and God abiding in Jesus) and expects for disciples to abide in him and he in them, then it
would make sense that one of their goals as missionaries to the world around them is to
model that abiding relationship. In so doing, they will produce much fruit (15:5), which
while not specifically defined, can safely be assumed to be the productive, successful
kingdom work of Jesus Christ, of which introducing others to him is a part.
John chapter 16 contains four verses that any church desiring an invitational
nature would do well to incorporate with all their hard work. Jesus shares that the
promised Holy Spirit will guide into all truth, speak on behalf of the Godhead, prophesy
conceming the future, and bring God glory:
There is so much more I want to tell you, but you can't bear it now. When
the Spirit of truth comes, he will guide you into all truth. He will not speak
on his own but will tell you what he has heard. He will tell you about the
future. He will bring me glory by telling you whatever he receives from
me. All that belongs to the Father is mine; this is why I said, "The Spirit
will tell you whatever he receives from me." (John 16:12-15)
These are words Jesus spoke in preparing his disciples to carry on his ministry in his
physical absence. He promised to send the Holy Spirit who will (1) guide them, which
indicates a spiritual awareness necessary on the part of the one being guided; (2) speak to
them conceming what God has to say about their efforts and ministry; (3) speaks
prophetically conceming future events, which will undoubtedly be kingdom oriented
ministry events; and (4) promises to bring Glory to God. Conceming this guidance from
the Holy Spirit, Dongell offers the following:
His instruction would convey not part of the tmth, but all truth, addressing
not only present things, but things to come. His mode of teaching would
be guidance: they would leam from Him as if on a joumey, over time;
they would leam by willingly cooperating with their guide; and they
would leam at the rate determined by their guide. Furthermore, the Spirit's
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guidance, as depicted here, seems more directed toward the disciples as a
whole, rather than to the disciples individually... he will guide you [plural]
into all truth, (emphasis original, Dongell)
A church embodying an invitational nature will seek the Holy Spirit to give guidance.
voice, and a prophetic word and to glorify God.
Finally, in John chapter 17, Jesus prayed what is commonly referred to as his high
priestly prayer. After eight verses ofwhat many commentators refer to as a preamble,
Jesus turned his attention to the primary business of his prayer. Verse nine reads: "My
prayer is not for the world, but for those you have given me, because they belong to you"
(17:9). This verse is interesting especially when illumined by John 3:16:: "For God loved
the world so much that he gave his one and only Son, so that everyone who believes in
him will not perish but have etemal life." It is not because Jesus cares not for the world,
but that his care for the world, particularly when it comes to the world knowing God as
Creator and Redeemer, is left primarily up to the very ones for whom Jesus then prayed.
This is revealed fully in verses 20-21
Jesus prayed for his current disciples and the ones who would follow as a result of
their witness. He prayed for unity, a prerequisite for their future mission (Kostenberger),
among himself, his Father, and his followers. Finally, he prayed for all who would come
to believe in God as a result of the relationships among them all. Jesus was speaking of
interconnectedness among God, the church , and world . When the church connects in
meaningful ways to God, each other, and the communities and world it is called to serve,
and when aunity and interconnectedness exists within the body, people are drawn to the
church.
Harris 58
This interconnectedness, as described by Jesus in John 17:21 , will engender an
atmosphere of goodwill and a sense of purpose with and in existing church members.
This goodwill and sense of purpose will encourage members to invite others to their
churches to experience and be a part of the fellowship between God and his people
(Blaney 455). Recovering, or perhaps, discovering this interconnectedness among Father,
Son, Holy Spirit and church is the solution to recovering/discovering the invitational
nature of God and, therefore, the invitational nature of God's church. Perhaps this truth is
what Jesus meant when he promised his followers a "rich and satisfying life" (John
10:10).
The early Church used a word to describe the interconnectedness of the Holy
Trinity, especially as revealed in John 17:21 : perichoresis. Stanley James Grenz defines
perichoresis as "the interrelation, partnership, and mutual dependence of the Trinitarian
members not only in the workings ofGod in the world but even more foundationally in
their very subsistence as the one God" (68). Cornelius Van Til expresses this mutual
indwelling of the Trinity as being "mutually exhaustive of one another" (220). In other
words,"For Van Til, the mutual indwelling of the person of the Trinity means the three
'have one mind and will' and 'a common consciousness'" (Smith 54-55). Perichoresis
has its roots in a Greek word having to do with the movement of the dance. The noun
perichoresis is closely related to the verb perichoreuo, meaning, "to dance around"
(Seamands 144). Perichoresis could also be defined as the interdependent, yet wholly
sacrificial, interaction of the dancers to the dance. No one leads, yet all follow.
Jesus prayed "for all who will ever believe in me through their message" (John
17:20).The disciples (and subsequent generations of disciples) must share the good news
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of Christ to the world as evidenced by Jesus' words in John 17:21b. Whether world is
interpreted to indicate the immediate surroundings of a particular church, or the
neighborhoods in which Jesus' followers lived, the neighborhoods across town, or the
larger, global world, obviously carrying the news of God sending Jesus into the world to
save humanity from their sins is important (Matt 1 :21). It was obviously important
enough for John to spend a large portion of his gospel recording a very significant prayer
of Jesus.
The consequence of this revelation is at least twofold. First, if Jesus thought the
practice of prayer important enough to launch his disciples into ministry to the world
asking for God's blessing, protection. Holy Spirit empowerment, and unity among others,
then surely prayer should be the starting point for any church strategy.
Second, the invitational nature of a church has little to do with filling the pews via
invitations and more to do with sharing the gospel with the nations through embodying
God's invitational nature. After all, Jesus' instructions in what is called the Great
Commission were, "Therefore, go and make disciples of all the nations, baptizing them in
the name of the Father and the Son and the Holy Spirif (Matt. 28:19). Jesus prayed for
believers to interact with the world, not for churches to fill their seats. Seats filled on
Sundays are the reciprocal result of being faithful to Jesus' command to make disciples.
In other words, if churches are more intentionally focused on sharing the good news with
a world for which God cares through the embodiment of his invitational nature, then
persons will be drawn to those churches as a result.
As stated previously, my reasons for spending time in these chapters of John is to
gain a deeper understanding of Jesus' heart towards his disciples, the world, and God at a
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very crucial period in his life. Christians must believe he spoke words that communicated
the importance of the world coming to know the Son sent by the Father. If this truth was
important to Jesus, then it should be important to his church.
The Invitational Nature of the Early Church
The early Church, perhaps more than any other era in church history exhibited
and embodied the invitational nature of God. Immediately before his fmal ascension into
heaven, Jesus declared his followers would be his witnesses: "But you will receive power
when the Holy Spirit comes upon you. And you will be my witnesses, telling people
about me everywhere�in Jerusalem, throughout Judea, in Samaria, and to the ends of the
earth" (Acts 1 :8). Through these words, Jesus signaled the completion of his earthly
ministry, heralded the coming of the Holy Spirit, and proclaimed the inauguration of the
greatest evangelistic movement in human history.
Invitation in Luke/Acts. In the Gospel of Luke and the Book of Acts
(Luke/Acts), the early Church was beginning to gain its identity in Jesus Christ. For
centuries the Jewish faith had been characterized by exclusivity and exclusion. While
God's prescriptions for racial and religious purity were given for the peoples' own good,
by the time of Jesus' ministry they had become a means of discrimination and division.
Jesus began to preach and teach and push back against that society's bigoted habits,
resuhing in the religious hierarchy plotting his death (Matt. 26:4; Luke 22:2). Luke/Acts
is the account of the early Church's first days discovering who they were and how they
were to reach the world for the gospel in light of their centuries-old prejudices against
most of that world.
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Arlo D. Duba, suggests several disruptions"found in Luke/Acts that define the
invitational nature of both Jesus" ministry and the early Church's ministry to those
outside the accepted confines of first-century Judaism. First, Luke records Jesus' lengthy
parable that most in the church refer to as the Good Samaritan, though it could be
referred to as the poor neighbors or the bad neighbors. The account begins with Jesus
being challenged by a teacher of religious law, inquiring as to what he could do to inherit
eternal life. Luke records the exchange following the challenge:
"What does the law ofMoses say? How do you read it?" The man
answered, "You must love the Lord your God with all your heart, all your
soul, all your strength, and all your mind." And, "Love your neighbor as
yourself" "Right!" Jesus told him. "Do this and you will live!" The man
wanted to justify his actions, so he asked Jesus, "And who is my
neighbor?" (Luke 10:26-29)
Jesus responded by telling the Good Samaritan parable.
That Jesus would even think of telling a story with a hated Samaritan as the
central character and hero of the tale demonstrates his drive to push the inclusiveness of
the kingdom of God. Even the disciples thought the Samaritans were at a lower rung of
society than the Jews. The Sons of Thunder, James and John, wished to rain down fire
and brimstone on a Samaritan village for refusing hospitality to the Messiah (John 9:54;
Duba, 1 16-22). The Good Samaritan parable is intentionally recorded in the very next
chapter of Luke's Gospel.
Every good Jew knew the demands of neighborliness prescribed in Scripture.
Both Leviticus and Deuteronomy contained demands for the love for as well as care of
neighbor (Lev. 19:17-18; Deut. 15:7-11). However, both of these passages would have
been interpreted by the first-century Jew as applying only to Jewish neighbors. For Jesus
to hold up the actions of a despised Samaritan as the prime example of the fulfillment to
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love one's neighbor as oneselfwas tampering with the Torah: "This was disruptive to the
thinking of Jews who honored Torah, and for whom any Samaritan was a despised
outsider, certainly not my neighbor, not a member of 'my people,' not 'my brother,' the
phrases used in Lev 19:18 and Deut 15:9" (Duba 117). By telling this parable, in this
context especially, Jesus was defmitely broadening the boundaries of the kingdom to
include Samaria and even to the ends of the earth (Acts 1 :8).
As the Gospel progresses, Jesus provoked people even further. While teaching on
showing humility if invited to a banquet, one of Jesus' listeners blurted out, "What a
blessing it will be to attend a banquet in the Kingdom ofGod!" (Luke 14:15). This
exclamation prompts Jesus to launch into the parable of the Great Banquet recorded in
Luke 14. As the story goes, a man prepared a wonderful meal for all his friends and
neighbors and sent out invitations. One by one the neighbors excused themselves from
attending. Upon receiving the negative responses to his invitation, the man instructed his
servant:
"Go quickly into the streets and alleys of the town and invite the poor, the
crippled, the blind, and the lame." After the servant had done this, he
reported, "There is still room for more." So his master said, "Go out into
the country lanes and behind the hedges and urge anyone you fmd to
come, so that the house will be full. For none of those 1 first invited will
get even the smallest taste ofmy banquet." (Luke 14:21-24)
Those very persons were thought to be outcasts and unclean by Jewish society. When the
host leamed that more room still remained at the banquet the invitation was extended to
anyone who could/would come to the feast.
This parable, spoken at a banquet about another banquet, reinforced Jesus'
impatience with the Jews of his day. In other words, "The people who originally had been
offered a share of the kingdom had rejected it, so now the invitation was going out to
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others including Gentiles" (Walvoord). This parable of Jesus is yet one more of Luke's
efforts to include the tearing down of age-old barriers to God and advance the all-
inclusive invitation of the good news of the kingdom of God.
The Book of Acts is literally filled with examples of the church offering the
invitation to enter the kingdom to those outside the traditional confines of Judaism. The
infant church believed Messiah was sent to save the world, not just the Jews. For the
purposes of this paper, observations are limited to the two examples shared by Duba.
First, the account of the Ethiopian eunuch carries with it far-reaching implications
on many levels. Prior to Philips's encounter with the Ethiopian eunuch, the believers had
scattered and began preaching the good news wherever they happened to land. At this
same time, Philip was sharing the gospel in the city of Samaria, quite successfully
according to Luke (Acts 8:5-25). While this effort was laudable, God would not allow
Philip to put down roots with the Samaritans. Philip received an angelic visitation and
was instructed to go down to a wildemess road running from Jerusalem to Gaza. There
he encountered the Ethiopian eunuch, an official of high estate under the queen of
Ethiopia's employ. The eunuch was concemed about a passage of Scripture from Isaiah:
Philip ran over and heard the man reading from the prophet Isaiah. Philip asked,
"Do you understand what you are reading?" The man replied, "How can 1, unless
someone instructs me?" And he urged Philip to come up into the carriage and sit
with him. (Acts 8:30-31)
Without regard to social constraints or religious regulations (Deut. 23:1) conceming
sexuality or physical mutation (perhaps even referring to Isa. 56:4-8), Philip opens the
gospel invitation to the eunuch. At the first sign ofwater, the eunuch is baptized and
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Philip is whisked away by the Spirit ofGod, perhaps reminiscent of Jesus on the Emmaus
Road or Ezekiel in his chariot of fire (Dubai 16-22).
The church offers two invitations (with God's approval, no doubt). The first is to
the Samaritans to whom Philip was preaching when he was interrupted by the angel and
sent on his evangelistic mission to the eunuch, which point back to Jesus' words in Acts
1 :8. Through Philip's ministry, the Samaritans were recipients of the gospel invitation.
Second, the invitation to the eunuch himself was an incredible act. Jewish society
had little patience, let alone time, for persons of diverse sexual nature. Whether by choice
or whether forced upon them, persons whose sexuality was different from what the Jews
interpreted Scripture to say was normal were outcasts and pariahs. Through this account,
the early Church received clear instruction conceming the treatment of those who
sexuality differed from the societal norm. Their instruction was to extend to outcasts the
invitation of forgiveness of sin and eternal life, the love ofGod, and the grace of Jesus
Christ just as they would to r any other sinner.
The last disruption" discussed in this section is found in the account of Peter's
vision in Acts 10. The major players are Cornelius, Peter, and the Holy Spirit. Peter had
been preaching and teaching and healing, carrying on the ministry of Jesus. Cornelius
was a devoutly religious man, a Roman centurion, a man generous with the poor and, no
doubt due to his stature in the community, a well-known man. These characteristics are
important, as a well-known man would have many contacts in the community, offering
him opportunities to share the gospel through his experience. The story begins as
Comelius, is engaged by a heavenly being in a vision:
Comelius stared at him in terror. "What is it, sir?" he asked the angel. And
the angel replied, "Your prayers and gifts to the poor have been received
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by God as an offering! Now send some men to Joppa, and summon a man
named Simon Peter. He is staying with Simon, a tanner who lives near the
seashore." (Acts 10:4-6)
As the centurion's servants head off to Joppa in search of Peter, the angelic visitor pays a
visit to Peter's rooftop retreat. In the vision, a sheet filled with animals considered
unclean by Jewish ceremonial restrictions is Peter's new menu:
Then a voice said to him, "Get up, Peter; kill and eat them." "No, Lord,"
Peter declared. "I have never eaten anything that our Jewish laws have
declared impure and unclean." But the voice spoke again: "Do not call
something unclean if God has made it clean." The same vision was
repeated three times. Then the sheet was suddenly pulled up to heaven.
(Acts 10:13-16)
Apprarently, Peter had a few experience prior to this vision that allowed him to receive it
as God called him to extend the gospel invitation to the non-Jewish population. First,
immediately prior to the rooftop vision and Cornelius' angel visit, Peter was staying in
the home of Simon the tanner (Acts 9:43). Tanners and their trade were thought to be
unclean by the Jews because they handled dead animals for a living. For Peter to have
stayed with a tanner means he must have had some sort of post-Pentecost liberalization of
his own Pharisaic attitudes towards clean and unclean. This liberation could only serve to
help the spread of the gospel to the Gentiles.
Second, Peter must have seen some parallel between his vision and Jesus'
teaching recorded in Mark 7:14-23: "Then Jesus called to the crowd to come and hear.
"All of you listen," he said, "and try to understand. It's not what goes into your body that
defiles you; you are defiled by what comes from your heart." Reflecting on Jesus'
teaching surely must have given Peter's dietary dream more validity. As Peter pondered
his conversation with the Lord concerning his vision, he must have remembered Jesus'
teachings.
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Finally, Luke recalls this event three separate times in his Acts of the Apostles.
The accounts are in Acts 1 0, as already mentioned. Acts 1 1 when Peter explains why he
was fraternizing with the Gentiles, and finally in 15:6-21 when Paul and Barnabas testify
to the Jerusalem Council in support of continuing the ministry to the Gentiles and not just
Jews. Luke repeats the account and each time a question arises about spreading the
gospel invitation to farther reaches and to more non-Jewish persons.
The history of the early Church as recorded in Luke/Acts has been studied as a
church growth model, a course in miracles, a primer on the Holy Spirit and much, much
more. However, perhaps one of the most effective uses of the books is to shed light on
the invitational nature of the Church and its members at this point in history. These
events took place only a few years into the postresurrection era of the Church, yet readers
can observe the passion with which the believers shared their faith and invited others to
join them. Recapturing this passion is key to any church or denomination continuing to
draw persons to first-time faith in Jesus.
Invitation of the Epistles. Saul of Tarsus was the early Church's greatest
evangelist, perhaps the greatest evangelist ever. He wrote thirteen of the twenty-seven
books in the New Testament or 3 1 .5 percent. To examine all the writings attributed to
Paul in connection with the invitational nature of God would take volumes unto
themselves. For the purposes of this dissertation, discussion will be limited to the
pericope of 1 Corinthians 5:18-20:
And all of this is a gift from God, who brought us back to himself through
Christ. And God has given us this task of reconciling people to him. For
God was in Christ, reconciling the world to himself, no longer counting
people's sins against them. And he gave us this wonderful message of
reconciliation. So we are Christ's ambassadors; God is making his appeal
through us. We speak for Christ when we plead, "Come back to God!""
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These few verses capture the entirety of Paul's call and message, especially as it relates to
the invitational nature of God. In fact, Kenneth Schenck asserts the following:
Paul now gives us perhaps the clearest expression of his calling and
mission in all his writings. "And he has committed to us the message of
reconciliation. We are therefore God's ambassadors, as though God was
making his appeal through us" (2 Corinthians 5:19-20 RSV).
This gift of which Paul writes may be the subject of verses 15-17. but it more than
likely refers simply to verse 1 7: "This means that anyone who belongs to Christ has
become a new person. The old life is gone; a new life has begun!" (Omanson and
Ellington). This new life, this gift from God, was God's purpose in Christ. It is the reason
God was in Christ. The only way humanity could be brought back to God (5:18) was first
to be reconciled to God, which God initiates through Jesus ofNazareth, (see Col. 1:19-
20; Rom. 5:1; Heb. 2:17). This initiation of reconciliation on God's part is a continuation
or extension of God's invitational nature. God originates the invitation in his divine love
for humanity (John 3:16). God proffers the invitation throughout the biblical narrative,
and now, in Jesus, God makes acceptance of the invitation not only possible but also
recognizable in human form. Methodists might consider this a progression of God's
prevenient grace.
Jesus was obviously sent to invite humanity to the new life God offered through
him (John 10:10; 2 Cor. 5:17). This invitation is first offered through Jesus and then
extended further through Paul and his companions: "And he gave us this wonderful
message of reconciliation. So we are Christ's ambassadors; God is making his appeal
through us" (5:19-20). The continuation, or perhaps perpetuation, ofGod's invitation or
appeal to humanity is now to be carried by the us and we of verses 19 and 20. Not only is
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the appeal made, but the Corinthians are "implored*" (ESV) or ""begged" (TEV) to accept
the invitation, or respond to the appeal, by coming back to God (5:20). The end result of
this ministry of reconciliation with which Paul and the Corinthians are entrusted is to be
"made right with God through Christ" (5:21).
If Schenck is correct and 2 Corinthians 5:18-21 is the clearest expression ofGod's
calling, then it can be assumed that the balance of Paul's writings and ministry were
influenced by this revelation of God being in Christ in order to reconcile the world to
himself. Therefore, if Paul's primary ministry objective was pleading for his listeners to
come back to God to experience the reconciliation of God in Christ, then Paul was also
an instrument used by God to disseminate God's invitation to humanity. Paul had an
obsession with sharing the breadth of the Gospel's inclusivity (Rom 1 :5, 16). When one
considers Paul's ministry incorporated proclamation not only to Jewish persons but also
to Gentiles (Eph. 3:1; Gal. 1:15-16; Rom. 1:14-15; Gal. 2:9; Acts 22:21), the
comprehensiveness of the invitational nature of God comes sharply into focus.
Invitation in the Book ofRevelation. Due to the breadth of material in the Book
ofRevelation, discussion and research insights of this paper are limited to particular
verses ofwhat is referred to as the Epilogue. Most commentators indicate the Epilogue
begins with 22:6: "Then the angel said to me, 'Everything you have heard and seen is
trustworthy and true. The Lord God, who inspires his prophets, has sent his angel to tell
his servants what will happen soon.'" The Revelation begins with an angel speaking (1:1)
and ends with the same angel assuring the revelator that all he has seen and heard is
"trustworthy and true," validating the one who sent the angel to reveal the vision as also
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trustworthy and true (Eckley). Great value exists for the reader to appreciate this
testament of validity when considering the content of the following verses.
The verse keenly focused on divine invitation is 22:17: "Although there are
different interpretations of this passage it seems from the context that this must be a
gospel invitation to everyone who senses a need and will respond to God's offer in
Christ" (Utley). Whether or not the verse is seen as a response to Jesus' promise of 22:12
to retum soon, which is the generally accepted interpretation (Aune), it has an undeniably
a strong sense of invitation. The invitation is issued by the "Spirit and the bride" for all to
come: "Let anyone who hears this say, "Come." Let anyone who is thirsty come. Let
anyone who desires drink freely from the water of life" (22:17b). The invitation and the
intent are to end humanities thirst for God.
When one comprehends the expanse of this fmal invitation, attention should be
drawn to the prophet Isaiah's similar invitation issued by Yahweh to a wayward Israel:
"Come, everyone who thirsts, come to the waters; and he who has no money, come, buy
and eat! Come, buy wine and milk without money and without price" (Isa. 55:1, ESV).
Many modem translations leave out the attention grabbing "Ho" included in many
ancient manuscripts as well as in the King James translation. While antiquated, it does
seize the reader's (hearer's) imagination as it calls for "anyone" (NLT) or "everyone"
(ESV) or "every one" (KJV) to come and drink. Therefore, strong consideration should
be given to the revelator's possible allusion to Isaiah 55:1 (Aune).
The same sentiment is obvious in the invitation of the "Spirit and the bride" of
Revelation 22: 1 7. While older translations render the invitee as either "him" (KJV) or
"the one" (ESV) or "anyone" (NLT), the intent is the same: All who thirst are invited
to
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come and drink freely from the water of life. The revelator may have remembered the
words of the Savior recorded in John's gospel from both the account of the Samaritan
woman with whom Jesus conversed at the town well (John 4:1-30) and the proclamation
of Jesus to the festival attenders in John 7:38: "Anyone who believes in me may come
and drink! For the Scriptures declare, 'Rivers of living water will flow from his heart.""
In all instances the invitation is obvious and deliberate.
While debates exist conceming who issues the initial invitation and for whom it
was intended; the Spirit and the bride to Jesus only, or Jesus and the Spirit and the church
to all creation, the nature of the invitation warrants attention. David E. Aune believes the
original language of "Let anyone..." is ambiguous and could be intended for the
following people:
(1) the one who hears the invitation to come spoken by the Spirit and the
bride and who reiterates that invitation to others; (2) John, the hearer of
the revelation (22:8), who reiterates the invitation issued by the Spirit and
the bride; (3) the one who hears the reading of John"s prophetic book (1 :3;
22:1 8) and who reiterates the invitation of the Spirit and the bride.
Whichever the case, the invitation is all encompassing and intended for a much broader
audience than simply the risen Christ or John. The revelation anticipates the inclusion of
a wide-ranging audience. The beginning instructions from the angel to John are to the
seven churches: "This letter is from John to the seven churches in the province of Asia""
(1:1). The letter has a narrow original audience, but John is directed by the angel to write
down what he sees and hears at least four times (1:11, 19; 14:13; 21:5). As more
instructions are written down, the broader the audience becomes. By the time the reader
reaches the invitation of 22:17 "all who die in the Lord from now on" (13:14) are
included in the invitation as well as "anyone who is thirsty" (22:17). As stated by M.
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Robert Mulholland, "The gates ofNew Jerusalem are always open in all directions"
(339). Open gates are indicative of welcome and invitation.
Invitation in Wesley's Means of Grace
As mentioned in Chapter 1, Methodists refer to certain spiritual practices as the
means of grace:
Courageous and forward-leaning mission congregations practice spiritual
disciplines. Our vital work is a spiritual adventure based in John Wesley's
means of grace. As we look at the means of grace today, they can be
divided into works of piety and the works ofmercy, (www.umc.org)
Through practicing these means of grace, the invitational nature of God is often
experienced.
Wesley began to explore these means of grace after returning from a mission trip
to America he designed intentionally to save his own soul. The trip was ill fated, resulting
in Wesley sensing a drought of spiritual connection with God. After Wesley engaged
Moravian Peter Bohler in discussion conceming the perceived depravity ofWesley's own
soul, Bohler advised Wesley, "Preach faith till you have it, and then, because you have it
you will preach faith" (www.ccel.org). As Wesley began to put Bohler' s advice into
practice, he discovered that by participating in certain spiritual practices, despite his
feelings conceming them or proclivity towards them (he was not at first impressed), he
began to draw closer to God and his fellow human beings.
In his sermon "The Means ofGrace," Wesley described these means as "outward
signs, words, or actions, ordained ofGod, and appointed for this end, to be the ordinary
channels whereby he might convey to men, preventing, justifying, or sanctifying grace"
(Wesley 1999). These ordinary channels are, in essence, the invitation offered by God to
all humanity. In other words, Wesley believed participating in these means of grace could
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result in communion or mutual indwelling with God, with other Christians, and with the
greater world.
Interestingly enough, Wesley also believed that these means of grace or, more
specifically, works of piety and works ofmercy when practiced by non-Christians could
eventually lead to conversion to Christ. In fact, Wesley referred to the Sacrament of Holy
Communion as a "converting ordinance" (Wesley 1909-16). Obviously, Wesley believed
these acts of piety and works of mercy were avenues of communion and mutual
indwelling with God.
As essential as Wesley believed the means of grace to be to living a life in Christ,
he understood the dangers of using the means as an end unto themselves. He warned of
such in his sermon:
But in process of time, when "the love ofmany waxed cold," some began
to mistake the means for the end, and to place religion rather in doing
those outward works, than in a heart renewed after the image ofGod.
They forgot that "the end of every "commandment is love, out of a pure
heart," with "faith unfeigned": the loving the Lord their God with all their
heart, and their neighbour as themselves; and the being purified from
pride, anger, and evil desire, by a "faith of the operation of God." (1999)
Wesley is saying that the means of grace are a way of opening pathways to a deeper
relationship with God and more profound experience of his grace but are not to be
confused as actually being the relationship or the grace of God (Turner). According to
Wesley, "Before you use any means, let it be deeply impressed on your soul; there is no
power in this. It is, in itself, a poor, dead, empty thing: Separate from God, it is a dry leaf,
a shadow." (Wesley, 1999) Wesley's concern was not without merit. The Anglican
church ofWesley's era sensed the need for human beings to participate in the divine
action and stressed to their adherents a fervent religious "busy-ness" to the extent they
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lost the presence ofGod in the midst of their undertakings. (Knight, 9) His understanding
of the means of grace led Wesley to believe, that "We cannot have a Christian life apart
from grace and the means of grace apart from God and the community of faith." (Knight
9). For Wesley, the means of grace were the antipathy of the "busy-ness" prescribed by
the Anglican church of his era.
As essential to the vital Christian life as the practice of the means of grace are, the
practice of these means cannot become the only desire of Christian hearts. The practices
of the means of grace, which include the study of the Scriptures, prayer. Holy
Communion, acts of piety, and acts ofmercy, are means by which disciples indwell more
deeply with God, strengthen their relationships with fellow Christians and develop and
expand their relationships with their communities and the larger world.
For John Wesley, grace was God's "triune act of love" (qtd. in Knight, 8). The
value of the means of grace in experiencing God's invitation to relationship can hardly be
overestimated. In fact, in emphasizing the significance of the means of grace, Douglas
Knight writes the following:
The presence ofGod can only be perceived by faith, and faith is both
received and maintained in a community whose participants were
encouraged and enabled to see themselves and the world before God. The
identity of God can only be known by faith through participation in those
means of grace which convey identity, such as scripture and the Eucharist.
In the process Wesley offers fresh insight into the mutual interrelatedness
of the presence and identity of God. (12)
While not identical to this current study's proposal of upward, inward, and outward
spiritual orientations. Knight identifies the need to connect with God, the Church, and the
world through the means of grace. According to Knight, Wesley believed the means of
grace could actually counteract complacency in the life of the believer by encouraging
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the Hving of life beyond one's own self-centeredness and placing the individual '"in
loving relationships with God, other Christians and the world" (12). While I am
suggesting certain Christian practices directed towards God (upward spiritual
orientation), the church (inward spiritual orientation), and the world (outward spiritual
orientation) are fundamental in experiencing and therefore embodying the invitational
nature of God, Knight suggests that Wesley saw the means of grace as operating in much
the same fashion. Along those lines, he offers a threefold view of the means of grace.
Though not identical to this paper's proposal of the upward, inward, and outward
spiritual orientations needed to embody an invitational nature. Knight's three-
dimensional definition of the means of grace help people grasp their all-encompassing
significance in discovering, experiencing and embodying the invitational nature of God.
The interrelatedness ofWesley's means of grace indicates how the upward, inward, and
outward spiritual orientations are also interdependent (194). (See Table 2.4)
Table 2.4.
General Instituted (Particular) Prudential
Prayer�private, family, public;
Maintaining universal deprecation, petition, intercession, and
obedience thanksgiving; extemporaneous and
written
Searching the Scriptures�reading.
Keeping all the meditating, hearing; attending the
commandments ministry of the Word, either read or
expounded
Watching The Lord's Supper
Denying oneself
Taking up one's cross daily
Exercising the presence of
God
Fasting or abstinence
Christian conference, including both
the fellowship of believers and rightly
ordered conversations that minister
grace to hearers
Particular rules or acts of holy
living
Class and band meetings
Prayer meetings, covenant
services, watch night services,
love feasts
Visiting the sick
Doing all the good one can,
doing no harm
Reading devotional classics
and all edifying literature
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For Wesley, the correct practice of the faith and correct doctrine of the faith could
not be separated. If one practiced the faith correctly, one's doctrine must be correct. If
one's doctrine were correct, then one would engage the faith correctly. Practicing the
means of grace was Wesley's method of helping ensure the two were not separated but
complemented and strengthened each other. Wesley believed practicing the means of
grace, as opposed to rigorous religious rules for their own sake, drew the believer closer
to God and into the invitational nature of God.
Acknowledging that human efforts will never be a fully adequate response to
God's grace. Knight states the following:
Rather, the presence of God through the means of grace draws us into an
everdeepening experience ofGod's love in Christ, evoking affections of
awed gratitude, expectant faith, confident hope, sincere humility, and a
love for God and neighbor which will continue to increase throughout
eternity. (Knight, 196)
This growth was Wesley's goal for all persons, but more especially for those who would
come to call themselves Methodists. For Wesley, this change came about, in part, through
the practice of the means of grace.
Conceptual Framework
From the creation accounts in Genesis when God issues an invitation to the Spirit
and Son to join in the creative process, to the divine invitation for Adam and Eve to be in
relationship with God, to the issuance of the Old Testament covenants, to the majesty of
the Psalms, to the intimacy of Jeremiah's new covenant, to the ministry of Jesus and his
followers, until the Scriptures reach their final book, God has issued an invitation for
relationship to each generation. God's people within the church respond to his invitation
by practicing certain basic spiritual practices. These practices include worship, prayer.
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repentance, which identify with an upward spiritual orientation or communion with God,
meditation, examen of conscience, Bible study/reading, which identify with an inward
spiritual orientation or communion with other believers, fellowship, service, evangelism,
and stewardship, which identify with an outward spiritual orientation or communion with
the community/world (Thayer "Constrcuting a Spirituality Measure", 1 93 ) and embody
the invitational nature of God. Reflective of Jesus' prayer in John 17:21, and by God's
design, the world witnesses these responses to God and are drawn into his presence The
spiritual practices of God's people are not limited to the behaviors listed in this
conceptual framework; however, the behaviors listed are exemplary of common
responses to and embodiment ofGod's invitational nature (see Figure 2.1).
Invitational Nature ofGod
Revealed in Scripture
Creation
Covenant
Psalms
Jesus' Ministry
Luke-Acts
Epistles
Revelation
The world is drawn to the
church and ultimately to
God.
Persons in the Church respond to the
Invitational Nature of God
Prayer: Psalms, Luke-Acts, Jesus
Worship: Psalms, Luke-Acts, Revelation
Repentance: Covenant, Psalms, Epistles,
Jesus
Meditation: Psalms, Epistles, Luke-Acts
Examen of conscience: Epistles, Psalms
Bible study/reading: Psalms, Epistles, Luke-
Acts, Jesus' ministry
Fellowship: Jesus, Luke-Acts, Revelation
Service: Luke-Acts, Jesus
Evangelism: Epistles, Jesus
Stewardship: Luke-Acts, Creation
Figure 2.1. Conceptual framework.
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Research Design
The purpose of this study was to determine how persons within three new church
starts in the Baton Rouge District of the Louisiana Annual Conference reflect and
embody the invitational nature ofGod as evident in the frequency and depth of
participation in certain spiritual practices. The study was a descriptive, nonexperimental,
quantitative study designed to investigate the embodiment of the invitational nature of
God by measuring the frequency and depth of participation of survey participants from
three new UMC church starts located in south Louisiana in ten spiritual practices, using a
fifty-question survey instrument.
Summary
Decades of declining membership, missional outreach, and financial support have
taken a toll on the UMC and caused its leadership to search for ways to reverse the
current trends. Rediscovering and learning to live into, or practice, the invitational nature
ofGod in our local churches will help bring restoration and revival. The
interconnectedness required among church members, the church, and the communities
they are called to serve and the God they worship will resuh in an invitational nature
reflective of the Trinity.
The belief is that new congregations are readily accepting and purveyors of God's
invitational nature. This descriptive, nonexperimental, quantitative study was designed to
measure the frequency and depth of certain spiritual practices or disciplines associated
with and embodying of the invitational nature ofGod in three new worshipping
communities in the Baton Rouge District of the Louisiana Annual Conference of The
United Methodist Church.
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CHAPTER 3
METHODOLOGY
Problem
Over the past forty-five years, since the merger of the Evangehcai Brethren
Church and the Methodist Church formed The United Methodist Church, The United
Methodist Church (UMC) has consistently, decreased in worship attendance, missional
outreach, financial support and discipleship groups. The average age ofUMC members in
the U.S. is fifty-seven, twenty-two years above the U.S. national average of thirty-five
(Godlasky, August 2011).
A major reason for this decline is the lack of an invitational nature within the
UMC. In mm, this deficit stems from the failure of members to experience communion
with God, each other, and the communities they are called to serve. This failure is related
to a lack of participation in key spiritual practices such as prayer, worship, Bible study.
Avery Dulles asserts the following:
The church has become increasingly concemed with its own intemal
affairs and correspondingly more estranged from modem civilization, to
the point where communication between the world and the church has
become very difficult. This has brought about in the church a loss of
numbers, a loss of vitality, and a loss of influence. (Dulles, 98)
One must assume that Dulles is emphasizing a church more concemed with issues of
paying bills and maintaining its own status quo than growing in its relationship with God
(an upward spiritual orientation), fellowship and discipleship (an inward spiritual
orientation), and reaching out to the world (an outward spiritual orientation). The result
of becoming more and more intemalized is an estrangement or disconnection from God,
each other, and the world. Correspondingly, the UMC has suffered a loss of upward.
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inward, and outward spiritual orientation. Finally, the result of this estrangement is a
dearth of the invitational nature of God as personified in the Holy Trinity.
A need exists within the UMC for spiritual orientations that result in the church
focusing on its relationship with God, fellowship and study within the body, and service
to the world, the resuh being an inherent invitational nature. When the church communes
in meaningful ways with God, each other, and the world it is called to serve, a mutual
indwelling within the body exists that results in an invitational nature. Therefore, when
the church participates in certain spiritual practices that encourage an upward, inward,
and outward spiritual orientation that embodies the invitational nature ofGod, people are
drawn to the church.
The General Conference of the UMC launched several proactive initiatives such
as Pathl. The mission of Pathl is "...to equip 2,016 church planters who enable Annual
Conferences to start 1 ,000 new congregations [in the United States] that each commits to
start a new congregation within their first 1 0 years thereby, beginning a process that
forms millions of new disciples of Jesus Christ within 30 years (www.pathl.org).
Believing that God wills for the church to grow and welcome new members to the
faith (as evidenced in the Book of Acts), the UMC is initiating a new era of creating new
spaces for new faces. This means that the UMC must embrace the truth that "Growing the
body ofChrist, making new disciples for Jesus Christ (the process of faith development),
and building new faith communities are the will of God" (Daniel).
In 2007, following the denominational impetus on planting new United Methodist
congregations, the Louisiana Annual Conference decided to plant three new faith
communities in southeast Louisiana. If the UMGs presuppositions about new church
Harris 80
starts are correct, tiien the worship participants within these new church starts would be
participating in certain spiritual practices personifying upward, inward, and outward
spiritual orientations, which embody the invitational nature of God.
Purpose
Over the past forty-five years, since the Evangelical Brethren Church and the
Methodist Church merged to form The United Methodist Church (UMC) in 1968, The
United Methodist Church has consistently decreased in worship attendance, discipleship
groups, and missional outreach. The purpose of this descriptive, nonexperimental,
quantitative study was to determine how persons within three new church starts in the
Baton Rouge District of the Louisiana Annual Conference reflect and embody the
invitational nature of God as evident in the frequency and depth of participation in certain
spiritual practices.
Research Questions
The research questions all pertained to the measurement of the frequency and
depth of certain spiritual practices of the respondents within the new church starts, which
were believed to be evidence of the invitational nature of God. Since the actual practices
of each participant were not observable, the perceived practices were determined by the
summarizing of a series of questions that are indicative of the three spiritual orientations
of upward, inward, and outward. These three orientations are the subscales used to
measure the spiritual orientation of the three churches.
Research Question #1
What is the level participation ofworship attenders from each of the three new
church starts in Louisiana (NewSong UMC, Faith Crossing UMC, and The Well UMC)
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in the spiritual practices (prayer, repentance, worship) associated with and upward
spiritual orientation? Questions 1-14 of the CSPP focus on the upward spiritual
orientation practices (prayer, repentance, worship) and were used to answer this question.
Research Question # 2
What is the level of participation ofworship attenders from the three new church
starts in Louisiana (NewSong UMC, Faith Crossing UMC, and The Well UMC) in the
spiritual practices (meditation, examen of conscience, Bible reading and study) associated
with an inward spiritual orientation? Questions 15-33 of the CSPP focus on the inward
spiritual orientation practices and were used to answer this question. (see Appendix A).
Research Question #3
What is the level of participation ofworship attenders from each of the three new
church starts in Louisiana (NewSong UMC, Faith Crossing UMC. and The Well UMC)
the spiritual practices (evangelism, fellowship, service and stewardship) associated with
in an outward orientation? Questions 34-50 of the CSPP focus on outward spiritual
orientation practices and were used to answer this question, (see Appendix A).
Population and Participants
The population studied in this descriptive, nonexperimental, quantitative study
consists of the members and worship participants of three new churches started in 2007 in
the Louisiana Annual Conference of the UMC.As new congregations, these churches
have not faced some of the challenges more established churches face. No traditions
needed to be overcome, no bad habits needed to be broken, and no long-held unhealthy
practices needed to be diagnosed and treated. They have formed unique worshipping
communities with both contemporary and traditional worship styles. The attire for
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worship at all three churches is decidedly casual. Many people come to these new
churches with no recent church experience, and many are new Christians.
The minimum age to participate in this study was 15. Participants' ages might
range from 1 8 years old to over 90 years old. The gender of the three churches is very
mixed with a slightly larger population of females than male. The ethnicity of all three
churches is decidedly Anglo due to the demographics surrounding the three new church
starts. Racial identity was not included in the demographic information collected.
The primary form of communication among church members and between
members and staff of the churches is electronic, including e-mail, text, Facebook or small
message service (also known as SMS texting). The invitation to participate was sent to
the worship participants and members of the three churches whose e-mail addresses were
current and on file with the churches' information systems. Using electronic
communications systems already in place, all members and worship participants were
invited via an e-mail sent by the lead pastor of each church and live invitations issued
during two consecutive Sunday moming worship services. The Internet link to the online
instrument was also published in the announcement section of each church's Sunday
moming worship service bulletin. The sample was self-selected.
Design of the Study
The descriptive, nonexperimental, quantitative study was designed to evaluate the
invitational nature of the three new church starts as evidenced in the participation of
members and worship participants in the ten spiritual practices measured by the CSPP.
The population studied only included those persons who had attended worship services
a1
one of the three churches for at least three months prior to participating in the survey.
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Three months was arbitrarily selected as the minimum time attending worship services
because of the assumption that three months of participation was necessary for the
participant to become acclimated to the style and culture of the new church starts and in
order to have had time to participate in the ten spiritual practices measured by the CSPP.
The sample was self-selected from the accessible population.
Instrumentation
The research data was collected through the use of one instrument�^the
standardized questionnaire CSPP (See Appendix A). Additionally, respondents answered
researcher-designed self-limiting demographic questions. The demographic questions
helped exclude any respondents who had not participated in worship services at one of
the three new churches for at least a period of three months and were not at least 1 8 years
of age. The demographic questions were related to participation or nonparticipation and
the duration of participation in the worship services of one of the three churches and the
age of the respondents. While maintaining anonymity, the participants were also sorted as
to which of the three churches they attended by means of a multiple-choice demographic
question.
Thayer developed the CSPP at Andrews University based on the assumption that
processes of learning and processes of spiritual growth are analogous ("Constructing a
Spirituality Measure" 195). This instrument measures participation in certain spiritual
practices and how participants use spiritual development modes. The level of
participation in the spiritual practices was indicative of the participants' embodiment of
the invitational nature of God as discussed in Chapter 2. Thayer suggests that while the
study transcends "denominational and confessional boundaries" (197), use of the
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instrument should be restricted to persons from four types of evangelical Christians-.
including Baptist/Free Church, Pentecostal, Reformed, and Wesleyan/Arminian. Since
the UMC has its roots in the Wesleyan tradition, these three churches in Louisiana fit
Thayer's criteria.
The CSPP measured the intensity of participants' involvement in processes that
lead to spiritual changes, while not purporting to assign any level ofmaturity or
achievement to the respondents ("Constructing a Spirituality Measure" 196). Thayer
states the following:
By measuring participation in the spiritual disciplines, the CSPP focuses
on behaviors. While behaviors are only extemal indicators of beliefs and
attitudes, Bem (1970) has shown that changing people's behavior is a
powerful way of changing their beliefs and attitudes. From a
psychological perspective, this counter-intuitive process can be explained
by the theory of cognitive dissonance (Festinger, 1957). From a
theological perspective, behaviorally participating in the spiritual
disciplines places person before God, for transformation (Foster, 1988;
Johnson, 1989; Mulholland, 1993; Willard, 1991). (196)
In other words, by participating in these certain spiritual practices, worshipers in the three
churches could be expected to undergo certain behavioral and attitudinal changes. Those
changes could well include behaviors and attitudes indicative of the invitational nature of
God.
The CSPP is based on a theory of spiritual development that states that the
redemptive work ofGod takes place in every mode and stage of spiritual development.
According to Thayer, the Holy Spirit is involved in the transformative process as
practices are observed, learning takes place, and spiritual growth occurs ("Constructing a
Spirituality Measure" 197). The items measured by the CSPP were determined to be
practiced, utilized, or advocated by Christian theologians, the New Testament writers, or
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Jesus. Thayer asserts, "An activity of the mind or body purposefully undertaken by
Christians to respond to God or to place oneself before God." (197) For the purposes of
this paper and the administration of the CSPP, the definition of a spiritual practice and
corresponding behavior had to meet the following criteria correspond with Thayer.
Thayer based the CSPP on Kolb's experiential learning theory because of its
compatibility with models of transformational logic, which make it appropriate to use in a
study measuring spiritual formation depending heavily on transformation. In Kolb's
model, the processes of transformation and grasping are both necessary. For instance,
grasping includes experiences as diverse as concrete involvement on one end of the
spectrum and abstract conceptualization on the other. Transformation might include such
dissimilar partners as reflective observation and active experimentation. According to
Kolb, all these work together to compose a process of grasping and transformation
("Constructing a Spirituality Measure" 196).
A five-stage process of resuhs, including testing of three separate samples of
adults and college students, was used to develop Thayer's final instrument, the CSPP.
The evidence for the reliability of the CSPP lies in coefficients of intemal consistency
between .84 and .92 (Thayer, "Constructing a Spirituality Measure" 200). The validity of
the CSPP is supported by its reliance on the three major sources of validity in quantitative
studies: content-related evidence, construct-related evidence, and criterion-related
evidence. The procedures used in the CSPP, and the selections of the spiritual disciplines
measured, were both evaluated by religious educators and theologians for validity
(Thayer "Constructing a Spirituality Measure"201).
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Thayer originaUy developed the CSPP as a paper and pencil instrument comprised
of fifty questions designed to measure spiritual development in ten particular areas of
spiritual practice. The questions were developed with the practices of prayer, repentance.
worship, meditation, examen of conscience, Bible reading and study, evangelism,
fellowship, service, and stewardship being measured by scales based on modes of Kolb's
experiential learning theory. The CSPP posits that the results of the instrument are
indicative of a person's willingness and propensity to grow spiritually (Thayer,
"Constructing a Spirituality Measure" 204).
For purposes of this study, I rewrote the CSPP into electronic format while
maintaining the original order and wording of the fifty questions. Instead of pencil and
paper, an online format utilizing radio button indicators as to the respondents'
preferences was used. I made no changes to the CSPP that would in any way alter the
validity or reliability of the instrument, or change Thayer's intent for the survey. Thayer,
the author and copyright holder of the Christian Spiritual Practices Profile, granted
written permission for use of the CSPP free of charge (see Appendix B).
Variables
Variables such as gender, racial ethnicity, or socioeconomic status were not
considered for this study. Denominational preference of the respondents was assumed to
be United Methodist, since the persons surveyed were worship participants of one of the
three new United Methodist churches in the Louisiana Annual Conference. Control for
age was established for the respondents with the use of an eliminating demographic
question at the beginning of the survey; participants must have been at least 18 years of
age. Control for level of acclamation of the respondents was limited to those persons with
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access to the instrument through electronic means (i.e., computer, tablet, phone) who also
attended worship services at one of the three new churches for at least three months
through the use of an eliminating demographic question at the beginning of the survey.
Reliability and Validity
Validity and reliability are both required for an instrument to be useful as a
research tool. The instrument must have a level of content-related validity, construct-
related validity, and criterion-related validity. Similarly, it must a have level of intemal
consistency for it to be considered reliable. Thayer conducted tests for validity and
reliability during the developmental stages of the CSPP, and information regarding the
results is discussed in the following paragraphs ("Constructing a Spirituality Measure",
195 ).
Reliability of an instrument lies in its ability to produce consistent resuhs in
repeated executions. A five-stage process was conducted by testing three separate
samples of adults and college students to develop the CSPP. According to Thayer, "The
test-retest correlation coefficients were .82 for the Transcendent Scale, .68 for the
Reflection Scale, .83 for the Vision Scale, and .87 for the New Life scale" (Thayer, 2004,
200). The validity of the CSPP is supported by its reliance on the three major source of
validity in quantitative studies: content-related evidence, construct-related evidence, and
criterion-related evidence (204).
Two interrelated domains define the content-related evidence of the CSPP:
spiritual or Christian practices and leaming modes. The application of Kolb's learning
modes to these practices further defined the study. Additionally, the procedures used in
the CSPP, and the selections of the spiritual disciplines measured, were both evaluated by
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religious educators and theologians for validity (Thayer, "Constructing a Spirituality
Measure" 201).
In order to test an instrument's ability to measure hypothetical construct,
construct-related evidence must be provided. The practices related to spirituality are
varied; therefore, the practices identified in this instrument are divided into four separate
constructs (Thayer, "Conducting a Spirituality Measure" 201). The four constructs
provide a structure with which to explain the use of Christian practices in a person's
spiritual life. Factor analysis tests indicated that four factors were acceptable. Results of a
factor analysis confirmed the utilization of the proposed factors ultimately used as the
four spiritual development modes in the CSPP. The four modes reflect the larger
spirituality construct with correlation scores between .64 to .75 (202), an acceptable level
of correlation (Patten, 1 08).
The scales of the CSPP were compared to other instruments with similar
constructs to determine its criterion-related validity (Thayer, "Constructing a Spirituality
Measure" 202). The results of these comparisons indicated that the transcendent scale of
the CSPP measures depth of spirituality, orthodox beliefs, and a relationship with God
(203). The reflection scale comparisons had a negative correlation with the Batson's
quest scale (-.1 1), which measures agnosticism. This negative correlation could be
expected since the two instruments have divergent purposes. The vision scale of the
CSPP measures leaming abstract concepts, motivation, and beliefs and had acceptable
correlations scores with the intrinsic scale (.67) and the Christian faith scale (.54),
instruments measuring similar criteria. Low correlations between the new life scale and
the instruments to which it was compared indicated that the tests did not measure the
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same criteria. Similar issues were identified in comparison tests between the CSPP's
measure of spirituality and the faith maturity scale (FMS). The CSPP's measure of
spiritual depth compared well with the FMS (.87) but had a lower correlation on the
spiritual breadth (.49). The low correlation suggested that the CSPP and the FMS did not
measure spiritual breadth with a congruent focus (203). Criterion-related validity tests
establish that each of the CSPP measures the intended criteria, a measure to predict
spiritual growth (195).
Since I was interested in the upward, inward, and outward spiritual orientations as
described in Chapter 2, the CSPP questions within the four spiritual modes were
realigned to correspond to them. Table 3.1 shows the results of the realignment that were
projected to have little impact on the underlying construct.
Data Collection
Data was collected using an online survey comprised of the researcher-designed
demographic study and the fifty questions of the CSPP entered into an online survey
instrument. The first step in administering the survey was to gain permission from Thayer
in regards to using her CSPP instrument free of charge, to which she agreed (see
Appendix B). The second step was to gain permission of the lead pastor for the other two
new churches via e-mail, (see Appendixes C and D). This e-mail described the purpose of
the survey, its intended use, and a guarantee of confidentiality. I also offered to send a
thank you e-mail to all participants via the lead pastor through each church's e-mail
database so as to maintain anonymity.
The third step was the building of the online survey instrument using the online
survey provider SoGoSurvey. (see Appendix A). Each question was typed into the online
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format and given four possible answers. The possible answers to all fifty questions were
identical. In order to achieve uniformity for the purpose of the survey, the responses for
questions 14 and 33 of the original CSPP instrument were rewritten. The original
question 14 was changed to question 16 and read, "I attend a church worship service:
Never, Less than once a month. About once a month. About two times a month. About 3
times a month. Every week." Question 14 was changed to read, "1 attend worship service
at least twice per month: Almost never, Seldom, Frequently, Almost always." The
original question 33 was changed to question 35 and initially read: "1 read or study the
Bible: Never, 10 hours or less a year. About 1 to 2 hours a month. About 1 hour a week.
About 15 to 30 minutes a day. More than 30 minutes a day." Question 33 was changed to
read: "I read or study the Bible at least 30 minutes per day: Almost never. Seldom,
Frequently, Almost always."
The CSPP questions were grouped into four leaming modes (growing through my
relationship with God, growing through my relationship with others, growing through
critical reflection, and growing through the Word), which were further broken into ten
spiritual practices (prayer, repentance, worship, meditation, examen of conscience, Bible
reading and study, evangelism, fellowship, service, and stewardship). The questions in
this study were organized to reflect the three spiritual orientations: upward, inward, and
outward. This organization was done by combining the questions in the growing through
critical reflection and growing through the Word modes, which similarly reflect practices
of a person seeking inward growth. The headings on the survey reflected these changes.
The CSPP originally offered five possible responses to forty-eight of the fifty
questions with the exception of questions 14 and 33, as mentioned above. This study
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limited possible responses to four for each question, thus forcing the respondent to
choose an answer in either a positive or negative direction rather than offering a neutral
response.
A number was assigned to each of the choices. Almost never was scored with a 1,
Seldom a 2, Frequently a 3, and Almost always a 4. Scores for each of the spiritual
practices subscales and for each of the spiritual orientations were computed as a mean of
nonmissing items for each individual. A subject's scores were not calculated if three-
fourths or more of the statements were skipped in a particular subscale or on the total
scale.
I was interested to know the frequency with which each participant engaged in
spiritual practices that reflect the upward, inward, and outward spiritual orientations that
embody the invitational nature of God. The score interpretations are defined in Table 3.2.
These score interpretations are straight-forward. For instance, a response of almost never
suggested the respondent almost never used or observed this practice. A response of
almost always suggested a respondent almost always used or observed this practice.
Harris 92
Table 3.2. Score Interpretation
Range of Scores Responses Interpretation
1.00-1.49 Almost never Practice almost never occurs
1.50-2.49 Seldom Practice does not occur very often
Practice occurs regularly2.50-3.49 Often
3.50-4.00 Almost always Practice occurs most of the time
The upper ranges associated with responses of almost never or almost always is
0.5 points, while the ranges of the middle two responses (i.e. seldom and often were 1 .00
point. Since a four-point Likert scale contained a range of only three points (i.e., 4-1=3)
and to ensure four categories corresponded to the four responses, a single point was lost. 1
chose to create ranges of one-half a point at either end of the continuum of frequency,
creating a higher standard to receive an interpretation at either end of the continuum. A
score within either of these two categories was assumed to be indicative of the
interpretation of the respective category.
Two self-limiting demographic questions were added immediately following the
initial welcome page of the survey. The first question was, "Are you at least 1 Syears of
age?" with possible answers of yes or no. If the respondent answered yes, the survey
continued; if the respondent answered no, the survey ended. Eighteen years of age was
chosen as the youngest as the aduh legal age for all respondents.
The second demographic question was, "Have you been attending NewSong
UMC, Faith Crossing UMC, or The Well UMC for at least three months?" with possible
answers of yes or no. If the respondent answered yes, the survey continued; if the
respondent answered no, the survey ended. A three-month attendance pattern was chosen
as a length of time necessary for worship participants to be acclimated to the worship
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style and general culture of a new church start. By three months, a person attending a new
church will have made a decision as to whether that particular church will be the church
of his or her choice.
Data Analysis
The online survey company, SoGo Survey, provided the data in a form
compatible with statistical analysis software (SPSS). Mean and standard deviations
scores for each of the questions within each of the ten spiritual practices, a mean and
standard deviation score for each of the ten spiritual practices, and a mean and standard
deviation score for the spiritual orientations (upward, inward, and outward) were
provided. The resuhs were applied to the scoring interpretation guide to determine the
frequency with which worshipers within the local churches participate in practices
consistent with the upward, inward, and outward spiritual orientations. In this study data
was presented in a table similar in format to Table 3.3.
Table 3.3 Sample ofDisplay of Information
Spiritual Orientations Question # N M SD
Upward
Inward
Outward
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Ethical Procedures
Permission
Permission was sought from the pastors of the churches by e-mail and was
granted. The e-mail notes are found in Appendixes C and D. Each respondent gave
permission by agreeing to participate in the study.
Voluntary participation
Language that assured voluntary participation was consistent in all
communication with the pastors and worship participants within the congregations. With
the exception of two demographic questions that qualified persons for the study,
participants were informed that they could answer some or all of the questions.
Anonymity
Participants were promised anonymity. The online survey was designed so that I
did not have any information about who took the survey or which church each respondent
represented.
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CHAPTER 4
FINDINGS
Problem
Over the past forty-five years, since the merger of the Evangehcai Brethren
Church and the Methodist Church formed The United Methodist Church, The United
Methodist Church (UMC) has consistently, decreased in worship attendance, missional
outreach, financial support and discipleship groups. One result of this decline is the
average age ofUMC members in the U.S. is fifty-seven, twenty-two years above the U.S.
national average of thirty-five (Godlasky, August 201 1).
A major reason for this decline is the lack of an invitational nature within the
UMC. In turn, this lack of invitational nature stems from the failure ofmembers to
experience communion with God, each other and the communities they are called to
serve.
If the UMC is to continue in future generations, practices that propel these
diminishing trends need to change. In order to change, the UMC must cultivate spiritual
orientations in churches in which participants focus on a relationship with God,
fellowship and study within the body, and service to the world, thereby exhibiting an
invitational nature that welcomes others into the church.
Purpose
In response to the decades long decline in the UMC and to address the need to
reach unchurched persons and younger persons, the General Conference has proposed an
emphasis on planting new worshipping communities within United Methodism
(PathOne.org). The purpose of this descriptive, nonexperimental, quantitative study was
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to determine how persons within three new church starts in the Baton Rouge District of
the Louisiana Annual Conference of the UMC reflect and embody the invitational nature
ofGod as evident in the frequency and depth of participation in certain spiritual practices.
Participants
The target and accessible populations are identified in the following paragraphs
followed by a description of the sampling technique used. Information about the sample
size and other characteristics of the sample are also presented.
Population
The target population for this present study was the members or active
participants of three United Methodist new church starts. Church starts are congregations
designed and commissioned to reach persons in geographic areas underserved by existing
United Methodist congregations.
The subjects in the accessible population are the members and worship attenders
of the three newest church starts in the Louisiana Annual Conference of the United
Methodist Church at the time of this study; NewSong UMC, located in Prairieville,
Louisiana; The Well UMC, located in Ponchatoula, Louisiana; and. Faith Crossing UMC
located in Walker, Louisiana. While many annual conferences commission church starts,
each conference is governed with separate leadership and policies unique to each
particular context. For instance, the three new church starts in Louisiana were
commissioned by the same bishop and direct oversight provided by the same Conference
Director of Church Extension. In addition, the three churches were all in the same
district�the Baton Rouge District, of the Louisiana Annual Conference. While the
cultural context of each church was slightly different from the other, all three were in the
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same general geographic area. Similarly, these three new church starts were assigned
pastors who are members of the same annual conference; the three churches were
commissioned at the same time. Within that context, these three churches make up the
accessible population for this present study.
Sample
The subjects chosen to participate in this descriptive, nonexperimental,
quantitative study were identified using a comprehensive sample of all members and
worship attenders of the three new church starts in the Louisiana Annual Conference.
Comprehensive sampling often provides results that can be generalized to the entire
accessible population. However, two factors influenced participation. First, 1 contacted
two of the three pastors in a phone call and a follow-up electronic contact to obtain
permission for the members to participate in the study. 1 was the pastor of the third
church and required no such contact. Second, subjects had to agree to participate (i.e.,
volunteer). These individuals were accessible by electronic means; each pastor provided
access to the electronic survey to members.
Respondents were assured of the anonymity of their responses. Two demographic
questions were asked regarding age and the length of time the respondent attended the
church. These questions were used to eliminate participants who were not of legal age or
had not attended a particular church for three months or more. Additionally, respondents
were asked which church they attended so 1 could collect information about each church.
No demographic information was used to identify any individual respondent.
All three church pastors allowed their respective churches to participate and
agreed to forward the survey links to members and worship attenders. The respondents
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who took the survey constituted the actual sample. One hundred and sixteen responders
attempted to take the survey. Of those, one was not allowed to participate because the age
requirement of eighteen years of age was not met, and ten were not allowed to participate
because worship attendance requirement of three months or longer was not met.
Although responses were received from each of the three churches, the largest number of
participants attended NewSong UMC (94; 89 percent) while far fewer participants
attended The Well UMC (3; 3 percent) and Faith Crossing UMC (8; 8 percent).
Additional contact was made by phone and e-mail to the pastors of The Well UMC and
Faith Crossing to encourage participation in the study among their respective members.
Descriptive Results
Research Question #1
Research Question #1 concentrates on the upward spiritual orientation (consisting
of the spiritual practices of prayer, repentance, and worship) or the participant's
relationship with God. The question is, "What is the frequency and depth of participation
ofworship participants from the three new church starts in Louisiana in the spiritual
practices of prayer, repentance, and worship, which primarily focus on communion with
God, categorized as an upward spiritual orientation?" Questions 1-14 of the Christian
Spiritual Practices Profile focus on the upward spiritual orientation practices and were
used to answer this question (see Appendix A
Table 4.1 contains the descriptive statistics for the upward spiritual orientation
subscale of the CSPP for each of the three churches. Using the interpretive guide
described in Chapter 3, the mean scores for each of the churches indicate the practices
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that occur regularly. The smaU standard deviations indicate a smah level of variation in
scores.
Table 4.1. Upward Spiritual Orientation Subscale by Church
New Church Start n M SD
NewSong UMC 94 3.43 .37
Faith Crossing 8 3.47 .37
The Well 3 3.48 .15
Total 105 3.43 .37
Because of the small number of participants from The Well and Faith Crossing,
descriptive item statistics are provided for the entire sample. This information is provided
in Table 4.2. Generally speaking, the number of respondents ranged from 102 to 104.
Item means ranged from 3.07 to 3.91 with a total subscale mean of 3.43. Using the
interpretative guide described in Chapter 3, these mean scores suggest that practices
within the upward spiritual orientation, as measured by CSPP questions 1-14, are
interpreted as practices that occur regularly.
Five items within the upward spiritual orientation had mean scores that fall into
the interpretation ofpractices that occur most all the time. Those questions were: #14, "I
attend a church worship service at least twice per month" (3.91); #2, "When I pray, I
sense that God is infinite and holy" (3.67); #6, "When experiences in my life lead me to
despair or depression, I turn to God in prayer for deliverance" (3.62); #13, "My
participation in the Lord's Supper (Communion, Eucharist) draws me into a closer
relationship with Jesus Christ" (3.55); and, #1 , "When I pray, 1 am confident that God
will answer my prayer" (3.50). The questions with the lowest mean scores were #7,
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"Repentance is a part ofmy private prayers to God" (3.07) and #5, "In my prayers, 1
think God for the salvation he has provided for me in Jesus Christ" (3.16).
With few exceptions, standard deviations were slightly above .50, indicating a
moderate to moderately high variation in scores. The item reliabilities and the subscale
reliability scores were acceptable.
Chronbach's alpha was used to estimate subscale reliability. The upward spiritual
orientation contained fourteen items and had a Cronbach's alpha of .79, which can be
considered a moderate to moderately high level of reliability.
Table 4.2. Item Statistics for Upward Spiritual Orientation
Subscale
Items CSSP Question N \ SD Item
Reliabilities
1
When I pray, I am confident that God will answer my
prayer.
103 3.50 .62 .56
2 When 1 pray, 1 sense that God is infinite and holy. 104 3.67 .55 .58
In my prayers, 1 reveal to God my innermost needs and 102 3.48 .63 .61
thoughts.
4
In my prayers, 1 actively seek to discover the will of 103 3.21 .71 .49
T
God.
In my prayers, 1 thank God for the salvation he has 104 3.16 .84 .63J
provided for me in Jesus Christ.
f.
When experiences in my life lead me to despair or 104 3.62 .61 .59O
depression, 1 turn to God in prayer for deliverance.
7 Repentance is a part ofmy private prayers to God. 103 3.07 .74 .55
8
When I confess and repent ofmy sins, I experience the 102 3.28 .79 .56
assurance of being forgiven by God.
9 1 experience genuine sorrow for my sins. 102 3.41 .60 .52
10
When I confess a sin, 1 express a desire to be delivered 103 3.21 .78 .58
from its power.
11 My worship
ofGod is a response to what God has done 102 3.42 .76 .50
for me.
12 My worship is
focused on the Trinity: the Father, the 104 3.45 .32 .49
Son, and the Holy Spirit.
My participation in the Lord's Supper (Communion,
.74 .4713 Eucharist) draws me into a closer relationship with
Jesus Christ.
103 3.55
14
I attend a church worship service at least twice per 104 3.91 .32 .31
month.
Total 105 3.43 .37
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Research Question #2
Research Question #2 focuses on the inward spiritual orientation (consisting of
the spiritual practices ofmeditation, examen of conscience, and Bible reading and study)
,which encompasses an individual's personal devotional life and spiritual habits. The
question is, "What is the level of participation ofworship attenders from the three new
church starts in Louisiana (NewSong UMC, Faith Crossing UMC. and The Well UMC)
in an inward spiritual orientation?" Questions 15-33 of the CSPP focus on the inward
spiritual orientation practices and were used to answer this question (see Appendix A).
Table 4.3 contains the descriptive statistics for the inward spiritual orientation
subscale (i.e.. Questions 15-33) of the CSPP for each of the three churches. Using the
interpretative guide described in Chapter 3, these mean scores suggest that practices
within the inward spiritual orientation, as measured by CSPP questions 1 5-33, are
interpreted as practices that occur regularly. The standard deviation scores total indicates
a moderate level of variation in responses.
Table 4.3. Inward Spiritual Orientation Subscale by Church
New Church Start n M SD
NewSong UMC 94 2.88 .43
Faith Crossing 8 3.02 .37
The Well 3 2.81 .08
Total 105 2.89 .42
Because of the small number of participants from The Well and Faith Crossing,
descriptive item statistics are provided for the entire sample. This information is provided
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in Table 4.4. Generally speaking, the number of respondents ranged from 101 to 105.
Item means ranged from 1.50 to 3.61 with a total subscale mean of 2.89. Using the
interpretative guide described in Chapter 3, these mean scores suggest that practices
within the inward spiritual orientation, as measured by CSPP questions 15-33, are
interpreted as practices that occur regularly.
Two mean scores in the inward spiritual orientation were interpreted as practices
that occur most all the time. Those questions were #24, "Even though evil seems to be so
powerful and so pervasive, 1 feel confident that God will ultimately provide justice"
(3.61), and #19, "When I examine my life, I recognize my great need for God's
redemptive work for me" (3.60). Other high mean scores within the subscale include
questions #25, "Even when a situation seems unbearable difficult or painful, I have
confidence through his providence, God can bring something good out of if (3.35), and
#26, "I use biblically based principles to govern ethical decisions" (3.33).
Four mean scores within the subscale were interpreted as practices that do not
occur very often. Those questions were #17, "I record in a joumal my thoughts on my
spiritual joumey" (1 .50); #29, "I study the Bible to understand the doctrines ofmy
church" (2.26); #30, "As part ofmy study of the Bible, I consider how the church has
deah with issues throughout its history" (2.33); and, #33, "I read or study the Bible: never
(about 1 hour a week), ten hours or less a year (about 1 5-30 minutes a day), about 1 to 2
hours a month (more than 30 minutes a day)" (2.1 1).
With few exceptions, standard deviations were well above .50, indicating a
moderately high variation in scores. The item reliabilities scores were acceptable.
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Table 4.4. Item Statistics for Inward Spiritual Orientation
Items CSPP Questions N X SD
105 2.89 .80
104 3.10 .82
105 1.50 .74
104 2.88 .69
104 3.60 .55
104 2.92 .76
105 3.28 .75
104 3.12 .68
104 3.27 .71
104 3.61 .51
103 3.35 .56
103 3.33 .63
105 2.76 .84
103 3.05 .80
103 2.26 .78
103 2.33 .89
101 2.72 .80
102 2.60 .89
Subscale Item
Reliabilities
15
16
17
18
19
20
21
22
23
24
25
26
27
28
29
30
31
32
33
Total
1 reflect thoughtfully on passages 1 read in the Bible.
I listen to music that praises God.
1 record in a journal my thoughts on my spiritual
journey.
1 freely forgive those who sin against me even when
the damage or hurt they have caused is very great.
When 1 examine my life, 1 recognize my great need
for God's redemptive work for me.
1 evaluate my culture by principles found in the
Bible.
When 1 read or hear reports of terrible crimes that
have been committed against people, 1 grieve over
the evil in the world.
When 1 hear about famines, flood, earthquakes and
other disasters, 1 want to help the victims in some
way.
When 1 see or learn about the immoral ways so
many people live, 1 long for God's will to be done.
Even though evil seems to be so powerful and so
pervasive, I feel confident that God will ultimately
provide justice.
Even when a situation seems unbearable difficult or
painful, 1 have confidence through his providence,
God can bring something good out of it.
1 use biblically based principles to govern ethical
decisions.
1 read or study the Bible to learn the will of God.
When 1 read or study the Bible, 1 attempt to learn the
enduring principles being taught by the specific
passage 1 am considering.
1 study the Bible to understand the doctrines ofmy
church.
As part ofmy study of the Bible, 1 consider how the
church has dealt with issues throughout its history.
When 1 read or study the Bible, 1 change my beliefs
and/or behavior to accommodate new information or
understanding.
1 read devotional articles and/or books.
I read or study the Bible: never (about 1 hour a
week), ten hours or less a year (about 15-30 minutes
a day), about 1 to 2 hours a month (more than 30
minutes a day).
105
105
2.11 1.05
2.89 .42
.72
.46
.48
.37
.40
.62
.39
.54
.53
.36
.45
.52
.75
.69
.70
.61
.65
.51
.64
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Chronbach's alpha was used to estimate subscale reliability. The inward spiritual
orientation contained nineteen items and had a Chronbach's alpha of .87. Generally
speaking, this amount of variation can be considered a high level of reliability.
Research Question #3
Research question #3 concerns the outward expression of a respondent's faith.
The question is "What is the level of participation ofworship attenders from each of the
three new church starts in Louisiana (NewSong UMC, Faith Crossing UMC, and The
Well UMC) in an outward orientation?" Questions 34-50 of the CSPP focus on outward
spiritual orientation practices and were used to answer this question (see Appendix A).
Table 4.5 contains the descriptive statistics for the outward spiritual orientation
subscale (i.e.. Questions 34-50) of the CSPP for each of the three churches. Using the
interpretive guide described in Chapter 3, the mean scores for each of the churches
indicate that the practices occur regularly. The standard deviation scores total indicate a
moderate level of variation in responses.
Table 4.5. Outward Spiritual Orientation Subscale by Church
New Church Start n M SD
NewSong UMC 94 2.69 .44
Faith Crossing 8 3.89 .25
The Well 3 3.10 .10
Total 105 2.71 .43
As noted previously, descriptive item statistics are provided for the entire sample
because of the small number of respondents from The Well UMC and Faith Crossing
UMC. This information is provided in Table 4.6. Generally speaking, the number of
respondents ranged from 101 to 105. Item means ranged from 1.69 to 3.64 with a total
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subscale mean of 2.71 . Using the interpretative guide described in Chapter 3. these mean
scores suggest that practices within the outward spiritual orientation, as measured by
CSPP questions 34-50, are interpreted as practices that occur regularly.
The mean score of one item within the outward orientation was interpreted as
practices that occur almost all the time. That question was #48, "1 give financially to
support the work of the church" (3.64). Four mean scores within the subscale were
interpreted as practices that do not occur very often. Those questions were #46, "I use my
home (apartment, dorm room) to provide hospitality to strangers or to those in need"
(1 .69); #34, I work with other Christian believers for the purpose of introducing
unchurched people to Jesus Christ" (2.34); #35, 'i invite unchurched people to attend
church or small-group meetings with me" (2.42); and, #49, "I do without things that 1
want in order to give sacrificially to the work of God" (2.40).
With few exceptions, standard deviations were well above .50, indicating a
moderate to moderately high variation in scores. The item reliabilities and the subscale
reliability scores were acceptable.
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Table 4.6. Item Statistics for Outward Spiritual Orientation
Items SD
Subscale Item
CSPP Questions N X Reliabilities
34
1 work with other Christian believers for the purpose 105 2.34 .90 .67
of introducing unchurched people to Jesus Christ.
35
Based on my abilities and spiritual gifts, 1 assist in 102 2.89 .94 .49
some way in the teaching ministry ofmy church.
36
1 invite unchurched people to attend church or small- 105 2.42 .90 .54
group meetings with me.
37
1 pray for people and/or organizations that are 104 2.85 .80 .47
working for the salvation of the unsaved.
38
When someone in my church is sick or experiencing 103 2.67 .75 .59
some other problem and needs me, I help them.
39
1 meet with a small group of Christian friends for 104 2.63 1.13 .49
prayer, Bible study, or ministry.
40
1 serve as a peacemaker among my friends and/or 105 2.70 .81 .53
among members in my church.
Within my local church, I associate personally even
41 with those with whom I have no common social or
intellectual interests.
1 see evidence that my participation in my church
105 2.82 .81 .66
42 helps to encourage or build up the whole
congregation.
103 2.85 .95 .60
43
1 serve in a church ministry or community agency to 104 2.62 .87 .68
help people in need.
When a friend, believer, or neighbor suffers pain,
44 hardship, or loss, I join them with my presence and
suffer with them.
104 2.65 .73 .43
45
I depend on God to help me accomplish the work he 101 3.44 .67 .50
calls me to do.
46
1 use my home (apartment, dorm room) to provide 104 1.69 .74 .33
hospitality to strangers or to those in need.
47 My actions
in nature are guided by what is best for 103 2.96 .74 .38
the environment.
48 1 give financially to support the work of the church. 105 3.64 .57 .35
49
1 do without things that 1 want in order to give 101 2.40 .85 .50
sacrificially to the work of God.
1 choose what to eat and drink and how to live my
50 live based on the concept that caring for my health is
being a good steward ofGod's blessing of life.
103 2.58 .84 .45
Total 105 2.71 .43
Chronbach's alpha was used to estimate subscale reliability. The outward spiritual
orientation contained seventeen items and had a Cronbach's alpha of .83. Generally
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speaking, this variation can be considered a moderate to moderately high level of
reliability.
Summary of Descriptive Results
Research Question #1
The descriptive results for the practices within the upward spiritual orientation
(prayer, repentance and worship), as identified by CSPP questions 1-14, were interpreted
as practices that occur regularly within each of the three new church starts: NewSong
UMC, Faith Crossing UMC, and The Well UMC. This interpretation is supported by a
moderate standard deviation (.37), which suggests agreement from the participants.
Additional information was reported for the entire sample because of the small
number of participants from two of the churches, Faith Crossing UMC (8) and The Well
UMC (3). The mean score (3.43) of the 102-04 participant responses had a moderate
level of standard deviation (.37) for the subscale. This subscale total mean score as well
as the range of item mean scores (3.07 to 3.91) were interpreted as practices that occur
regularly. The Chronbach's alpha score (.79) was interpreted as a moderate level of
reliability for the subscale.
Research Question #2
The descriptive results for the practices within the inward spiritual orientation, as
identified by CSPP questions 15-33, were interpreted as practices that occur regularly
within each of the three new church starts: NewSong UMC, Faith Crossing UMC, and
The Well UMC. This interpretation is supported by a moderate standard deviation (.42).
which suggests moderate agreement from the participants.
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As previously noted, additional information was reported for the entire sample
because of the small number of participants from two of the churches. Faith Crossing
UMC (8) and The Well UMC (8). The subscale mean score (2.89) of the 101-05
participant responses had a moderate standard deviation (.42) for the subscale. This
subscale mean score, as well as most of the item mean scores, were interpreted as
practices that occur regularly within the three churches. The Chronbach's alpha score
(.87) was interpreted as a high level of reliability for the subscale.
Research Question 3#
The descriptive results suggest that the practices within the outward spiritual
orientation, as identified by CSPP questions 34-55, were interpreted as practices that
occur regularly within each of the three new church starts: NewSong UMC, Faith
Crossing UMC, and The Well UMC. This interpretation is supported by a moderate
standard deviation (.43), which suggests moderate agreement from the participants.
As previously noted, additional information was reported for the entire sample
because of the small number of participants from two of the churches. Faith Crossing
UMC (8) and The Well UMC (3). The mean score (2.71) of the 101-05 participant
responses had moderate standard deviation (.43) for the subscale.
This subscale mean score as well as most of the item mean scores were
interpreted as practices that occur regularly within the three churches. The Chronbach'
alpha score (.83) was interpreted as a moderate level of reliability for the subscale.
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Inferential Results
Inferential Analyses
A two-factor Lindquist Type I ANOVA was used to analyze the data for each of
the subscales (Huck ). This design included one between group factor (i.e., church) and
one within group factor (i.e., subscale). The former is commonly referenced as a between
group effect, while the latter is called a repeated measures effect. This design provided
appropriate, statistically sophisticated information conceming (1) differences between
churches, (2) differences among the subscales, and (3) the interaction between churches
and subscales.
One unique aspect of this design is that the between group factor (i.e., church)
uses an average of the three subscales for the dependent variable. That is, this effect is
considered in light of a total score computed across all three subscales. I also approached
the analysis of the data using a multivariate ANOVA approach in which each of the
subscale scores were considered independently.
Results
The results indicate nonsignificant effects for the between subjects factor (i.e.,
church) and the interaction (i.e., church x subscale), F2,io2 = 0.75, p. = .475; F4 204 = 1-60,
p. = .175. A significant effect was found for the within subjects factor (i.e., subscales).
F2,204 = 28.59, p. = .000. Follow-up post-hoc analyses for this effect using the Least
Square Difference (LSD) option in SPSS indicated significant differences between the
upward and inward subscales, MD = .55, p. = .000 and the upward and outward
subscales, MD = .57, p. = .000. A nonsignificant effect was found between the inward
and outward subscales, MD = .01, p. = .890 (see Table 4.7).
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Table 4.7. Lindquist-Type I ANOVA Results
Source SS Df MS F Prob.
Between Ss Church 0.52 2.00 0.26 0.75 .475
Error 35.42 102 0.35
Within Ss Subcale 4.03 2.00 2.01 28.59 .000
Interaction 0.45 4.00 0.11 1.60 .175
Error 14.36 204 .07
Total 54.78 314
Summary of Inferential Analysis
The resuhs of the inferential analyses of the data from this study indicate no
differences among the three churches in terms of their frequency of the attenders'
upward, inward, and outward spiritual orientations. However, differences were found
between the pairs for each of the three subscales. Based on an examination of the
descriptive data, the characteristics of the upward subscale were practiced more
frequently than those of the inward or outward subscales. No differences in frequency of
practice exist between the inward or outward subscales. While these differences and
similarities exist statistically, all subscale scores are interpreted similarly�the practices
occur regularly.
Summary ofMajor Findings
The descriptive and inferential analyses of the data provided insights into the
spiritual practices of the worship attenders of the three new church starts in the Louisiana
Annual Conference of the United Methodist Church. The major findings are as follows:
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1 . The spiritual practices within the upward (prayer, repentance, and worship),
inward (meditation, examen of conscience, and Bible reading and study), and outward
(evangelism, fellowship, service, and stewardship) spiritual orientations for the entire
sample (i.e., worship attenders ofNewSong UMC, Faith Crossing UMC and The Well
UMC) were interpreted as practices that occur regularly.
2. The data revealed no statistical differences among the responses from each
church (i.e., worship attenders ofNewSong UMC, Faith Crossing UMC or The Well
UMC) in the spiritual practices associated with the upward (prayer, repentance, and
worship), inward (meditation, examen of conscience, and Bible reading and study), and
outward spiritual orientations. All were recorded as practices that occur regularly.
3. The spiritual practices associated with the upward spiritual orientation (prayer,
repentance, and worship) are practiced more frequently within the entire sample (i.e.,
worship attenders ofNewSong UMC, Faith Crossing UMC and The Well UMC) than are
the spiritual practices associated with the inward or outward spiritual orientations. These
results are statistically significant.
4. The study results revealed no statistically significant difference between the
spiritual practices associated with the inward and outward spiritual orientations of the
entire sample (i.e., worship attenders ofNewSong UMC, Faith Crossing UMC and The
Well UMC).
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CHAPTER 5
DISCUSSION
Problem
Over the past forty-five years, since the merger of the Evangelical Brethren
Church and the Methodist Church formed The United Methodist Church, The United
Methodist Church (UMC) has unfailingly, decreased in worship attendance, missional
outreach, financial support and discipleship groups. One result of this decline is the
average age ofUMC members in the U.S. is fifty-seven, twenty-two years above the U.S.
national average of thirty-five (Godlasky, August 201 1). The aging of the membership of
the UMC signals continued reduction in church membership due to attrition alone. Far-
reaching change is needed to reverse the current trends.
In my opinion, a major cause for this decline in overall church vitality is the lack
of an invitational nature within the UMC. When the church is mutually indwelt with the
Trinity (as in Jesus' prayer in John 17:21), communion with its members and with the
world it is called to serve is deepened and the invitational nature of God becomes
incarnate through the church. The invitational nature of God can be measured in the local
church by the level of participation ofmembers in certain spiritual practices. The lack of
invitational nature stems from the failure of members to experience communion with
God, each other, and the communities they are called to serve.
If the UMC is to continue to exist for future generations, practices that engender
these diminishing trends need to change. In order to change, The UMC must cultivate
spiritual orientations in churches where members and worship participants focus on their
relationship with God, fellowship and study within the Body, and service to the world.
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thereby cuhivating and embodying an invitational nature that welcome others into the
church.
Purpose
In response to the decades long decline in the UMC and to address the need to
reach unchurched persons and younger generations of persons, the General Church has
proposed an emphasis on planting new worshipping communities within United
Methodism. (PathOne.org) The purpose of this descriptive, nonexperimental, quantitative
study was to determine how worship attenders of three new church starts in the Baton
Rouge District of the Louisiana Annual Conference of the UMC reflect and embody the
invitational nature of God as evident in the frequency of participation in certain spiritual
practices.
Major Findings
The following are the major finding of the study. From these findings are drawn
the study's conclusions and recommendations. The findings indicate this study's premise
of new church starts embodying the invitational nature of God to be worthy of serious
consideration.
Practices within Spiritual Orientations Occur Regularly
The mean scores within the upward (prayer, repentance and worship; 3.43),
inward (meditation, examen of conscience, and Bible reading and study; 2.89) and
outward (evangelism, fellowship, service, and stewardship; 2.71) spiritual orientations for
the entire sample (i.e., worship attenders ofNewSong UMC, Faith Crossing UMC and
The Well UMC) were interpreted as practices that occur regularly.
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New church starts tend to avoid being encumbered by generational habits and
attitudes that can hinder or even prohibit church growth (www.Pathl .org). This reality is
due in part to the nature of a new organization and, in part, to the design of the church
planter or leader of the new organization (DeConto 26). Church visitors often interpret
the generational habits and attitudes of older, established churches as unfriendliness or
even rudeness. In these incidences, the church is lacking in invitational nature.
One goal of planting three new churches in Louisiana Annual Conference was to
create new places ofworship in which members and participants were encouraged to
participate in certain spiritual practices. These practices would, in turn, help generate an
invitational nature within the churches. The practices included those measured by this
study and are separated into the subsets of upward, inward, and outward spiritual
orientations. This study's findings recorded all three new churches (i.e., the entire
sample) as participating in these practices and were interpreted as practices that occur
regularly.
While this finding in and of itself does not guarantee a church has an invitational
nature, it encourages me to see the worship participants of these churches engaged in
regular spiritual habits associated with the embodiment of an invitational nature. In my
experience, the members and worship attenders ofNewSong UMC tend to be more open
to exhibiting a welcoming persona, participating in outreach to the surrounding
communities and are more enthusiastic about participating in worship. The result is a
steady growth in worship attendance since its inception.
Before being appointed to plant NewSong UMC, I was the pastor of two older,
more established churches in New Orleans, Louisiana. I served one for four years and one
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for six years. In both of these churches, the membership was somewhat self-absorbed;
they were constantly worried about self-survival. When I was appointed to the churches,
both were in seasons of decline in membership, worship attendance, financial support,
and missional outreach. In time, both churches were able to turn around their state of
affairs to some degree, but progress was slow and difficult. Every step towards renewal
and reversal brought resistance and opposition in some form from one faction of the
membership or another. One of the most difficult issues faced was trying to convince
members to adopt basic Christian spiritual practices. The years of shrinking membership
roles and attempts at self-preservation created a survivalist mentality more intent on
maintaining the status quo (or returning to the glory years of the church) than in
participating in the spiritual practices associate with the inward, upward, and outward
spiritual orientations described and studied in this dissertation.
Assumptions can be made, therefore, that new churches are more likely to
embody the invitational nature ofGod than are older, declining churches. If this
assumption is true, then, according to LCCL, worship participants within these new
church starts would more likely be participating in certain spiritual practices personifying
upward, inward, and outward spiritual orientations, which resuh in the embodiment of the
invitational nature of God. The results of this study support that presumption in the case
of all three new churches.
One example of a healthy church can be found in Acts 2:42-47 (Bence). After the
crucifixion, the believers hid behind closed doors, afraid of being found out by the Jewish
leaders (John 20:19). They were afraid of the future, so they locked themselves in a room
together. On the day of Pentecost, when those gathered together were filled with the Holy
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Spirit, the believers left their meeting place and began to live as a community of Jesus
followers who participated in certain uniquely Christian spiritual practices. Those
practices included repentance (2:38), baptism (2:38), forgiveness (2:38), receptiveness to
the Holy Spirit, (2:38), teaching (2:42), fellowship, (2:42-47), celebrating Holy
Communion, (2:42, 46), prayer (2:42), worship (2:47), miracles (2:43), and witnessing
their faith in Christ (2:43, 47) (Bence). All of these spiritual practices could easily be
segregated into the upward (repentance, worship, prayer), inward (teaching, forgiveness,
receptiveness to the Holy Spirit), or outward (fellowship. Holy Communion, miracles)
spiritual orientations studied. I discovered the spiritual practices within the three spiritual
orientations for the entire sample (i.e. worship attenders ofNewSong UMC, Faith
Crossing UMC, and The Well UMC) were practices that occur regularly.
The data from this present study suggests that new churches are likely to exhibit
and embody the invitational nature of God. If the UMC is desirous of denomination-wide
increases in worship attendance, discipleship groups, financial support, and missional
outreach, it will continue to pursue the planting of new worshipping communities and
encourage ministries and discipleship efforts that support and encourage the spiritual
practices associated with an invitational nature in existing churches.
Frequency of Practices among Three Churches Statistically the Same
The data revealed no statistical differences among the responses from each church
(i.e. worship attenders ofNewSong UMC, Faith Crossing UMC or The Well UMC) in
the spiritual practices associated with the upward (prayer, repentance and worship),
inward (meditation, examen of conscience, Bible reading and study) and outward
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(evangelism, fellowship, service and stewardship) spiritual orientations. All were
recorded as practices that occur regularly.
A comparison of the three churches is potentially problematic because of the
small sample size. The Well UMC had only three participants, and Faith Crossing UMC
only had eight although I made attempts to increase participation with e-mail
communication and phone calls to the pastors of the respective churches. Furthermore,
the founding pastors were appointed to serve other churches by the time the survey was
released to The Well UMC and Faith Crossing UMC. 1 suspect the new pastors, busy
with leaming new names and faces and busy with new administrative/pastoral duties, had
less inclination to know the spiritual habits of their new churches than would have the
founding pastors. Results from sample sizes this small run the risk of nonparticipant bias
(i.e., whether the people who took the survey represent the opinions of those who did not
take the survey). However, evidence from a study about the influence of the
nonresponders indicates that the difference in responders and nonresponders did not
create a nonresponse bias (Rogelberg et al., 2006). Therefore, the small sample size may
represent the opinions of nonparticipants from The Well UMC and Faith Crossing UMC
and can be compared.
This finding is not surprising if one is to take several items into account. The
churches were founded under the leadership of the same presiding bishop and the same
conference church extension leader and under the leadership of three pastors under
appointment within the same conference and are located within in the same general
geographic area (southeast Louisiana). While the three pastors have very different
personalities, theological educations (though all three attended the same UM liberal
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college for undergraduate degrees), ages, and ministry experience, their differences did
not bring about conditions within the churches that reflected differently within this
measurement.
Further, these findings are consistent with the concept of church planting as
described in the Pathl literature. In a study conducted by the Lewis Center for Church
Leadership (LCCL) for Path 1 , the researchers discovered that new church starts are more
likely to reach new populations of unchurched persons than are existing, more established
churches. In fact the study went so far as to say that existing churches will not be able to
keep up with population growth in regards to reaching new generations of unchurched
persons and that the only means of reaching these unchurched person is to start new
churches. In addition, new church starts grow faster than existing churches, account for
more net membership growth than existing churches, and are a source for denominational
growth (LCCL, 7).
This research project did not study new church growth or denominational growth;
its purpose was to determine the invitational nature of the three new church starts in the
Louisiana Annual Conference by measuring certain spiritual practices utilizing the CSPP.
As stated previously, an invitational nature is critical in attracting new members and
achieving and sustaining growth in worship attendance, financial support, and
discipleship and outreach efforts. The fact that all three churches recorded participation in
all three subset categories of spiritual orientations as practices that occur regularly seems
to indicate the embodiment of an invitational nature within all three churches.
The three churches studied in this research project each had its own founding
pastor. The following provides a brief biographical sketch of each pastor.
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I was forty-five years old when I planted NewSong UMC. 1 have a background in
professional, corporate sales and an undergraduate degree in business from a liberal arts
college. I attended Asbury Theological Seminary for my Master ofDivinity degree.
Immediately prior to planting NewSong UMC, 1 was pastor of two inner-city churches in
the Greater New Orleans, Louisiana area.
The founding pastor of Faith Crossing UMC went from undergraduate school
directly into a United Methodist seminary and then into the ministry. Prior to planting
Faith Crossing UMC, she served as associate pastor at two large UMCs in the Louisiana
Annual Conference. She had no other work experience other than as a pastor in the UMC.
The founding pastor of The Well UMC also entered ministry immediately after
undergraduate school and served student charges while attending seminary. He planted
another church over twenty years ago and has served in the Louisiana Annual Conference
for thirty-five years.
This personal information about the founding pastors is noteworthy because the
founding pastor has tremendous influence on the church within the first several years of
planting. According to John C. Maxwell, "Leaders help to shape the culture of their
organizations based on who they are and what they do" (1 132). Many, if not most church
planters of all faith backgrounds fit into a fairly narrow demographic description (Stetzer
and Bird 10). Many, if not most are married men with children and would be referred to
as cool or edgy. Only the pastor of Faith Crossing UMC could be considered young, but
she was obviously neither male nor cool or edgy. Even with these differences in the
founding pastors of each church being considered, the data from this research project
revealed no statistical differences among the responses from each church in the spiritual
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practices associated with the upward, inward, and outward spiritual orientations thus
suggesting the embodiment of an invitational nature.
The biblical and theological research for this project reveals that God calls or
invites different and diverse persons for different and diverse undertakings in God's own
time and at God's own discretion. God invited (called) Adam and Eve to participate in his
creation. God invited such diverse persons as Noah, Abraham, Moses, the Levitical
priests, and King David to establish the Old Testament covenants. While all these persons
were male (scholars assume most of the priests were male from biblical witness), they
shared few other qualities but that they were called by God to fulfill a particular task at a
particular time. The same could be said of the founding pastors of the churches studied in
this research project. Though all three were decidedly different individuals, their efforts
in church planting were fruitful and produced churches that, according to the data
collected in this study, embody an invitational nature.
Upward Spiritual Orientation Practiced More Frequently
The spiritual practices associated with the upward spiritual orientation are done
more frequently than are the spiritual practices associated with the inward or outward
spiritual orientations. The results are statistically significant as indicated by a Lindquist
Type 1 ANOVA test. In this subset, five questions had mean scores that fall into the
interpretation ofpractice occurs most all the time. These scores made the average higher.
While attending church planter training at the United Methodist retreat center at
Mount Sequoya in Fayetteville, Arkansas, I realized that planting a church in south
Louisiana would require different tactics than were being taught and had been practiced
in other parts of the United States. I made this discovery when the presenter
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recommended starting a system of small groups centered on felt needs, Bible studies,
mission projects, or affinity groups (i.e., shared interests such as sports, movie going,
dining out). The presenter suggested these small groups should be the building blocks for
the eventual church plant. While that practice might actually work in some demographics,
in south Louisiana, the population enjoys large gatherings centered on a single purpose.
South Louisiana is the land ofMardi Gras, Louisiana State University football,
small town festivals, family gatherings referred to as "fais do-dos" (pronounced fay
dough-dough) and large gatherings such as the Jazz and Heritage Festival. All these
events involve people gathering to celebrate, eat, drink, play music, dance, and enjoy
each other's company. Small groups, while useful for Christian discipleship (Herman,
22), were not the method used in planting NewSong UMC, The Well UMC, or Faith
Crossing UMC. All three churches began by offering community events centered on a
contemporary worship experience, prayer, and celebration ofHoly Communion all
practices interpreted as practice occurring most all the time. The mentality was to offer
worship services indigenous to cultural situations (Nichols 13).
Furthermore, this study indicates that the practices associated with the upward
spiritual orientation are practiced more frequently than are the spiritual practices
associated with the inward or outward spiritual orientations. The questions associated
with the upward spiritual orientation are more subjective in nature and more difficult to
quantify than are the questions associated with the inward and outward spiritual
orientations. The upward spiritual orientation questions are concerned primarily with
prayer and worship and how the respondents feel about their relationship with God. The
results indicate that respondents are involved in these practices more frequently than they
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are those associated with the inward and outward spiritual orientations. I found these
results to be consistent with the cultural practices of the areas surrounding the three
churches studied in this paper.
Perhaps this finding can be comprehended from a biblical perspective. God called
Moses to go to Egypt and demand that Pharaoh free the Hebrew people. God's first
reason for demanding their freedom was to allow the people to hold a celebratory
worship service:
After this presentation to Israel's leaders, Moses and Aaron went and
spoke to Pharaoh. They told him, "This is what the Lord, the God of
Israel, says: 'Let my people go so they may hold a festival in my honor in
the wilderness.'" (Exod. 5:1)
When Pharaoh refused the request, Aaron and Moses persisted:
"The God of the Hebrews has met with us," they declared. "So let us take
a three-day joumey into the wildemess so we can offer sacrifices to the
Lord our God. Ifwe don't, he will kill us with a plague or with the
sword." (Exod. 5:3)
God's first desire for the people, held in bondage for generations, was for them to
worship and celebrate.
In the book of Psalms, time after time, the psalmists call for the people to
celebrate and worship God: "Honor the Lord for the glory of his name. Worship the Lord
in the splendor of his holiness" (Ps. 29:1); "Blow the ram's horn at new moon, and again
at full moon to call a festival!" (Ps. 81 :3); "Come, let us worship and bow down. Let us
kneel before the Lord our maker, for he is our God" (Ps. 95:6); "Praise the Lord, for the
Lord is good; celebrate his lovely name with music" (Ps. 135:3); "I bow before your
holy Temple as I worship. I praise your name for your unfailing love and faithfulness; for
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your promises are backed by all the honor of your name" (Ps. 38:2). The evidence of
God's desire for his people to worship him cannot be denied.
The early Church in the Book of Acts is remembered as both celebrating in
worship and gathering for the teaching of God's Word. Immediately after Peter and John
were interrogated by the Jewish authorities and subsequently released, they returned to
the Believers to share their testimony:
As soon as they were freed, Peter and John returned to the other believers
and told them what the leading priests and elders had said. When they
heard the report, all the believers lifted their voices together in prayer to
God. (Acts 4:23-25)
The result of Peter and John's ordeal was tremendous increase in the numbers of those
who believed.
Finally, in the Book ofRevelation, numerous gatherings of throngs of
worshippers congregate around the throne of God to sing praises to and worship him.
Chapter 4 begins with a voice imploring John to "Come up here!" (4:1). Instantly, in a
visionary state, John finds himself in the throne room of heaven in the midst of an
ongoing worship service. As the vision unfolds, John sees various layers of this worship
setting. In a worship chorus attended by representatives of all created beings and the
entirety of humanity (Eckley) readers witness an etemal portrait of heavenly worship:
Whenever the living beings give glory and honor and thanks to the one
sitting on the throne (the one who lives forever and ever), the twenty-four
elders fall down and worship the one sitting on the throne (the one who
lives forever and ever). (Rev. 4:9-10)
This picture of heavenly worship indicates God's desire to include, or invite all creation
to worship him.
Harris 124
This finding from this study and the biblical perspective on the centrality of
corporate prayer and worship in the life of God's people should illumine the need/desire
for believers (and perhaps seekers) to gather to worship as a body (Nichols 1 5). While
many arguments exist that the church should to move outside its walls and into the
communities surrounding it, an inherent need/desire for corporate worship remains. As
recorded in this study, question #14, had the highest mean score of the entire survey
(3.91 ). At the very least, worship should be considered an important, if not the most
important, component of planting new churches. Too often, church planters are sent as
single entities into unexplored territory and expected to put together launch teams and
begin small groups with little or no training or preparation on how to assemble and train a
worship team. If the spiritual practices associated with an upward spiritual orientation
occur more frequently than those associated with the inward and outward spiritual
orientations, then additional attention should be paid to the training and recruiting of
worship leaders in the church-planting process.
Moreover, if the practices associated with the inward and outward spiritual
orientations occur less frequently than the practices associated with the upward spiritual
orientation, then further training, teaching, and preaching directed towards increasing
these two orientations should be considered in these churches.
No Differences between Inward and Outward Spiritual Orientations
The study results revealed no statistically significant difference between the
spiritual practices associated with the inward and outward spiritual orientations of the
entire sample as indicated by the Lindquist Type 1 ANOVA test referenced in Finding
Number Three raise several issues. First, in the subsets representing the spiritual practices
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associated with the inward an outward spiritual orientation, the mean scores were 2.89
and 2.71, respectively; both were recorded as practices that occur regularly. Therefore,
attention should be given to developing these spiritual orientations so they might become
as frequently practiced as the spiritual practices associated with the upward spiritual
orientation. Second, while these two orientations were significantly statistically lower
than the upward spiritual orientation, a possible explanation exists, at least in part, if
individual questions within the subset are taken into consideration.
Within the outward spiritual orientation, four mean scores within the subset were
interpreted as practices that do not occur very often. Within the subset inward spiritual
orientation, four mean scores were interpreted as practice that do not occur very often.
These individual lower scores obviously lowered the overall scores of these two subsets.
This finding corresponds with my own experiences with NewSong UMC. As
stated previously, worship gatherings are popular and, for the most part, well attended.
Helping persons move from the feh needs ofworship attendance and personal prayer life
to the concrete actions of Bible study and mission work are more challenging.
According to the witness of the early Church, when believers come together to
pray, teach, worship, celebrate Holy Communion, and serve the communities around
them, God will add to their numbers (Acts 2:42-47). The spiritual practices within all
three subsets are important to the embodiment of an invitational nature within the church.
Discovering methods of including all three orientations in the discipleship program of a
church is paramount to a church's overall spiritual, numerical, missional, and financial
health.
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Implications of the Findings
The analysis of the data for this research project suggests that the worship
attenders of the three new church starts in the Louisiana Annual Conference of the UMC
embody the invitational nature of God. This finding is important since new church starts
are seen as one way to bring revival and renewal to the UMC and to stem the decades'
long hemorrhage ofmembers (www.pathl .org).
This study also suggests that certain spiritual practices reflect and embody the
invitational nature of God. New church starts should include some sort of intentional
teaching program, preaching agenda, and/or discipleship philosophy conceming the
invitational nature of God from the early stages of development. Instilling these values in
members of a new church from its inception helps the church embody the invitational
nature of God.
If implemented in older, more established churches, the spiritual practices
measured in this study can be used to help bring renewal. The spiritual practices
measured by the CSPP are integral in the life of a church embodying an invitational
nature. Beginning new Bible studies and small groups or refocusing existing discipleship
groups to develop the practices associated with the upward, inward, and outward spiritual
orientations will assist in the embodiment of an invitational nature in any church. Having
members and worship attenders participate in the CSPP or a similar study could provide
valuable information in assessing a congregation's spiritual practices.
This project's findings can be used to aid in the training of new church planters.
Recent data gathered from new church plants in the same denomination should be
valuable in establishing future teaching agendas and in helping new church planters
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determine goals and benchmarks in regards to the new churches they will plant. This
study implies that participating in certain spiritual practices promotes the embodying of
the invitational nature of God in a church.
Limitations of the Study
This study was conducted after the founding pastors of the Well UMC and Faith
Crossing UMC were moved to serve other church appointments in other parts of the
Louisiana Annual Conference. If the founding pastors had still been serving these
churches, the responses at The Well UMC (three) and Faith Crossing UMC (eight) might
have been higher. I am still serving as lead pastor at NewSong where the response rate
was higher (105). I was hopeful the survey would have received equal responses from all
three churches.
Unexpected Observations
While the responses from the entire sample indicated the spiritual practices
associated with all three subsets were recorded as practices that occur regularly, I was
surprised that none of the churches had any responses to any subset recorded as practices
that occur most of the time. The results were not disappointing, but a church-planting
pastor always hopes his or her efforts produce the most fruit for the kingdom, not just
some fruit for the kingdom. However, when considering that many, if not most, of the
worship attenders of all three churches were either unchurched, nominally churched, or
dechurched, the results are quite good. Taking participants prior church attendance status
and the CSPP questions into consideration, their responsesindicate that persons with
possibly few spiritual practices at all, have matured into persons who regularly take part
in the spiritual practices measured by the CSPP.
Harris 128
Recommendations
When planting a church, pastors can easily adopt a change the worldmentality.
Starting a church from a vision, gathering a group ofmostly unchurched or dechurched
persons into a worshipping community, organizing innovative missional outreach
opportunities, spearheading a successful property purchase, and administrating the
business activities of a new church entity are exciting and worthwhile endeavors. In the
midst of this kind ofwork, pastors should take stock ofwhat is happening in the spiritual
lives of the worship attenders. I would recommend the UMC offer each new church start
the opportunity to administer the CSPP or some like-purposed instrument at certain
stages in the life of the church plant. Every two years would be optimal as some church
members will have moved to other cities or churches and new members will have joined
the worshipping community since the last survey.
I would also recommend that Pathl, and each annual conference for that matter,
become very intentional in training new church planters about both the invitational nature
of God and how to plant churches embodying an invitational nature. Often, invitation in
church circles means either an invitation to receive Jesus ,commonly referred to as the
altar call, or inviting unchurched friends, family members, or neighbors to come to
church. While these are laudable customs for church members to build into their church
habits, developing spiritual practices that will become lived out in the church as an
inherent invitational nature is much more essential. Developing these habits takes
intentional discipling on the part of the planting pastor and the original core group of the
new church.
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Postscript
Thewords that captured my attention and set me on this particular dissertation
path are from Jesus as recorded in John 17:21. As Jesus prayed for his disciples to take
over his ministry in his absence (17:18), he asked his Heavenly Father for something that
is both extremely intimate and yet at the same time all encompassing. As 1 read and
reread chapter seventeen, in particular 17:21, and researched its importance in Trinitarian
theology and practice, 1 began to grasp the impact the invitation Jesus issued for his
disciples to be one with himself and God and for them to be in the Godhead to such an
extent that the world would know God sent Jesus. The communion among disciple and
Jesus and God and world is what embodies the invitational nature ofGod in a church.
The deeper I went in the biblical witness and the more the Holy Spirit guided my efforts,
the more I understood how desperately the UMC needs to rediscover (discover?) this
invitational nature. When the church communes in meaningful ways with God, each
other, and the world it is called to serve, a mutual indwelling exists within the body that
results in an invitational nature. Therefore, when the church participates in certain
spiritual practices, which encourage upward, inward, and outward orientations of spiritual
communion, it embodies the invitational nature of God and people are drawn to the
church.
I love the United Methodist Church. I love its history and hymnody and its bent
towards social justice and missional outreach. 1 also appreciate the broad theological
umbrella, inclusivity, and focus on grace rather than guidelines. 1 love its congregations
and pastors. I admire the variety of formal and informal churches, traditional and
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contemporary worship. I love the United Methodist Church, but the United Methodist is
not well.
The churches I have served prior to planting NewSong UMC as a United
Methodist pastor were all in some stage of decline at the initial time ofmy appointment.
All but one of those churches grew numerically, financially, and missionally under my
leadership. The reason for this growth was not simply my talents as pastoral caregiver or
gifted preaching or enlightened teaching. At each of these churches, we were able to
revive communion with God, each other, and the world/community around us. That
communion, though I did not fully realize it at first, is the embodiment of the invitational
nature of God.
As I said, the UMC is not well; some would say it is terminally ill, which 1 do not
believe. I do not believe God has finished his work in the UMC yet. To that extent, I
accepted an appointment to plant a new UM worshipping community. This project was
designed to help explore and understand the invitational nature of God as well as study
and measure certain spiritual practices that, when practiced regularly, will empower a
church to become intrinsically invitational. The results of this research indicate that the
three new church starts studied all embody an invitational nature.
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APPENDIX A
CHRISTIAN SPIRITUAL PRACTICES PROFILE
Invitation to participate: Thank you for agreeing to participate in this survey. The purpose
of this survey is to measure the frequency and depth of your participation in spiritual
practices. Your experience as a worship attender at Faith Crossing, The Well, or
NewSong UMC is very important to the success of the study, which is part ofmy
doctoral dissertation. The data gathered will provide valuable information needed to
complete my project. The first two demographic questions establish your eligibility to
participate and require an answer. The participant can choose not to answer any other
question. Your responses will be completely anonymous and will not be provided to any
other person or group beyond the individual conducting the study. I realize your schedule
is busy and your time is valuable. Thank you in advance for taking 1 5 minutes to
complete the questionnaire. Please take the survey within the next two weeks, on or
before XXXXXX, 2014. If you have any questions about the study, you can contact me at
XXX-XXX-XXXX. Remember, your participation in his survey is completely voluntary
and your responses are anonymous.
Sincerely,
Trey Harris,
Lead Pastor
NewSong on Old Perkins Road UMC.
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Are you at least 1 8 years of age?
? yes
? no
Have you been attending NewSong UMC, Faith Crossing UMC or The Well UMC
for at least three months?
? yes
? no
Which church do you attend?
? The Well UMC
? Faith Crossing UMC
? NewSong UMC
Participants: You are being asked to respond to 50 questions. Please choose the response
that best reflects your personal spiritual practices. For example, one of the questions asks
you to assess the frequency of your involvement with church ministries. You will select a
response from one of the following choices: almost never, seldom, frequently, or almost
always. If you participate in service ministries almost every time your church offers an
event, you would respond by choosing frequently. If you almost never participate in
never participate in church ministries when offered, you would respond by choosing
almost never. Your participation in this survey is completely voluntary and your
responses are anonymous.
THE QUESTIONS IN THIS SECTION HELP IDENTIFY
THE UPWARD SPIRITUAL DIMENSION
1 . When I pray, I am confident that God will answer my prayer.
? Almost never
? Seldom
? Frequently
? Almost always
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2. When 1 pray, I sense that God is infinite and holy.
? Almost never
? Seldom
? Frequently
? Almost always
3. In my prayers, I reveal to God my innermost needs and thoughts.
? Almost never
? Seldom
? Frequently
? Almost always
4. In my prayers, I actively seek to discover the will of God.
? Almost never
? Seldom
? Frequently
? Almost always
5. In my prayers, I thank God for the salvation he has provided for me in Jesus Christ.
? Almost never
? Seldom
? Frequently
? Almost always
6. When experiences in my life lead me to despair or depression, I turn to God in prayer
for deliverance.
? Almost never
? Seldom
? Frequently
? Almost always
7. Repentance is a part ofmy private prayers to God.
? Almost never
? Seldom
? Frequently
? Almost always
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8. When I confess and repent ofmy sins, I experience the assurance of being forgiven
by God.
? Almost never
? Seldom
? Frequently
? Almost always
9. I experience genuine sorrow for my sins.
? Almost never
? Seldom
? Frequently
? Almost always
10. When I confess a sin, I express a desire to be delivered from its power.
? Almost never
? Seldom
? Frequently
? Almost always
1 1 . My worship of God is a response to what God has done for me.
? Almost never
? Seldom
? Frequently
? Almost always
12. My worship ofGod is focused on the Trinity; the Father, the Son and the Holy Spirit.
? Almost never
? Seldom
? Frequently
? Almost always
13. My participation in the Lord's Supper (Communion, Eucharist) draws me into a
closer relationship with Jesus Christ.
? Almost never
? Seldom
? Frequently
? Almost always
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14. 1 attend a church worship service at least twice per month.
? Almost never
? Seldom
? Frequently
? Almost always
THE QUESTIONS IN THIS SECTION HELP IDENTIFY
THE INWARD SPIRITUAL DIMENSION
15. 1 reflect thoughtfully on passages 1 read in the Bible.
? Almost never
? Seldom
? Frequently
? Almost always
16. 1 listen to music that praises God.
? Almost never
? Seldom
? Frequently
? Almost always
17. 1 record in a joumal my thoughts on my spiritual joumey.
? Almost never
? Seldom
? Frequently
? Almost always
18. 1 freely forgive those who sin against me even when the damage or hurt they have
caused is very great.
? Almost never
? Seldom
? Frequently
? Almost always
19. When I examine my life, 1 recognize my great need for God's redemptive work for
me.
? Almost never
? Seldom
? Frequently
? Almost always
Harris 136
20. I evaluate my culture by principles found in the Bible.
? Almost never
? Seldom
? Frequently
? Almost always
2 1 . When I read or hear reports of terrible crimes that have been committed against
people, 1 grieve over the evil in the world.
? Almost never
? Seldom
? Frequently
? Almost always
22. When 1 hear about famines, flood, earthquakes and other disasters, 1 want to help the
victims in some way.
? Almost never
? Seldom
? Frequently
? Almost always
23. When I see or learn about immoral ways so many people live, I long for God's will to
be done.
? Almost never
? Seldom
? Frequently
? Almost always
24. Even though evil seems to be so powerful and so pervasive, I feel confident that God
will ultimately provide justice.
? Almost never
? Seldom
? Frequently
? Almost always
25. Even when a situation seems unbearable, difficult or painful, I have confidence
trough his providence, God can bring something good out of it.
? Almost never
? Seldom
? Frequently
? Almost always
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26. 1 use biblically based principles to govern ethical decisions.
? Almost never
? Seldom
? Frequently
? Almost always
27. 1 read or study the Bible to leam the will of God.
? Almost never
? Seldom
? Frequently
? Almost always
28. When 1 read or study the Bible, 1 attempt to leam the enduring principles being taught
by the specific passage I am considering.
? Almost never
? Seldom
? Frequently
? Almost always
29. 1 study the Bible to understand the doctrines ofmy church.
? Almost never
? Seldom
? Frequently
? Almost always
30. As part ofmy study of the Bible, I consider how the church has dealt with issues
throughout its history.
? Almost never
? Seldom
? Frequently
? Almost always
3 1 . When I read or study the Bible, 1 change my beliefs and/or behavior to accommodate
the new information or understanding.
? Almost never
? Seldom
? Frequently
? Almost always
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32. 1 read devotional articles and/or books.
? Almost never
? Seldom
? Frequently
? Almost always
33. 1 read or study the Bible at least 15 minutes per day.
? Almost never
? Seldom
? Frequently
? Almost always
THE QUESTIONS IN THIS SECTION HELP IDENTIFY
THE OUTWARD SPIRITUAL DIMENSION
34. 1 work with other Christian believers for the purpose of introducing unchurched
people to Jesus Christ.
? Almost never
? Seldom
? Frequently
? Almost always
35. Based on my abilities and spiritual gifts, I assist in some way in the teaching ministry
ofmy church.
? Almost never
? Seldom
? Frequently
? Almost always
36. 1 invite unchurched people to attend church or small-group meetings with me.
? Almost never
? Seldom
? Frequently
? Almost always
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37. 1 pray for people and/or organizations that are working for the salvation of the
unsaved.
? Almost never
? Seldom
? Frequently
? Almost always
38. When someone in my church is sick or experiencing some other problem and needs
me, I help them.
? Almost never
? Seldom
? Frequently
? Almost always
39. 1 meet with a small group of Christian friends for prayer, Bible study, or ministry.
? Almost never
? Seldom
? Frequently
? Almost always
40. 1 serve as a peacemaker among my friends and/or among members in my church.
? Almost never
? Seldom
? Frequently
? Almost always
41 . Within my local church, 1 associate personally even with those whom I have no
common social or intellectual interests.
? Almost never
? Seldom
? Frequently
? Almost always
42. 1 see evidence that my participation in my church helps to encourage or build up the
whole congregation.
? Almost never
? Seldom
? Frequently
? Almost always
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43. 1 serve in a church ministry or community agency to help people in need.
? Almost never
? Seldom
? Frequently
? Almost always
44. When a friend, believer, or neighbor suffers pain, hardship, or loss, I join them with
my presence and suffer with them.
? Almost never
? Seldom
? Frequently
? Almost always
45. 1 depend on God to help me accomplish the work he calls me to do.
? Almost never
? Seldom
? Frequently
? Almost always
46. 1 use my home (apartment, dorm room) to provide hospitality to strangers or to those
in need.
? Almost never
? Seldom
? Frequently
? Almost always
47. My actions in nature are guided by what is best for the environment.
? Almost never
? Seldom
? Frequently
? Almost always
48. 1 give financially to support the work of the church.
? Almost never
? Seldom
? Frequently
? Almost always
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49. I do without things that I want in order to give sacrificially to the work of the God.
? Almost never
? Seldom
? Frequently
? Almost always
50. 1 choose what to eat and drink and how to live my life based on the concept that
caring for my health is being a good steward of God's blessing of life.
? Almost never
? Seldom
? Frequently
? Almost always
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APPENDIX B
COMPARISON OF: CSPP LEARNING MODE TO SPIRITUAL ORIENTATION
CSPP
Ques. # CSSP Question
Learning
Mode
Spiritual
Orientation
Research
Question
1
2
3
4
5
8
9
10
11
12
13
14
15
16
17
18
19
20
When 1 pray, 1 am confident that God will
answer my prayer.
When 1 pray, I sense that God is infinite and
holy.
In my prayers, I reveal to God my innermost
needs and thoughts.
In my prayers, I actively seek to discover the
will ofGod.
In my prayers, 1 thank God for the salvation he
has provided for me in Jesus Christ.
When experiences in my life lead me to despair
or depression, 1 turn to God in prayer for
deliverance.
Repentance is a part ofmy private prayers to
God.
When I confess and repent ofmy sins, I
experience the assurance ofbeing forgiven by
God.
1 experience genuine sorrow for my sins.
When 1 confess a sin, I express a desire to be
delivered from its power.
My worship ofGod is a response to what God
has done for me.
My worship is focused on the Trinity: the
Father, the Son, and the Holy Spirit.
My participation in the Lord's Supper
(Communion, Eucharist) draws me into a closer
relationship with Jesus Christ.
1 attend a church worship service at least twice
per month.
1 reflect thoughtfully on passages 1 read in the
Bible.
1 listen to music that praises God.
1 record in a joumal my thoughts on my spiritual
journey.
1 freely forgive those who sin against me even
when the damage or hurt they have caused is
very great.
When 1 examine my life, I recognize my great
need for God's redemptive work for me.
1 evaluate my culture by principles found in the
Bible.
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTRwG
GTW
GTW
GTW
GTW
GTCR
GTCR
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Upward
Inward
Inward
Inward
Inward
Inward
Inward
2
2
2
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When I read or hear reports of terrible crimes
2 1 that have been committed against people, 1
grieve over the evil in the world.
GTCR Inward
CSPP
Ques. # CSSP Question
Learning
Mode
Spiritual
Orientation
Research
Question
22
23
24
25
26
27
28
29
30
31
32
33
34
35
36
37
38
When 1 hear about famines, flood, earthquakes
and other disasters, 1 want to help the victims in
some way.
When 1 see or learn about the immoral ways so
many people live, 1 long for God's will to be
done.
Even though evil seems to be so powerful and so
pervasive, 1 feel confident that God will
ultimately provide justice.
Even when a situation seems unbearable
difficult or painful, I have confidence through
his providence, God can bring something good
out of it.
1 use biblically based principles to govern ethical
decisions.
1 read or study the Bible to learn the will of God.
When 1 read or study the Bible, 1 attempt to
learn the enduring principles being taught by the
specific passage 1 am considering.
1 study the Bible to understand the doctrines of
my church.
As part ofmy study of the Bible, 1 consider how
the church has dealt with issues throughout its
history.
When 1 read or study the Bible, 1 change my
beliefs and/or behavior to accommodate new
information or understanding.
1 read devotional articles and/or books.
1 read or study the Bible: never (about 1 hour a
week), ten hours or less a year (about 15-30
minutes a day), about 1 to 2 hours a month
(more than 30 minutes a day).
1 work with other Christian believers for the
purpose of introducing unchurched people to
Jesus Christ.
Based on my abilities and spiritual gifts, 1 assist
in some way in the teaching ministry ofmy
church.
1 invite unchurched people to attend church or
small-group meetings with me.
1 pray for people and/or organizations that are
working for the salvation of the unsaved.
When someone in my church is sick or
experiencing some other problem and needs me,
I help them.
GTCR
GTCR
GTCR
GTCR
GTCR
GTW
GTW
GTW
GTW
GTW
GTW
GTW
GTRWG
GTRWO
GTRWO
GTRWO
GTRWO
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Inward
Outward
Outward
Outward
Outward
Outward
2
2
2
2
2
2
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39 1 meet with a small group ofChristian
friends
for prayer, Bible study, or ministry.
GTRWO Outward 3
40
I serve as a peacemaker among my friends
and/or among members in my church.
GTRWO Outward 3
CSPP
Ques. # CSSP Question
Learning
Mode
Spiritual
Orientation
Research
Question
Within my local church, 1 associate personally
41 even with those with whom I have no common
social or intellectual interests.
1 see evidence that my participation in my
GTRWO Outward 3
42 church helps to encourage or build up the whole
congregation.
GTRWO Outward 3
43
I serve in a church ministry or community
agency to help people in need.
When a friend, believer, or neighbor suffers
GTRWO Outward 3
44 pain, hardship, or loss, I join them with my
presence and suffer with them.
GTRWO Outward 3
45
1 depend on God to help me accomplish the
work he calls me to do.
1 use my home (apartment, dorm room) to
GTRWO Outward 3
46 provide hospitality to strangers or to those in
need.
GTRWO Outward 3
47 My actions in nature are guided by what is best GTRWO Outward 1
for the environment.
J
48
1 give financially to support the work of the
church.
GTRWO Outward 3
49
1 do without things that 1 want in order to give
sacrificially to the work ofGod.
1 choose what to eat and drink and how to live
GTRWO Outward 3
50 my
live based on the concept that caring for my
health is being a good steward ofGod's blessing
of life.
GTRWO Outward 3
GTRwG: Growing through my relationship with God.
GTW: Growing through the Word.
GTCR: Growing through critical reflection.
GTRWO: Growing through relationships with others.
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APPENDIX C
THAYER PERMISSION TO USE CSPP
Dear Dr. Thayer,
I am a doctoral student at Asbury Theological Seminary pursuing a DMin degree in the
Beeson International Program. I am interested in the CSPP survey instrument you
developed and for which you hold the copy write. I would like permission to use this
instrument free of charge in gathering data for my research project. I need permission to
reproduce the survey through an online survey provider, distribute it to the study sample
population (three new church starts) and publish it and the results in my dissertation.
1 look forward to hearing from you soon.
Peace,
Trey Harris
Lead Pastor
NewSong on Old Perkins Road
18465 Old Perkins Road
Prairieville, LA 70769
225-333-2371 (Cell)
225-313-6736 (Office)
treypastor@me.com
www.newumc.org
Trey,
You have my permission to use the Christian Spiritual Participation Profile for your
doctoral research project. There will be no charge for using this instrument.
I wish you the very best in your research and pray that it will be of benefit to the
Kingdom of God.
Cordially,
Jane Thayer, PhD
Associate Professor ofReligious Education, Emerita
Andrews University
Berrien Springs, MI
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APPENDIX D
REQUEST/PERMISSION LETTER FROM THE WELL UMC
Dear Matt,
As you know, I am a Doctor ofMinistry participant at Asbury Theological Seminary and
I am conducting research on spiritual practices ofworship attenders. I would like to
survey NewSong as one of the three newest United Methodist Churches in Louisiana. As
Lay Leader, I am asking you to approach the NewSong UMC leadership for permission.
I want to assure you that all responses will be kept confidential. I do not want to
jeopardize your relationships in your church, so 1 will not ask for any names on the
survey. The data will be segregated according to church, but not individual participant in
the survey. The data will be collected using a code and all of the surveys will be collated
to give a blended view rather than identify any one person.
I believe the findings from this survey will allow me to assess the spiritual practices of
the worship participants ofNewSong UMC, The Well UMC and Faith Crossing UMC.
My hope is that we can leam more about our efforts as pastors and about new church
starts because you and others like you have taken the time to participate.
Once the research is completed in approximately two months, I will keep the anonymous
data electronically for an indefinite period of time, at least until my dissertation is written
and approved.
There are only three required responses on the survey, those that designate that the
participant is over 18 years-of-age, that the participant has been worshipping with one
particular church for at least three months and which particular church they attend. Please
know that you can refuse to respond to any of the other questions on the survey. I realize
that your participation is entirely voluntary and I appreciate your willingness to consider
being part of the study. Feel free to call or write me at any time if you need any more
information. My number is XXX-XXX-XXX and my e-mail is blank@blank.org.
If you are willing to assist me in this study, please respond to this e-mail in the
affirmative to indicate your voluntary participation. Thank you for your help.
Peace,
Trey Harris
Lead Pastor
NewSong on Old Perkins Road
18465 Old Perkins Road
Prairieville, LA 70769
XXX-XXX-XXXX (Cell)
blank@blank.com
Harris
Response from The Well UMC:
Trey,
You have my permission to send The Well your survey in completion of your DMin
work. Thanks Trey!
Rev Matt Rawle
Lead Pastor
The Well UMC
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APPENDIX E
REQUEST/PERMISSION LETTER FROM FAITH CROSSING UMC
Dear Warren,
As you know, 1 am a Doctor ofMinistry participant at Asbury Theological Seminary and
I am conducting research on spiritual practices ofworship attenders. I would like to
survey NewSong as one of the three newest United Methodist Churches in Louisiana. As
Lay Leader, I am asking you to approach the NewSong UMC leadership for permission.
I want to assure you that all responses will be kept confidential. I do not want to
jeopardize your relationships in your church, so I will not ask for any names on the
survey. The data will be segregated according to church, but not individual participant in
the survey. The data will be collected using a code and all of the surveys will be collated
to give a blended view rather than identify any one person.
I believe the findings from this survey will allow me to assess the spiritual practices of
the worship participants ofNewSong UMC, The Well UMC and Faith Crossing UMC.
My hope is that we can leam more about our efforts as pastors and about new church
starts because you and others like you have taken the time to participate.
Once the research is completed in approximately two months, I will keep the anonymous
data electronically for an indefinite period of time, at least until my dissertation is written
and approved.
There are only three required responses on the survey, those that designate that the
participant is over 1 8 years-of-age, that the participant has been worshipping with one
particular church for at least three months and which particular church they attend. Please
know that you can refuse to respond to any of the other questions on the survey. I realize
that your participation is entirely voluntary and I appreciate your willingness to consider
being part of the study. Feel free to call or write me at any time if you need any more
information. My number is XXX-XXX-XXXX and my e-mail is blank@blank.org.
If you are willing to assist me in this study, please respond to this email in the affirmative
to indicate your voluntary participation. Thank you for your help.
Peace,
Trey Harris
Lead Pastor
NewSong on Old Perkins Road
1 8465 Old Perkins Road
Prairieville, LA 70769
XXX-XXX-XXXX (Cell)
blank@blank.com
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Trey,
You have my permission.
Faith Crossing would be happy to participate in the survey. 1 would be curious to see the
results of the profile. As the new pastor, I am trying to be understand the context and to
ascertain the interest in, and history of, utilizing means of grace by the congregation here
in Walker.
Just send along what you need and we will be happy to promote. Perhaps we can get
together for lunch now that Fm back in town for a while and you can more fully explain
your D.Min project.
Warren Clifton
Lead Pastor
Faith Crossing UMC
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APPENDIX F
REQUEST/PERMISSION LETTER FROM NEWSONG UMC
Dear Joel,
As you know, I am a Doctor ofMinistry participant at Asbury Theological Seminary and
I am conducting research on spiritual practices ofworship attenders. I would like to
survey NewSong as one of the three newest United Methodist Churches in Louisiana. As
Lay Leader, I am asking you to approach the NewSong UMC leadership for permission.
I want to assure you that all responses will be kept confidential. 1 do not want to
jeopardize your relationships in your church, so I will not ask for any names on the
survey. The data will be segregated according to church, but not individual participant in
the survey. The data will be collected using a code and all of the surveys will be collated
to give a blended view rather than identify any one person.
I believe the findings from this survey will allow me to assess the spiritual practices of
the worship participants ofNewSong UMC, The Well UMC and Faith Crossing UMC.
My hope is that we can leam more about our efforts as pastors and about new church
starts because you and others like you have taken the time to participate.
Once the research is completed in approximately two months, I will keep the anonymous
data electronically for an indefinite period of time, at least until my dissertation is written
and approved.
There are only three required responses on the survey, those that designate that the
participant is over 1 8 years-of-age, that the participant has been worshipping with one
particular church for at least three months and which particular church they attend. Please
know that you can refuse to respond to any of the other questions on the survey. 1 realize
that your participation is entirely voluntary and I appreciate your willingness to consider
being part of the study. Feel free to call or write me at any time if you need any more
information. My number is XXX-XXX-XXXX and my e-mail is blank@blank.org.
If you are willing to assist me in this study, please respond to this email in the affirmative
to indicate your voluntary participation. Thank you for your help.
Peace,
Trey Harris
Lead Pastor
NewSong on Old Perkins Road
1 8465 Old Perkins Road
Prairieville, LA 70769
XXX-XXX-XXXX (Cell)
blank@blank.com
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Response from NewSong UMC:
Dear Trey,
As Lay Leader ofNewSong on Old Perkins Road UMC, I consulted with our leadership
team and we all enthusiastically agree to participate in your DMin study as well as give
permission for you to ask our membership to participate. Please feel free to advertise
and/or publish how to access the survey, it's purpose or any other relevant information
you need to through various church publications, including the bulletin and newsletter.
We hope you will share the information with us, as we would be interested in how
NewSong is progressing in our spiritual lives.
Sincerely,
Joel Walton
Lay Leader
NewSong on Old Perkins Road UMC
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